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Cnoso pepaxkropa

HOamup MyxeTtauHos,

OTBETCTBEHHbIN cekpeTapb MexayHapoaHOro
MyCyrnbMaHCKoro dopyma, rMaBHbIM PeAakTop >KypHana
«MuHapeT Ucnamar, KaHAMAAT NONNTUYECKNX HAYK

OYepeTHOM HOMEPE HaIlIeTo JKypHaja COOPaHbI KJIode-

BbI€ 11os10;keHnAa XV MexK/[yHapoHOTO MyCyJIbMaHCKOTO

opyma «MexKpeTurno3HbIi JUATOT B YCIOBUAX ITOCT-
CEKYJIAPHOTO MHPa — ITOUCK ITATPOPM B3AUMOJEHCTBHA»,
npomezmero 9-11 nexadpsa 2019 r. B o1HOM U3 cTapeimmx
KyJIBTYyPHBIX ITeHTpoB EBporer — bepimme. B crpemurrensao
MEHAIONIXCA YCTOBHUAX 3aTPOHYBIINE €BPONEHCKIIT KOHTH-
HEHT MUTPAIMOHHBIE ITPOIECCHI U MAEHHBII KPHU3HC obIe-
CTBa IIOTPEGJIEHN CHOBA M CHOBA IT€PEBOPAYNBAIOT 3aTaiHbIe
COITIYMBI, MOGYK/asA UX K MEPEOCMBICTIEHHIO CTaPhIX MUPOBO3-
3pEHYECKUX MOJIeNIeil ¥ IOMCKY HOBBIX. YKpeT-
JISIOMUE B MOCTETHUE IECATHIETUS TO3UINN B €BPOIEHCKIX
rOCyJapCTBaxX UCIAMCKHAE HHCTUTYTDHI, HECMOTPS Ha PEaKITHOH-
HBIE BBI3OBDI M IIPOSTBJIEHNA KCEHO(OOUI CO CTOPOHBI aHTH-
MCTAMCKH HACTPOEHHBIX MO TUYIECKHX CHUI, CTAHOBATCS TIPO-
BOJHUKaMHI HOBOTO 06pa3a KM3HU U ITOAXO0A K BOCIPUATUIO
peanbHOCTH. B HEll MycyIbMaHe BBICTYITAIOT Y/Ke TaBHO He
9y’KEPOJTHBIM STHOKOH(pECCHOHATILHBIM COOOIECTBOM, a MO
HOIIEHHO 9acThIO OOIMECcTBa, KOTOPasd NMEET Kak ITPaBo yJa-
CTBOBATh B MEKUIEOTOTITYECKOM JIICKYPCE U OBITH YCIbIITAH-
HOM HapaBHe C IPYTUMHU I'PYIIIAMH, TaK 1 00A3aHHOCTD pas/ie-
JIITH BMECTE CO BCEMU OOIEMIPOBBIE BLI3OBDL.

ABTOPBI MATEPUAIOB HOBOTO HOMEPA COCPEOTOYNIN BHU-
MaHHE Ha BOIIPOCE IIOMCKA MPOAYKTUBHOTO hopMaTa B3auMO-
JEHCTBUS UCIAMCKOTO M CBETCKOTO, IIPU KOTOPOM B TUIINY-
HO €BPOIEHCKOM OOIIECTBE CTATO GBI BO3ZMOKHLIM HUBE-
JIMPOBATh KOH(MJIMKT IPAK/IAHCKON 1 KOH(pECCUOHATBHOM
WJAECHTUYHOCTEH. DTO PEAIU3yeMO TOJIbKO Ha YCIOBUAX Gec-
MPUCTPACTHOTO U OG'bEKTUBHOTO IPUHATUS TOTO (DAKTA, UTO
Hcnam 32107110 10 BOJTHBI AEMOKPATU3AIMY, TEXHUYECKO-

IO ¥ BKOHOMUYECKOTO PhIBKA IOCJIEIHETO CTOJIETUS BBICTY-
TaJI BaKHbIM (DAKTOPOM MCTOPUYECKOTO U KYJIBTYPHOTO pas-
BUTHUA €BPOIIEHCKON nuBmm3anun. B aToil cBa3u oTpaj-

HO OTMETHUTH CTAThU BEPXOBHOTO My(TUSA MyCyIbMAHCKOM
o6munb! Pymprann I0cyga Mypara, roxropa Mapeka Mopo-
Ha 1 BOCTOKOBea Muxanna fIky6oBmda, KoTopble Ha cTpa-
Hunax «Munapera Fciama» packpbpIBaloT MCTOPUYECKUIA
OTIBIT MUPHOT'O ¥ TAPMOHUYHOTO B3aUMOJICHICTBUSA MyCyJIb-
MaH C UHbIM COIMOKYJIBTYPHBIM YKJIQJIOM B rocyrapcrsax Boc-
TouHol EBporbI.

Editor's Note

Damir Mukhetdinoy,
Executive Secretary of the Muslim International Forum, Editor-
in-Chief of “The Minaret of Islam”, PhD. in politics

n a new edition of our magazine we collected key premis-

es of XV annual meeting of the Muslim International Fo-

rum “Interreligious dialogue in the post-secular world —
search for platforms of interaction” which took place on
December 9-11, 2019 in one of the oldest cultural centers of
Europe — Berlin. In the dynamic environment, the migration
processes that affected the European continent and ideologi-
cal crisis of society again and again turn the western societies
upside-down propelling them to rethink old worldview mod-
els and search for new ones. The Islamic institutes consoli-
dated their position during the recent years in the European
countries and act as guides of a new way of life and approach
to perceiving the reality in spite of reactionist challenges and
manifestations of xenophobia on the part of anti-Islam polit-
ical powers. In it, the Muslims have long become a full-scale
part of society rather than a foreign ethno-confessional com-
munity, which has a right to take part in inter-ideological dis-
course and be heard on par with the other groups, along with
an obligation to share global challenges.

The authors of materials of the new edition focused on
searching for a productive format of interaction between the
Islamic and the secular, which would make it possible for a
typically European society to mitigate a conflict of civic and
confessional identity. This is implemented only on condi-
tions of impartial and objective acceptance of the fact that
long before the wave of democratic transition, technical and
economic breakthrough of the last century, Islam was an im-
portant factor of historic and cultural development of the Eu-
ropean civilization. In this regard, it is noteworthy to men-
tion the articles of supreme mufti of the Muslim community
of Romania Yusuf Murat, Doctor Marek Moron and Orien-
talist Mikhail Yakubovich, who provide insight into historical
experience of global and harmonic coexistence of Muslims
with a different social and cultural context in the countries of
Eastern Europe on the pages of “Minaret Islam”.

At the same time, the accumulated antagonisms among
members of Islamic and western cultures who found them-
selves in a common urban environment, but can hardly
communicate due to painful events of last years — terrorist

¢
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Bwmecre ¢ TeM HakONMBIIMECS TPOTUBOPEYMS MEKIY HOCH-
TeJIAMU UCIAMCKOHN U 3al1a/ITHOM KyJIbTYp, KOTOPbIE OKa3a-
JIUCh B €IMHON yPOAaHUCTUUECKOH cpeie oOuTaHus, HO 10
CHIX TIOP C TPYIOM HAXOJAT B3aUMOIIOHUMAHUE BCIEACTBAE
60JIe3HEHHDIX ABJIEHUI ITOCIEIHUX JIET — TEPPOPHUCTHYE-
CKHX aKTOB, KCEHO(OOCKUX MPOBOKAIINIA U C1abOi MHTErpa-
MY HHTEHCUBHO IPHUOBIBAIONIETO M3 TOPAYMX TOUYEK Hace-
snenus bimknero Bocroka n Ceseproit Appuku, — Tpe6yioT
cepbesHoii nepesarpysku. Ilo cpaseyinBoMy 3aMe4aHnIo
mydrus meiixa Papuns lalinytauna, «3a1a4a peJluruo3HbIx
MHCTUTYTOB U UX JIUAEPOB COCTOUT HE B CTPEMJIEHUH OTBOE-
BAThb JKU3HEHHOE IIPOCTPAHCTBO U KOHTPOJIb Ha/l HOJUTHYE-
CKOI M IPasKIaHCKOM cpepamMu, HO B JIMIIEHHON B3aUMHOM
PEBHOCTU COCTHA3ATENLHOCTH B HAKOIJIEHUH COIIUAILHOTO
Karurtaiga». [Ipas, BHe cOMHEHU, U HAIll KOJUIETa, PYKOBO-
JIITETb 06pa3oBaTeIbHLIX TporpamM Pexepanuu eBpeii-
ckux o6mun Poccnn, passun Honaran ®enbavan, KoTopbrit
B CBOEM JIOKJIAJIE MTOUEPKHYJI: HEOOXOAUMOCTD MEKKOHpec-
CHOHAJILHOTO COMKEHN 6e3yCI0BHA, KO0 CaMO yCTpeMIIe-
HUE YeTOBEYECTBA K (PUI0COPCKOMY U KYJBTYPOJIOTMYECKO-
MY 3HAHUIO IOJATBEPKAAET HEJOCTATOUHOCTD YUCTO CEKYIsAP-
HOT'O CO3HAHUS.

Bosposkaenue nnrepeca K peJlurum — Hallla HoBas peaib-
HOCTB, B KOTOPOU ITEPEOCMBICTIEHHBIH 6OTOCTOBCKUI HHCTPY-
MEHTapPUI MOKET OTKPBITh TPUHIIUIIMAIBLHO UHbIE ITYTH Pa3-
peleHns BO3HUKAIOIUX KPU3UCOB. B 3TOM oTHOmEHNN 1py-
MedaresieH noaxoz fokropa Moparuma Ozgemupa, KOTOPbIA
BUJIUT aKTyaJdbHOCTh KOPAHMYECKOM 3TUKU B TPOTUBOJEH-
CTBUU OHOM M3 CAMBIX HAITyMEBIIUX U OCTPBIX MTOGATLHBIX
npo6em XXI Beka — UBMEHEHMIO KJIMMaTa B TEXHOTEHHOM
MUpE, IEPEHACHIIEHHOM IIPOU3BOJICTBOM U CTUMYJIHPYe-
MOM GECKOHTPOJIbHBIM IIoTpebaenueM... He ono m crano
Pe3yJIbTaTOM 3a6BEHU KOHIEIUY CO3UATETBHOTO JyXOB-
HOTO Pa3BUTHA, KOTOPOE OLUIO TIOMEHEHO IIPUHITUIIAMI
re/loHU3Ma, ITOTOHEH YeI0BEUeCTBa 32 JIOKHBIMU IIEHHO-
CTSIMU, CTPEMJIEHUEM IIPEBPATUTH KU3Hb B BUTPUHY MaTe-
pUaTBbHBIX 6yar? MbI MosiuM BeepbinHero Ajuraxa, 9To6bl
o Cpoeii 6esrpanmaHoil Muroctu OH TapoBa HAM HUCTHH-
HOEe 3HaHHUe, KOTOPOe MOMOKET OOINEeCTBAM BLIHTH U3 MEH-
TaJbHOTO TYIMKA aTYIHOCTH, [YXOBHOTO T'OJI0/IA U BBAMMHOTO
oruyxaeHus. Jlaxe HeGoIbIINE, HO YBEpEHHBIE U 3(PDEeKTHB-
HbI€ MIar'¥ Ha IIYTU K MEKPETUTHO3HON rapMOHUM — 3HaMe-
HMUeE JUIsl HAC, IIACAIEE: HUKOI/[A HEJIb35l OCTAaHABIMBATBCS Ha
JIOCTUTHYTOM, BIIEPENN HaM IIPEACTOUT cephe3Hasd paboTa,

B TOM 4McJIe U Ha TuiaTdopMe MexyHapoiHOro MycCyIbMaH-

ckoro (opyma, 10 pearu3anu ryMaHUCTUY€CKOTO TTOTEHIU-
ajla peJTUTUn KaKk OOGHOBIEHHOM IyTEBOHOM HUTH GIarofieH-
CTBUS U MUpa. #

attacks, xenophobic provocations and poor integration of
Middle East and North Africa population intensively arriv-
ing from hot spots require a serious reset. As has been fairly
pointed out by mufti sheikh Ravil Gaynutdin, “the job of reli-
gious institutions and their leaders is not to strive and recap-
ture living space and control political and civil spheres of life,
but to accumulate social capital by competitiveness without
mutual jealously. Our colleague, Rabbi Jonathan Feldman,
head of educational programs of the European Communi-
ties of Russia is undoubtedly right when he emphasized in
his speech the following: the need for interconfessional con-
vergence is apparent because aspiration of humanity to phil-
osophical and cultural knowledge confirms insufficiency of
purely secular consciousness.

Reviving interest in religion is our new reality in which the
reinterpreted theological instruments can reveal essentially
new ways of resolving emerging crises. In this context, the ap-
proach of doctor Ibrahim Ozdemir is remarkable, who rec-
ognizes the relevance of Quranic ethics in combating one of
the most trumpeted and acute global problems of XXI centu-
ry — climate change in the technogenic world oversaturated
with production and stimulated by uncontrolled consump-
tion... Was this not the result of abandoning the concept of
spiritual development, which was replaced by the principles
of hedonism, quest of humanity for pseudo values, the strive
to turn our lives into a shop window of material goods? We
pray the Almighty Allah that He would bestow true knowl-
edge to us through His infinite mercy, which will help societ-
ies leave the mental dead end of greed, spiritual hunger and
mutual alienation. Even small but steady and efficient steps
on the path to interfaith harmony are an omen for us, which
holds that one cannot be satisfied with what has already been
achieved, there is extensive work awaiting us, among other
things, on the platform of the International Islamic Forum,
to implement the humanistic potential of religion as a re-
newed roadmap to well-being and peace. #
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OprkomuteT XV MexkayHapoaHoro Organizing Committee of the XV
MyCynbMaHcKkoro popyma B bepnuxe Muslim International Forum in Berlin

" - |
[-p Pamunb Bensies, nmam Dr. Ramil Belyaey, Imam of the Finnish [-p A6aenna PeasaH, reHepanbHbiin Dr. Abdellah Redouane, General
MycynbmaHcKoi 0bLwMHbI TaTap Islamic Community cekpeTapb Mcnamckoro KynsTypHoro Secretary of the Islamic Cultural Center
DuHnasanm ueHTpa Utanumn of Italy
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YyactHukm XV MexkayHapoaHoro Participants of the XV Muslim
MyCynbMaHcKkoro popyma B bepnuHe International Forum in Berlin

Bapep 3uHa, rnasa MycynbMaHcKkoro Bader Zina, Head of the Malta Muslim
coseTa Manstbl Council

Hypenaux BenbxyT, avpektop Noureddine Belhout, Director of the
dakynbsTeTa MICNaMCKUX CCNefoBaHNUIN Faculty of Islamic Sciences in Paris
8 Mapwke

MydTtuin Tap>kukmctada Canamykappam Mufti of Tajikistan Saidmukarram
Abpykoavp3oaa BoicTynaet Ha XV Abdukodirzoda speaks at the XV
Me>xayHapoAHOM MyCYNIbMaHCKOM Muslim International Forum in Berlin

dopyme 8 Bepnure

lonTten beapetavH, Npeacenartens Golten Bedretdin, Chairman of the
MycynbmaHcKo 06LwmHbI TaTap Finnish Islamic Community with German
DUHASHAUN C HEMELKUMU YHeHbIMU scientists

| Dy

Tomac Muukeswny, mybTuid, rasa Tomasz Miskiewicz, Mufti, Head of the
Bbicwero ynpasnexnus MycynbMaHCKoro Highest Board Muslim Religious Union
penurnosHoro coto3a Monbum in Poland
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Atik Ali, President of the Finnish Muslim

Mpeacrasutens MM® B Kbiprbisckon
Pecny6nvke Asamart Micmarombetos
1 pekTop bonrapckoi ncnamckoi
akagemun Janvap AbgpaxmaHos

Representative of the MIF in the
Kyrgyz Republic Azamat Ismagombetov
and Rector of the Bulgarian Islamic
Academy Daniyar Abdrakhmanov

w4

Member of the organizing committee
with translators of the meeting of the
XV Muslim International Forum

YneH oprkomuTeTa C NnepesoaUMKamu
3acefanuna XV MexkayHapogHoro
MyCynbMaHcKkoro ¢popyma

OTBETCTBEHHbIV CEKpETapb
Me>kayHapoaHOro MyCynbMaHCKOro
dopyma Aamump MyxeTavHoB

W UCNONMHUTENbHbINA AUPEKTOP
Wcnamckoro doHaa Micnanaum Kapum
Ackapy 06MeHBaIOTCA NaMATHBIMU
nogapkamu

HypTanH XanukHasapos, rmasHbIn tMam

ropoaa TalkeHTa

L LR

Canagmykappam Abaykoampsoaa,
mydTuiA, npeacedatens Mcnamckoro
ueHTpa Pecnybnnkm TagykmkmcTaH

Executive Secretary of the Muslim
International Forum Damir Mukhetdinov
and Executive Director of the Islamic
Foundation of Iceland Karim Askari
exchange memorable gifts

Nurtdin Khaliknazarov, Head of the
imams of Tashkent; Religious Board of
Muslims of Uzbekistan

ey &

Saidmukarram Abduqodirzoda, Supreme
Mufti of Tajikistan, Chairman of the
Spiritual Administration of Muslims of
Tajikistan

[
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VYyactHukm XV MexxayHapoaHoro Participants of the XV Muslim
MyCynbMaHcKkoro popyma B bepnuxe International Forum in Berlin

XaptmyT PeiiH, npeacTtasutens Mr. Hartmut Rhein, Representative of PasBuH AH AapoH Xammen, Rabbi Dr. Jan Aaron Hammel,
npasutenscTea OGP the Government of Germany npeacTasuTesNb NyAeNcKon OBLLMHbI Representative of the Jewish
8 lfepmaHumn community in Germany

%}“;

<

=

MakcaTtbek TOKTOMyLLEB, BEPXOBHbI Maksatbek Toktomushev, Grand «Otenb ae Pum», bepnuH Hotel de Rome, Berlin
MydTUi, Npeacenatens [JyxoBHOrO Mufti, Chairman of the Religious Board
ynpasneHus MycynbmaH Kbiproi3ckom of Muslims of the Kyrgyz Republic

Pecny6nuku

¢
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MeXxpenmrnosHboii
AWanor B YyCNoOBUAX
NOCTCEKYNAPHOro

mMupa — nouck nnarpopm
B3aMMoaencTBuNA

MydTnit weiix Pasunb FaiHyTANH,

npeaceaatens [lyxoBHOrO ynpasneHns MycynbmaH
Poccuitckon Mepepaumnn n Coseta mydTmes Poccum,
KaHanaaT dunocodckmx Hayk (Mocksa, Poccus)

BoicTynneHue my¢tus weiixa Pasuna ManHyTamHa Ha XV
MexayHapogHom mycynbmaHckom popyme B Bepnune

BakaeMble 6PAThA M CECTPHI, JaMbI U1 rocIiozal
Ot umenn 25-MMJIMOHHOM MyCYJIbMaHCKOH YMMbI
Poccun, Jlyxosnoro ynpasienus mycyibman Poc-
cuiickoit Pepepanun u Cosera mydprues Poccun cepieuano
npuseTtcTsyio Bac na XV MexyHapoHOM MyCyJIbMaHCKOM
opyme MOTUTBEHHBIMUI ITOKETAaHIAMI MUpPa, MUTOCTH Bee-
BoImmHero Amraxa u Ero 6arocioBenust.

bararogapio xaxgoro us Bac 3a yuacrue B HaneM XV Mesxk-
JIYHAPOJTHOM MYyCylTbMaHCKOM popyme. Hammra ocobas cepred-
Has 61aTOapHOCTD — eMHOBepraM B [epmanun, B acT-
noctu Mcramckoii eneparuu bepamna u ero npes3ngeHTy
Mypagny [tomo, koTopbIil npuracut Ham ¢opym B bepinn n
BBLICTYIIUI COOpTaHu3aTopoM ero XV 3acenanusd. f nckpen-
HE paJi IPIBETCTBOBATH B 3TOM 3aJI€ IMTyOOKOYBakaeMOTO
IaBy YnpasjeHus 1o jgexam peaurun Typenxoit Pecny6im-
KM JoKTopa Ayi Jp6aina, KOTOPLIA IPUCYTCTBYET BIIEPBBIE
Ha HameM (popyme, a TaKkKe M BCEX TeX MOUX JJOPOTHUX OpaTh-
€B I COPATHUKOB, C KEM Hallle OOIIEHNE CTaJIO PETYIAPHBIM
1 IpUOGPesIo XapaKkTep MPOYHLIX TyXOBHBIX CBA3€H. Borpa-
KAIO TaK )K€ IMPU3HATEIbHOCTD IIPEICTABUTENAM TOCyap-
CTBEHHBIX CTPYKTYp lepmanmm, moconbery ®enepaTuBHOI
Pecniy6uxn I'epmanus B Mockse 1 moconbeTBy Poccniickoi
Peneparm B bepanne 3a coseiicTBre B OPraHU3aIUN HaIIle-
IO MEPOTIPUATHS.

Ham ¢opym sapojmics kak obmepoccuiickas miargop-
Ma, OObEUHSAIONAA MyCYTbMAHCKIX PETUTHO3HbIX JlesTe-
JIeH, MHTEJUIEKTYaIOB 1 IIPEACTaBUTENEH HayaHOTO CoobIe-
CTBa, OTKPBITAsA K IUAJTOTY C OPTAHAMH BJIACTHU. Y>Ke depe3
HECKOJIBKO JIET OHA CTajla COOMPATh HAIINX 6PATHLEB U3 CTPAH
CHT n 6mmxaiinix coceneii Poccru, a 3atem npro6pena
XapaKTep MeX/IyHapOJIHOH IIOIAAKU, Ha KOTOPOI BCTpe-
YaeTcs MHOrOOOpa3ne MyCyTbMaHCKIX COOOIIECTB U KyJIb-
Typ OT 3amajHoii EBpOIBI 10 10/KHBIX M BOCTOYHDBIX TDAHMII]
€BPa3suiCKOTO KOHTUHEHTA. 3a b JIeT eI TeTbHOCTH B MEKITy-
HaApPOJHOM CTaTyce Hamr (hopyM MpruoGpesT BEPHDIX Ipy3eii u
€/IMHOMBIIIUIEHHUKOB B 45 cTpanax Mupa, U MHIma’Ajuiax, 3To
guco 6ygeT pactu. MbI Bo3aem XBaabl AJITaxy 3a TO, 9TO

Interreligious dialogue
in the post-secular
world: seeking a basis
for collaboration

Mufti Sheikh Ravil Gaynutdin,

Chairman of the Religious Board of Muslims of the Russian
Federation, Chairman of the Russia Muftis Counsil,

PhD. in philosophy (Moscow, Russia)

Speech by Mufti Sheikh Ravil Gaynutdin at the 15th Mus-
lim International forum in Berlin

ost honored brothers and sisters, ladies and gen-
tlemen!

On behalf of the 25 million strong Muslim um-
mah of Russia, the Religious board of Muslims of the Russian
Federation, and the Russia Muftis Counsil, I warmly welcome
you to the 15th Muslim International Forum with prayerful
wishes for peace and mercy of the Almighty Allah and His
blessings.

I thank each of you for taking part in our 15th Muslim In-
ternational forum. Our special warm thanks go to our fel-
low believers in Germany, especially to the Islamic federa-
tion of Berlin and its president Murad Gul, who invited our
forum to Berlin and has acted as the co-organizer of its 15th
session. I am truly happy to welcome to this hall the head of
the Department for religious affairs of the Turkish repub-
lic, Dr. Ali Erbas, who is personally present for the first time
at our forum, along with all my dear brothers and colleagues
with whom we now communicate regularly and with whom
we have established solid spiritual ties. I would also like to ex-
press gratitude to representatives of the German state, the
embassy of the Federal Republic of Germany in Moscow, and
the embassy of the Russian Federation in Berlin for support-
ing the organization of our event.

Our forum originated as an all-Russian platform that unit-
ed Muslim religious figures, intellectuals and the academ-
ic community who were open to dialogue with the authori-
ties. Within several years it had started to bring together our
brothers from CIS countries and Russia’s nearest neighbors.
It then took on the character of an international platform
which was a meeting-place for a range of Muslim communi-
ties and cultures from Western Europe to the southern and
eastern boundaries of the Eurasian continent. After 5 years
of international activity our forum has acquired trusty friends
and allies in 45 countries of the world, and insha’Allah, this
number will increase. We offer praise to Allah for allowing
us to unite such an impressive number of Muslim intellectu-
als, and religious and social leaders, who are our colleagues

[
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MnexapHoe 3acepaHve XV MexxayHapogHOro MycyibMaHCKOro
dopyma B bepnuHe

Plenary Session of the XV Muslim International Forum in Berlin

HaM yAaJI0Ch CIUIOTUTD TaKOE BECOMOE KOJIMYECTBO MyCY.Ib-
MaHCKUX UHTEJUIEKTYaIOB, lyKXOBHBIX M OOIIECTBEHHDIX JIH/Ie-
POB, HAIKX KOJUIET ITO MEXPETUTHTO3HOMY IMAJIOTY, 2 TaK-
K€ JIIofIelf CBETCKOM KyJIBTYPBI BOKPYT IIEHHOCTEH Jraiora u
COCYINECTBOBAHNSA, TYMaHU3MAa.

JI1s1 IIO0TBOPHOTO IAIora HEOOXO[MMO OTKa3aThCs OT
YCTAaHOBOK O IIPEBOCXO/ICTBE KOTO-THO0 M3 €r0 YIaCTHUKOB,
a CKOHIIEHTPHUPOBATHCA Ha 6PATCKOM PaBEHCTBE BCEX CYOD-
€KTOB B3anMojielicTBusA. FIMeHHO TakuM ObUT 33[yMaH HaIl
(opym 6osee 15 steT Haszax, u s paj, YTO OH COCTOSAICA KaK
ILTOINAJIKA T PABHOIIPABHOTO M OTKPBITOTO JIMAJIOTa BCEX
3aMHTEPECOBAHHDIX CTOPOH.

B aTom rozy mb1 o3amasmin popym «MeKperuruo3Hbli
JIAJIOT B YCIOBHAX IIOCTCEKYTAPHOTO MUpPa — IIOMCK TUTaT-
copm BzamMOnEHCTBIA .

B Teuenme moCI€HNUX JIET MBI MHOTO TOBOPIUIN O TEX
BBI30OBAX, KOTOPBIE CTOAT MEPEN MCTaMCKOH yMMO# B Hava-
se XXI cronerns. PaspymurenbHoe BangHuE WI€0JI0T I
OTpe6IeHN Ha 9eT0BEYECKYIO IIMBUIM3AIIAIO U Ha BCIO
HAaIIy MIaHETy OYEBHTHO JUIT BCEX.

JlapieHne rIo6aIM3anuy U CeKy I PU3aIiH Ha MyCyJThb-
MaHCKUH MUP IPHUBEJIO K MOABIEHUIO (DEHOMEHA PeTUTH-
O3HOTO TEPPOPHU3MA U IKCTPEMHI3MA, KOTOPBIE OUEBITHBIM
06pa3oM BPEIAT B IEPBYIO OUEPENDh CAMOI NCIaMCKOM pesn-
UM ¥ TUCKPETUTHPYIOT ee. B OTBET Ha 3TO MBI IPU3BIBAIIH
HAITIX COOPATHEB IO BEpe, COOUPABIIIXC Ha HAMIX Mexk-
JIYHApOJHBIX MYCYTbMaHCKUX (popymax B Mockse u Jlonyone,

in international dialogue, as well as people of secular culture,
around the values of dialogue, co-existence and humanism.

To get a productive dialogue we reject any beliefs about the
superiority of one participant over another, and focus on the
brotherly equality of all subjects in the exchange. This was
the idea underlying our forum more than 15 years ago, and
I am happy that it has acted as a platform for equal and open
dialogue between the parties involved. This year we called
our forum “Interreligious dialogue in the post-secular world:
seeking a basis for collaboration.” In the last few years we
have talked a lot about the challenges facing the Islamic um-
mah at the beginning of the 21st century. The destructive in-
fluence of the ideology of consumerism on human civiliza-
tion and our entire planet is obvious to all.

The pressure of globalization and secularization on the
Muslim world has led to the phenomenon of religious ter-
rorism and extremism which, in the first instance, obviously
harm and discredit the Islamic religion itself. In response we
have called on our brothers in faith at our Muslim Interna-
tional Forums in Moscow and London, Helsinki and Paris, to
develop the ideas of Qur’anic humanism.

We know that the humanistic potential of our religion en-
abled it to become, as early as the Middle Ages, one of the
pillars of a flourishing, multi-faceted, developed and global
civilization, that embraced the whole of the old world. In col-
laboration with Jewish, Christian, Zoroastrian and Buddhist
scholars and enlighteners, the leading Muslim thinkers laid

¢
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Xenpcunku u [lapuxe, passuBaTh ujien KOPaHUIECKOTO
ryMaHU3MA.

Mbl 3Ha€eM, YTO I'yMaHUCTHYECKUI TOTEHIMAJI HaIlen
PEeMIuM o3BoJINI el yke B panHee CpeHeBEKOBbE CTATh
OJIHUIM M3 CTOJIIIOB IIPOIIBETAIONIEH, BCECTOPOHHE Pa3BU-
TOH U MIOOAJIbHOM NUBWIN3AINN, OXBAaTUBIIEH Bech CTapblii
cseT. B copaboTHMYecTse ¢ MygeicKuMU, XpUCTHAHCKUMU,
30pOACTPUICKIMU U OYIUIUHCKIMI YI€HBIMI M IPOCBETHUTE-
JIAMU BBUIAIOIUECA MyCyJIbMAaHCKIE MBICIUTE/IN 3aI0KIITI
OCHOBBI COBpeMeHHOIT Hayku. OT ajre6pol 10 ACTPOHOMMUH,
OT XMMHH U (PU3UKU JIO GUOJOTUU ¥ MEAUIUHBI, OT HCTOPUN
JI0 reorpauy — B KayK/[0H U3 3TUX HAyK BbI HAliJleTe MHOKE-
CTBO OTKPBITUM, C/[€TAHHBIX IIPEJICTABUTEIAMU MyCYJIbMaH-
CKOI KyIbTYphI. M mpu 9TOM Hamra MycyJIbMaHCKas KyJIbTypa
U IUBWIA3AINA, IPU3bIBAA K MHTEUIEKTYyaIbHOMY U JIyXOB-
HOMY Pa3BUTHUIO, HUKOI/[A HE IIPECIIEN0BAIA JIPYTUE PEIH-
I'UH, HE OTPHUIAJIA IIPABO JIOJEH Ha CBOGO/y COBECTU U CBO-
6Oy MBICJIH.

MycynibMaHCKHUE MBICIUTETN HadynHaA ¢ KoHna XIX seka,
BBICTYIIAIN 3a CYBEPEHUTET HAPO/id, IPABOBOE TOCYAAPCTBO,
PaBEHCTBO MEPEJ 3aKOHOM U CY[OM, HE3ABHUCUMO OT PEJIH-
I'uu, 10J1a U Pachl.

Kax nsBecTHo, MUpHOE COCYIECTBOBAHUE MUPOBDIX PEJII-
I'Uil GBIIO IIOCTABJIEHO IO BOIIPOC, MPEXKIE BCETO MHOTO-
BEKOBBIMM arpeccuBHbIMU Kpecrosbivu noxogamu. Ho
B JaIbHEHIIEM, HECMOTPS Ha psJi IPOOJIEMHBIX MOMEHTOB,

the grounds for modern science. From algebra to astronomy,
from chemistry and physics to biology and medicine, from
history to geography — in each of these sciences you will find
numerous discoveries made by representatives of Muslim cul-
ture. And at the same time, our Muslim culture and civiliza-
tion, in calling people to intellectual and religious develop-
ment, never persecuted other religions or denied people’s
right to freedom of conscience and thought.

Muslim thinkers, since at the end of the 19th century, ad-
vocated for the sovereignty of the people, government by law,
and equality before the law and the court regardless of reli-
gion, sex and race.

As is well-known, the peaceful co-existence of the world re-
ligions was put into question primarily by the centuries-old
aggressive Crusades. But later on, despite a host of problem-
atic issues, the representatives of the different religions took
a number of important steps to establish dialogue and peace-
ful life, starting from the “Noble knight”, emir Saladdin in
the 12th century, right up to the “Nostra aestate” declaration
of the Roman Catholic church in 1965. Today we acknowl-
edge in all frankness that as regards the defense of religious
and civil freedoms, equality and diversity, Western societies
and governments have gone much further than many theoc-
racies.

And the task of religious institutions and their leaders in
new circumstances is not to seize back living space from each

MydTuin weiix Pasunb ManHyTavH ¢ yyacTHrkammu XV
Me>kayHapoAHOro MycynbMaHCckoro popyma
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Mufti Sheikh Ravil Gaynutdin with participants of the XV Muslim
International Forum
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MPEACTABUTEIN PA3HBIX PEJUTU CJleJIali MHOKECTBO 3Ha-
YHMBIX IIAr0B 110 HAJIAKUBAHMIO IMAJIOTA U MUPHOU KU3HU,
HauuHasA oT «biaropoanoro peinapsi» amupa CanaxyriuHa
B XII Bexe BIIIOTS 110 Jeknapanun «Hocrpa aTaTa» co cro-
ponbl Pumcko-KaTonmgeckoit nepxsu B 1965 roxgy. Cerognsa
MBI CO BCEH OYEBUTHOCTBIO IPU3HAEM, UTO B IUIAHE 3AMUTHI
PEIUTHO3HBIX U IPAKAAHCKIX CBOOO, PABHOIIPABHS, MHO-
roo6pasmus, 3amaHbIe OOIIECTBA M FOCYIapCTBa OILTN Ky/a
JlaJIbIle MHOTUX TEOKPATUI.

U 3aj1aua pe/IMruo3HbIX UHCTUTYTOB U UX JIMJIEPOB B HOBBIX
YCJIOBUSIX COCTOUT HE B TOM, YTOObI OTBOEBATh KU3HEHHOE
MIPOCTPAHCTBO APYT Y APyra UK Y CBETCKOTO TOCYAApCTBa, HE
KOHTPOJIb HaJ[ TOJIMTUYECKON U Irpaxkaanckoil cpepamu. Tak
B UEM K€ TOI/[A 3aKJII0UAETCs HAIllA 33/la4a B KOHTEKCTE TEKY-
IIETO MOJIOKEHUS JIeJl U Uepe3 IPU3MY MEKPETUTHO3HOTO
OOIEeHN U B3aUMOeHCTBIA?

Paccyxaas B OTHOCUTENBHO MPU3EMIEHHbIX, COITUAIb-
HbIX KATETOPUSAX, BbIHECY HA CYJ[ CETOHAIIHEN ayiIuTOPUN
Psz Te3UCOB. BO-IepBBIX, KOHKYPEHIIUS MEAKTY PEITUrHs-

MU MOKET BbIPAKaThCsl B UX COPEBHOBATEIBHOCTH TOJIBKO
B MH/IUBU/IyaJIbHOM ITOPSJIKE, TO €CTh B CO3HAHUU U MUPO-
BO33PEHUH KaK/IOTO KOHKPETHOTO yesnoseka. Jinmb nuam-
BUJl KaK CyObEKT IPUHATUSA PEIICHUs ONPEAEET s cebsl,
B UEM OH HaIlesl UCTUHY U ITYTh K CHACEHUIO.

Eme oganM 1mosem 106poii, TUIMEHHOH B3aMMHOIT pEBHO-
CTH COCTSA3ATEIbHOCTU MOYKET CTaTh COIIEPHUYECTBO B HAKO-
IJIEHUU CONUAILHOTO KamuTana. BoT kak 06 3ToM roBopur
Caamennbiii Kopan:

«Kaocdomy uz sac Mot yemanosuau saron u nymo. Ecau 0ot
Aanax noxceaan, mo coeaan 6v 6ac 00not 0buunol, 00HaKxo On
pasdeaun sac, wmobst ucnvimams éac mem, wmo Own daposan 6am.
Cocmaszaiimecy gice 6 0006pvLx 0enax.

Beem sam npedcmoum seprymoca x Aanaxy, u On nosedaem eam o
mom, wmo On daposan am»'.

ol 3

154226 (36T s § (S5l 505 Bt 421 (S0azd i 2L 3
4 ’;/;3:%@33 ,; ’;iﬁ.fif ;“’,. a»;;;;; ‘;U‘ Jltk}“}‘;t”

Ilpu 3TOM COCTSA3aHME PEJIUTHII BO BIUAHUN Ha O0IIe-
CTBO U Ha BJIACTB I'yOUTEIbHO. FIMEHHO IT03TOMY MBI paccMa-
TPUBAEM ITOCTPOECHHYIO Ha MyAPBIX IIPUHIIUIIAX CBETCKOCTD
KaK TapaHTHIO PaBHOYAAJICHHOCTH BIACTH U PABHBIX YCJIO-
BUI1 JUISl Pa3BUTHS Pa3IMUHBIX PEJUTHO3HBIX TpasuIuii. Tem
6oJIee HELOMYCTUMO HCIIOIb30BATh PEJIUTUIO B PEIIPECCUB-
HBIX [[€JIAX, OTPAHMYNBATE PA3BUTHE OJHOM B ITOJIb3Y APYTOM.
Peurro3nple MHCTUTYTHI IPU3BaHbI BBICTYIIATh 3AIUTHHKA-
MU JPYT JPyra, HO HE C HO3UIUI COBMECTHOTO JaBJICHUS Ha
BJIACTB, A C IIO3UIMH IPU3HAHUS CBOETO OpaTa, IOMUHAIOIIE-
ro bora.

! Kopan, 5: 48

other or from the secular state, or to gain control over the po-
litical and civil spheres. So what is our task in the current sit-
uation and in the context of interreligious contact and mutu-
al action?

Starting from relatively mundane social categories, I would
like to propose a number of theses for the consideration of
the present audience.

Firstly, competition between religions can be expressed
only at the individual level, that is, in the consciousness and
the worldview of each concrete person. Only the individual
as a subject of decision-making can define for himself how he
has found truth and a path to salvation.

Another field of good, non-envious competition might
be the competition to acquire social capital. This is how the
Holy Qur’an puts it:

“Had Allah willed, He would have made you one nation
[united in religion], but [He intended] to test you in what
He has given you; so race to [all that is] good. To Allah is your
return all together, and He will [then] inform you concern-

ing that over which you used to differ”.

- ’nﬁ?e”z,”;
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At the same time, if religions compete to influence so-
ciety and acquire power, this is harmful. This is precisely
why we see a secularism that is built on wise principles as a
guarantee of equidistance from government and of equal
conditions for the development of different religious tra-
ditions. It is even more unacceptable to use religion for re-
pressive goals, and to limit one religion in favor of another.
Religious institutions must act as defenders of each other,
but not in order to exert common pressure on the authori-
ties but rather to acknowledge their brother in his remem-
brance of God.

Secondly, we should stop considering one or other religion
as a marker of civic loyalty and, on the contrary, stop dividing
believers into friends and enemies who are deserving or un-
deserving of trust.

In Russia we were highly appreciative of the Pope’s visit to
the Arabian peninsula and the resulting joint document with
the rector of al-Azhar university, Ahmad at-Tayeb.

I consider the proposals in this document about imple-
menting the idea of “full citizenship” and rejecting the con-
cept of “religious minority” to be worthy of the deepest con-
sideration.

Most people in this room are from European religious
communities and we are very aware of the situation of Mus-
lims in Europe and the problems of overcoming negative

' Qu’ran, 5: 48
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MydTuin weinx Paunb FaNHYTAMH
C npodeccopom HopraNYecKoro
dakynsreta YHuBepcuteta SpnaHreH— University of Erlangen-Nuremberg
HiopH6epr (Tepmanns) 4-pom (Germany)

Matnacom Pos

Mufti Sheikh Ravil Gaynutdin with
Dr. Matthias Rohe, Professor of Law,

Bo-BTOpPBIX, HAM CJIEJlyeT OTKA3aThCSA CIUTATH TO WIIM HHOE
BEPOUCIIOBEAAHUE MAPKEPOM I'PAKIAHCKON JTOSUIBHOCTH 1,
Ha000POT, He JIEIUTh BEPYIONUX Ha CBOUX U UY)KHX, TOCTOMU-
HBIX JIOBEPHS U HETOCTONHHBIX.

Mpg1 B Poccuu BBICOKO OLIEHMIN UCTOPUIECKHI BUSUT
ITamer Pumckoro Ha ApaBUICKUIA TIOJyOCTPOB M €TI0 PE3YJIb-
TaThI B BIJIC TOAIIMCAHHOTO COBMECTHO C MIEUXOM YHUBEPCH-
Teta Anb-Asxap Axmagom aT-Taite60M TOKyMeHTa.

CunTalo IOJOXKEHHS 3TOTO JOKYMEHTA O PEAIN3AINN HJIeH
«IIOJTHOTO I'PAKJAHCTBA» M OTKA3a OT TAKOTO IIOHSATHS, KaK
«PEJUTHO3HOE MEHBIINHCTBO>, 3ACIYKUBAIOIIMH CAMOTO
IIyGOKOTO OCMBICJIEHUS.

BoNBITIHCTBO U3 IPUCYTCTBYIONUX B 3TOM 3aJ1€ IIpe-
CTaBJISIOT €BPONEHCKIE PEJTUTNO3HbIE OOIIMHBI, ¥ MBI IIpe-
KPACHO OCBEIOMJIEHBI O TIOJIOXKEHUH MycyibMaH B EBpore,

0 poGIeMax ¢ IPEOJOJICHIEM HETATUBHBIX CTEPEOTHUIIOB,
C IPUTECHEHHEM MYCYJIbMaH IO PEJTMTUO3HOMY U PACOBOMY
IIpU3HAKAM.

B To ke BpeMs JjaBaiiTe 4eCTHO IPU3HAEMCS, UTO MYCYJIb-
MaHCKOMY MUPY IPEACTOUT IPOUTH HE MEHee, a, BO3MOJXK-
HO, 1 60JI€€ CJIOKHBIH IyTh 10 3AMMTE IPAB PEJIUTHO3HBIX
MEHBIIUHCTB U UX Oyayiero. B pesyasraTe N3BECTHBIX BCEM
HOJUTUYECKUX cOObITUI Ha biskaem Bocroke B nocinennue
15-20 net monokeHne XpUCTUAH B 3TOM PETHOHE OKA3aJ10Ch
ITOUCTHHE KAaTaCTPO(PUIHBIM.

To, 4To Mycy/IbMaHe B JIUIE UX IIOTUTHYECKUX JTHJIEPOB
PaBHOJYITHBI K MACCOBOMY MCXO/y HAIINX OPaTheB XPUCTH-
aH € 3eMeJIb UX TPAJUIMOHHOTO IPOXUBAHUS Ha BikHeM
BocToke, 6€3pasInIHbI K MEXPETUTHO3HBIM TPEHHUAM U
KOH(pIIKTaM B AppHKe, — 3TO IOBOA YCTBITUTHCS CAMUMU
CcO0OI.

HavaioM MHOTHX Y€TOBEYECKUX TPATEIMI CTAIO 3a0TyK-
JICHHE, YTO YETOBEK MU I'PYIIIIA JIOAEH BOJIEBBIM PEICHH-
€M MOXKET repedopMaTHpOBaTh YETOBEYECKOE COOOIIECTBO
B 60JIee COBEPIIEHHBINA BUJ|, HEXXEIN OHO OBLTO YCTPOEHO

MydTuin weiix Pasuns My tanH
BbicTynaet Ha XV MexayHapoaHoMm

Mufti Sheikh Ravil Gaynutdin speaks
at the XV Muslim International forum
MycynbMaHckom dopyme B bepnuHe in Berlin

stereotypes and the persecution of Muslims for racial and re-
ligious reasons.

At the same time, let us honestly admit that the Muslim
world has just as much work to do, and perhaps even more,
in its defense of the rights of religious minorities and their
future. As a result of well-known political events in the Mid-
dle East in the last 15-20 years, the situation of Christians in
this region has become truly catastrophic.

The fact that Muslims, through their political leaders, have
shown themselves to be indifferent to the mass flight of our
Christian brothers from their traditional homelands in the
Middle East, and careless of the friction and conflicts in Afri-
ca, is a reason for us to be ashamed of ourselves.

The origin of many human tragedies has been the errone-
ous belief that a person or group of people by a decision of
the will, can reshape a human community into a more per-
fect type than was intended by the Creator, that man has the
right to decide who gets to rule and who to serve, who is wor-
thy of a future, and who can simply have a future of freedom
and dignity crudely snatched from them.

Today we are meeting in a European capital which un-
til very recently, in the scale of history, was defeated and
then divided by a wall. We offer prayers and do honor to the
memory of our compatriots, brothers and allies, who shed

[
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TBOPIIOM, UTO YETOBEKY JAHO IIPABO PENIATH, KOMY BJIACTBO-
BaTh, a KOMy — IPHUCJIYKUBATB, KTO JJOCTOUH OYIYIIEro, ay
KOTO GyAyIiee BMeCTe CO CBOGOIOM U JOCTOMHCTBOM MOXKHO
rpy6o oTHATH. CEeroHs MbI COGPAINCH B €BPOIEHCKOI CTO-
JIaIe, KOTopasi 0 UCTOPHYECKUM MEPKAM eIle COBCEM HEIaB-
HO OBbLIA IIOBEPIKEHA, a 3aTeM pas/ieJIeHa CTeHOU. MbI BO3HO-
CUM MOJIUTBBI U BO3JA€M JIaHb IAMATH TeX HAIIUX COOTeYe-
CTBEHHUKOB, 6pPAaTheB, COIO3HUKOB, KTO IPOJIMJI CBOIO KPOBb,
ITO’KEPTBOBAJ CBOCH JKU3HBIO PAAU OCBOOGOKeHIS EBponsI
oT nopaboienus. BMecre ¢ TeM MBI TOJKHBI, KAaK HA3HJIAHIE
JUISL ce6s1 1 IPEKPACHBIA GPaTCKUI IpUMeEp, BOCIIPUHUMATh
Ty TUTAHTCKYIO HPABCTBEHHYIO U JIYXOBHYIO pabOTYy 10 IIepeoc-
MBICJIEHMIO HcTOpUU XX BeKa, KOTOPYIO IIPOJE/IAIN CTPAHBI
anaguoit Esponnl, u npexe scero Il'epmanus.
IIpencrosmee B Mmae 2020 roxa 75-netue okonganus 11 mu-
POBOI1 BOITHBI — 3TO CETOHS HA3UJAHUE BCEM HaM, IPEO-
CTEpEKECHUE OT PA3PYIIUTEIBHBIX U 6€CUETOBEYHBIX IKCIIE-
PUMEHTOB I10 IIPUHYAUTEIBHON IIEPEKPOUKE HAIIMOHAIb-
HOTO U PEJIUTHO3HOTO COCTaBa TEX UM UHBIX PETHOHOB.
Tenonu, arepst 6eKeHIEB, HACHILCTBEHHOE H3MEHEHHE
STHUYECKOH KapThI — 3TO TO, YTO MbI HA0IIOJAEM CETO/HS
B Majokuraiickom pernone, B Mpsinme, Ha bmkaem Boc-
TOKE, OTAEIBHBIX CTpaHax AQpUKH. MbI BBIpaKaeM COJIH-
JAPHOCTB C TEMU HAITIMU OPAThsIMH U CECTPAMU, KOTOPbIE
ITO/[BEPKEHBI U3rHAHUIO U3 JJIOMOB, TOHEHUSM U IIOMEIEHUIO
B HCIIPABUTEIBHBIE JIATEPS 110 MPUHITUIY KOJUIEKTUBHON
OTBETCTBEHHOCTHU.

their blood and sacrificed their life for the liberation of Eu-
rope from servitude. At the same time, for our own edifica-
tion and as a wonderful brotherly example, we should take
note of the enormous moral and spiritual work in rethink-
ing the history of the 20th century that was undertaken by
the countries of Western Europe and primarily by Germany.

The 75th anniversary of the end of the 2nd World War
which will take place in May 2020 is a lesson for us all to-
day, a warning against destructive and inhumane experi-
ments in the forced restructuring of the national and reli-
gious components of regions. Genocide, refugee camps,
forced rewriting of the ethnic map — all this can be seen in
the Indo-China region, in Myanmar, the Middle East and
different countries of Africa. We express solidarity with
those of our brothers and sisters who have been expelled
from their homes, subjected to persecutions and put in
correctional camps due to a policy of collective responsi-
bility.

To return to the main topic of our discussions — the role
and place of religion in modern secular societies — let us try
and formulate the mission of religion and religious institu-
tions in circumstances when they do not have the preroga-
tive of passing laws or implementing them. Our most press-
ing duty is to testify to our faith and to assert the superiority
of man’s humanitarian mission on Earth over his own egotis-
tical ambitions. Our duty is to preserve a space for the free-
dom of the human spirit, which is achieved by belief in the

Mpe3nanym nneHapHoro 3aceaanus XV MexxayHapoaHoro
MyCynbMaHcKoro popyma B bepnuxe
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Presidium of the Plenary Session of the XV Muslim International
Forum in Berlin
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Bo3sBpamasch kK OCHOBHOI TeMe HAIINX OOCYKICHII —
POJIN K MECTE PEJIUTHH B COBPEMEHHBIX CBETCKUX 00IIIe-
CTBAX, IocTapaeMcs c(OPMYJINPOBATH MUCCUIO PEJTUTUN U
PETMIMO3HBIX UHCTUTYTOB B YCIOBMSX, KOIJIa OHU He 00J1a/1a-
IOT IPEPOTaTUBON YCTAHOBJICHHS 3aKOHOB WM IIPUBEIECHUS
nx B gericrsue. Ham nepseiimmii 101r — CBIJIETEIbCTBOBATD
O CBOEM BEPE U YTBEPKJIATD NIABEHCTBO BEJIUKOHN I'yMaHUCTH-
YeCKOU MUCCHUHU YeIoBeKa Ha 3eMJie HaJl €rO 3aTOUCTUYECKU-
Mu ycrpemaeHnaMu. Hamr joir — coxpanars HpoCTpPaHCcTBO
CBOGOJBI YEIOBEYECKOTO JIyXa, KOTOPAs JJOCTUTAETCS B BEpe
B TBopia. Ham o — o6eperaTs JKUBOM rOJI0C COBECTH
B HAIIUX HAPOJAX, U3 IIOKOJIEHUS B IIOKOJICHHUE IIEPENABATD
TAaKHe KaueCTBa, KaK MIJIOCEP/UE, COIIEpEKUBAHUE, IIPAB/IU-
BOCTD, IPEJAHHOCTD.

B KOHTEKCTE TEXHOJIOIMYECKOrO Pa3BUTHA YEJIOBEUECTBA
U CBA3AHHOM C 3TUM IIOTE€PEN OPUEHTUPOB, HPABCTBEHHDBIX
rpaHuUIL JOIyCTUMOTO BMEIIATEIbCTBA B €CTECTBEHHDIN X071
BEIEl, OT TeHHOM KOHCTPYKIIMH Y€JIOBEKaA IO KINMaTHJe-
CKUX TPaHC(OPMALIUH, POJIb PEJITUTUM TAKKE BECbMA aKTy-
aJbHA.

AKoHOMUYECKas, ieMorpadudeckas, Jodas Apyras IpH-
KJIaJTHAS [[€1€CO00PA3HOCTh HAYIHO-TEXHIYECKUX JIOCTIIKE-
HMIA 6€3 OIIEHKU MOPAJIBHOM CTOPOHBI 3TOTO BOIPOCA MOXKET
IIPUBECTH K ITAY€BHBIM pesdyabraram. [lockonbky Bepa om-
nersopsieT uieio o bore xax o Tsopue n npuunHe Bcero
CYIIETo, OHA UMEET ITOYBY /Il HDABCTBEHHOM OLIEHKHU JJOCTU-
JKEHMI HAYKU.

Haxonern, Hama 3ajaya 3aK/JI1049aeTcsd U B TOM, YTOObI
XPaHUTD JIyXOBHYIO TPATUIIIO U TPAUIIOHHBIE HHCTU-
TYTbI, EJIOCTHOCTD PETUTMO3HOI 1 STHOKYJILTYPHOMU

Mufti Sheikh Ravil Gaynutdin and
Karim Askari, Executive Director of the
Islamic Foundation of Iceland exchange

MydTuin weinx Pagunb FaNHYTAMH
W UCTMONMHAUTENbHbIN AUPEKTOP
Wcnamckoro dponaa Ncnanamm Kapum

Ackapu 06MeHKBaOTCH NAMATHBIMMN memorable gifts
nogapkamu

PO s

e
L AT
GEPT, B T

Creator. Our task is to protect the living voice of conscience
in our peoples, and to transmit from generation to genera-
tion such qualities as mercy, compassion, righteousness and
devotion.

In the context of humanity’s technological development,
and the accompanying loss of direction and moral bound-
aries against interfering in the natural order of things, from
the genetic construction of the person to climate change, the
role of religion is extremely relevant.

The application of economic, demographic and any other
applied scientific-technical instruments without moral eval-
uation of the issue at hand can lead to dire consequences.
Faith embodies the idea of God as the Creator and cause of
all existence, and thus can serve as the ground for moral eval-
uation of the achievements of science.

Finally, our task is to preserve the spiritual traditions and
traditional institutions, along with the fullness of religious
and ethnocultural identity, for those who have made a free
choice to see in them the truth, the inspiration for virtuous
deeds, and probably also a spiritual refuge.

MydTuin weiix PaBunb ManHyTanH n Mufti Sheikh Ravil Gaynutdin and Bader
rnasa MycynbmaHckoro coseta Manstbl Zina, Head of the Malta Muslim Council
bBanep 3uHa
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Ha nonax XV MexayHapogHoro MycynbmMaHckoro dopyma mMydruii
weinx Pasunb MaitHyTAnH GecenyeT c yyacTHUKamu hopyma
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On the margins of the XV Muslim International Forum Mufti Sheikh
Ravil Gaynutdin talks with the participants of the forum

NICHTUIHOCTH JUISA TCX, KTO B pE3yJIbTaTe CBOGOI{HOI‘O BBIOO-
Pa HAXOJAUT B HUX NCTUHY, BJOXHOBCHUEC JIJIsT ,Z[O6pO,Z[CTCJIb'
HBIX ITOCTYIIKOB, 4 BOBMOJXHO, 1 TyXOBHOC YGC}KI/IH.IC.

5_ PR

& ea_al; 1558 B a3hy s 58 Y ) &)

«Boucmuuy, Annax ne MeHsem nosoHeHUs /Lwaezi, noxka onu He
MEHAIOM Camux cebs»>.

Hame Gynymee, Gynymmee Hammx geTeil ¥ BHYKOB B HAIITIX
pykax. Tak napaiiTe ke IPETBOPUM B KU3Hb KOPAHUYECKUM
ITPU3LIB UBMEHHUTD Ce6A B JIYUITYIO CTOPOHY JUIS TOTO, YTOODLI
1 Hallle II0JIOKEHHE, ITOJI0KEHNE BCETO YET0BEUYECTBA U3Me-
HUJIOCH B JIYUIIYIO CTOPOHY.

buaronapio 3a Bunmanue! ITpunamaro Bac, Mou 6paThst
U CECTPBI, KOJIJIETH, K OOCYKICHIIO 1 OOMEHY MHEHUAMH ITO
00603HaYEHHOH Teme. #

? Kopamn, 13: 11

“Verily never will Allah change the condition of a people
until they change what is within themselves™.

> e

poedl B 15788 o 3 R Y I )

Our future, and the future of our children and grandchil-
dren, is in our hands. So let us apply to our lives the Qur’anic
call to change ourselves for the better so that our position
and the position of all humanity will be changed for the bet-
ter.

I thank you for your attention! I invite you, my brothers
and sisters and colleagues, to engage in discussion and ex-
change opinions on our given theme. #

2 Qu’ran, 13: 11

¢
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PHCKH 1 BbI3OBbI
NoCTCEeKYNIpHOro
obujecrsa: Ha nyTH
K CONMAAPHOCTH

B MHOroobpasum

Mpod. A-p. Ann 3p6aw,
npeacenatens YnpasneHus no genam penurum
8 Typuun

Mbi 3Haem, uto OTKpOBE€HUe, HUCNnocsiaHHoe BceBbIlWHUM
Annaxom, HM eAUHbIM C/IOBOM He NermTUuMnN3npyeT u He
noaaep)xmsaert BOﬁHbI, YyrHeTeHue UHAKOMDbIC/IuA, 3axXBaT
3emelib, BTOp)XeHus, HecnpaBea/MmBoCTb.

Baia Beespimuemy Astaxy, Koropaiii corsopu geno-

BeKa HAVUIydIIIM O6Pa30M, YUCTHIM F GE3rPENIHbIM,

HaJIeJTAJI €TO JITOH 1 IIPEBOCXOHBIMU KadeCTBAMU
1 HaITPaBIJI €TO Ha IPAMOM IyTh, HICIOCIAB CBOE OTKPOBE-
nue. /[a npebyneT BeUHBINH MUP U 6JIArofaTh Haj BCEMU OJ1a-
TOCJIOBEHHBIMH MOCTAHHUKAMU AJlJTaxa, OT Tpopoka Aza-
Ma Jio mpopoka M cbl, KoTopble Hecmu HaM c10B0 McTruHbI,
YIUIIN 9yBCTBY 6PATCTBA M MUJIOCEP/VS, U IIOCJAETHUM U3
TocrmoHMX MOCIAaHHNKOB, TPOPOKOM Myxammaiom.

Bce MBI BUAMM, UTO CETOHSA HAII MUP CTaJTKUBACTCA C
OTPOMHBIM KOJTHIECTBOM MTPOGIEM, BOITHAMH, GEIHOCTHIO,
TEPPOPHUCTUIECKUMH AKTAMH, TyXOBHBIM OITyCTOMEHHEM, OT-
YaSHHEM U TETTPECCUAMI.

B aToit cuTyannu sHAYMTENbHASA OTBETCTBEHHOCTD BO3JIa-
raeTcs Ha HEITPaBUTEILCTBEHHBIE OPTAHU3AINY, PETUTHO3-
HBIX JINJIEPOB U PETUTHO3HbIE OPraHU3aIMH KaK MHCTUTYTEI,
CITOCOGHBIE U MTPU3BAHHDIE IO I[EJIN CBOETO CO3JaHUA Pe-
maTh IPOGIEMBI, C KOTOPBIMH CTAJTKUBAETCA YETOBEYECTBO,
YPEryIupoBaTh COIuanbHbIe, KyILTYPHBIE, TyXOBHBIE U TaKe
MTOPOIi U ITOTUTHYECKIE KPUSUCEL.

Komneuno xe, U1 pemenns J060H myboKoi IIpo6IeMbl
HEOOXOMMO CHaJYaIa IPABUILHO OHATD €€ IIPUYIHHDI, BCe-
CTOPOHHE IPOaHATU3UPOBATE €€ MTPUPOY.

B 5T0i#1 cBA3M CYMTAIO OCOGEHHO 3HAYNMbIM ITyOOKMUIA, BCe-
CTOPOHHMIA aHAJIN3 BCEX TEX IIPOIIECCOB U COOBITHH, UTO IPO-
M30IIUTH B MHPE B TEIEHNE MOCTETHHX JBYX CTOJETUI. DTOT
aHaIN3 IeHICTBUTEIHHO OYEHD BayKEH, BEb M TEMY Hallei ce-
TOJTHANIHEH BCTPEYN MBI O3aIIaBUIN Kak « MeskkoHpeccro-
HaJIbHBIE OTHONIEHUSA B YCIOBUAX IIOCTCEKYIAPHOTO MUPA».

Bce MBI 3HAEM U3 IICTOPUH, IYTO HAYMHAA C KOHIIA
XVIII Beka, ¢prrocodus Mo3HAHUA MUPO3/JaHUS IIpeTepIie-
JIa pafuKajIbHbIE TIEPEMEHDI, TPAHCIIEHIEHTHOE N3MepeHIe
OLITHA GHUIO IPAKTUYIECKU OTBEPTHYTO, a METa(PU3UKa CTa-
na punocoduei-usroeM, 0Ha OTTOprajach Kak epech U JuKe-
yaeHwue.

The risks and challenges
of post-secular society:
the path to solidarity

in diversity

Prof. Dr. Ali ERBAS,
Head of the Turkey's Directorate of Religious
Affairs "Diyanet”

We know that the revelation sent down by the Almighty
Allah gives not even a single word of justification or sup-
port for wars, persecution of dissent, seizure of lands,
invasion or injustice.

raise be to the Almighty Allah, Who created man in

the best manner, pure and sinless, and gave him a

soul and excellent qualities and directed him on the
straight path by sending down His revelation. May there be
eternal peace and grace upon the blessed messengers of Al-
lah, from the Prophet Adam to the Prophet ‘Isa, who brought
us a word of Truth and taught the feeling of brotherhood
and mercy, and upon the last of the Lord’s Messengers, the
Prophet Muhammad.

We can all see that today our world is encountering an
enormous amount of problems, wars, poverty, terrorist acts,
spiritual emptiness, despair and depression.

In this situation a significant responsibility has been placed
on the non-governmental organizations of religious leaders
and religious organizations, as institutions that are capable
of and called upon as part of their mission to solve the prob-
lems that humanity encounters, and to regulate the social,
cultural, spiritual and sometimes even political crises.

Of course, in order to solve any deep problem one must
first of all understand its causes correctly and give a compre-
hensive analysis of its nature.

In this regard, I consider it especially meaningful to give a
deep, comprehensive analysis of all the processes and events
that have occurred in the world over the last two centuries.
Such an analysis is truly important — after all, the theme of to-
day’s conference has been given the title “Interreligious rela-
tions in a post-secular world”.

We all know from history that, since the end of the 18th
century, philosophy began to understand the origin of the
world in radically new ways, the transcendent dimension of
existence was practically rejected, and metaphysics became
a philosophical outcast, dismissed as heresy and pseudo-sci-
ence.

But the positivist philosophy that came to dominate in the
new universal social and scientific order was not only incapable

[
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Mufti Sheikh Ravil Gaynutdin and prof. Dr. Ali Erbas greet each other

Ho nosurusucrckaa puaocodus, koTopas craga npe-
BaJIMPOBATHL B HOBOM MUPOBOM COIMATbHOM M HAyIHOM
YCTPOIICTBE, HE TOJBKO HE CMOIIA OOBACHUTD dK3UCTECHIIN-
aJbHBIE MPOOJIEMBI YEJIOBEYECKOM JIyIIN, CO3/1aTh HOBBIE €1U-
HbIE YEJIOBE€YECKUE IEHHOCTH, MHTETPUPOBAHHBIE C 3TUKOM,
3CTETUKOM U IIPABOM, HO B KOHEYHOM cueTe OOpeKa MUP Ha
HEBHJIAHHBIE JIMIHOCTHBIE U TI0GAIBbHbIE KPU3UCHI.

C ipyroii CTOPOHBI, B 3TOM HOBOM IIOCTCEKYJIAPHOM MUpE
HavaIa 1peodJ1a/jaTh UIEO0JI0TU, B KOTOPOU CHJILHBIN IOJTY-
YJaJI IIPABO CYIUTH, 60Jiee c1abble CTPAHBI M HAPOJIbI 3aXBa-
TBIBAJIMCH CUJIOBBIMU IIEHTPAMM U IMIPEBPAINATIUCH B IIEHTPbI
GOPBOBI 3a BIACTH, @ TE3UC IIPABOTHI CUJIBHOTO IIEPEJ CJIa-
6bIM, OOPEUYECHHBIM HA YHIUTOKEHHUE, BBI[BUTAJICS B OTBET Ha
BBICKa3bIBAHME O PABEHCTBE IIPAB HAPOJOB U 3aKOHOB CIIpa-
BeJUIMBOCTHU. Bce 3TO B 'TOre CBEJIO HA HET HAJEK /bl YeIOBe-
4YecTBa Ha 6JIarOIOJIydUe U CIIPABEJINBOE OyyIlee.

Pacrymue cerognsa nposiBieHns pacu3Ma 1 arpecCuBHO-
IO OTHOIIEHUS K HAIIMOHAJIbHBIM U PEJUTMO3HBIM MEHb-
IIMHCTBAM ITOCTEIIEHHO CYXKAIOT CBOOO/IbI dTHUYECKUX
MEHBIIMHCTB, OTPAHNYMBAIOT UX BO3MOKHOCTH 1 OCHOBO-
TOJIATAIOIUE MPABA, JIUINAIOT UX COIUANTbHBIE U KyJIbTyPHbBIE
MHCTUTYTBI PYHKIIMOHAILHOCTH.

Mbl 3Ha€eM, YTO OTKPOBEHHE, HUCIIOCIAaHHOE BeeBbimuum
AJLTaxoM, HA €[JUHBIM CJIOBOM HE JIETUTUMU3UPYET U HE MOJI-
JIEPKABAET BOMHBI, yTHETECHME MHAKOMBICJINSA, 3aXBaT 3€-
MéJb, BTOPKEHUs, HECIIPABETMBOCTD. Beab Bce Mpopoky,
KOTOPBIX BeeBbImumii Ajtax HICIIOChUIAI HaM, OT IIPOPOKa

of explaining the existential problems of the human soul, or
creating new unified human values that would be integrated
with ethics, aesthetics and law, but ultimately condemned the
world to unforeseen personal and global crises.

On the other hand, in this new post-secular world one saw
the domination of an ideology in which the strong had the
right to judge, and weaker countries and nations were seized
by powerful centres and turned into centres of a power-strug-
gle, and the belief in the right of the strong over the weak,
who was doomed to annihilation, was promoted in response
to talk of equality in the rights of nations and laws of justice.
In sum, all this destroyed any hopes humanity had for pros-
perity and a just future.

Today’s ever-increasing racism and aggression towards na-
tional and religious minorities is gradually reducing the free-
doms of ethnic minorities, curtailing their opportunities and
fundamental rights, and depriving them of the social and
cultural institutions that enable them to function.

We know that the revelation sent down by the Almighty Al-
lah gives not even a single word of justification or support for
wars, persecution of dissent, seizure of lands, invasion or in-
justice. All the Prophets that the Almighty Allah sent to us,
from the Prophet Ibrahim (in Biblical tradition, Abraham),
the Prophet Musa (in Biblical tradition, Moses), the Proph-
et ‘Isa (in Biblical tradition, Jesus) right up to the last Proph-
et Muhammad, fought in word and faith for the freedom of
people’s souls, their freedom of confession, the inviolability

(9
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H6paxmuma (B 6161, Tpaguuu — ABpaama), mpopoka Mycer
(B 61161, Tpaguuu — Mowuces), npopoxa Mcer (B 6u61. Tpa-
aunun — HMrcyca) 1o ocieaHero mocaaHHuKa, Ipopoka My-
XaMMa/ia, GOPOJIUCH CJIOBOM M BEPOIL 32 CBOGOIY Jylll JIIOACH,
CBOGO/JIy X BEPOBAHNI, HEIIPUKOCHOBEHHOCTD Ye/I0BeUe-
CKOI )KU3HU, MECT IOKJIOHEHUS, UMYIIECTBA U 3€MJIN KKJI0-
IO Y4EJIOBEKA.

Taxum 06pa3oM, cerofHs camas GOJIbIIas OTBETCTBEH-
HOCTb, BO3JIOKCHHAS HA BCEX CJYKUTEICH PEIUTUN, MBICIH-
TeJIeil ¥ IPEACTABUTEICH O0IECTBEHHOCTH, INJIECPOB HEIIpPa-
BUTEIbCTBEHHBIX OPraHU3AINI, 3AKII0YACTCS B TOM, YTOOBI
3AIUIIATH OCHOBOIOJIATAIOIIHE IIPaBa KAXK/[OT0 YeJI0BEKA Ha
3emiie, HE3aBUCHMO OT €TI0 PAChI, BEPOUCIIOBEAHNS, I[BETA
KO3KH, reorpaduu, conuaibHoro craryca. Hamma ¢ Bamu muc-
cus Ha 3eMiie — 3alMINATh IPABA YEJI0BEKA U CIIPABEJII-
BOCTb, IIPOTUBOCTOATD KECTOKOCTH, HECIIPABEIMBOCTU 1
MapruHaIM3AIUH WICHOB O0IIEeCTBA.

Mup cerojHs cTasx CTOJb TeCEH U OOIIIPEH, OH CTaJI I10-
JIOGEH OJTHOMY GOJIBIIOMY JIOMY, I7[€ MBI BCE BMECTE SKUBEM.
Kom@opT u 6aronosydre B 0HOM IOIbE3/E AOMa, U Gel-
HOCTD, CTPa/IJaHUsA U YTHETEHU B IPYTOM IOAbE3/IE J0Ma IIPO-
TUBOPEYAT IPUPOJIE BEMIEH, TOT IOM HE CMOXKET KUTD B Ta-
KOM paszieJieHuu BedHo. /IoM, B KOTOpOM 4acTh KBapTUP
OXBadeHa IJTAMEHEM TEPPOPA U AHAPXHUH, B UTOTE 3arOPUTCS
Bech. Te, KTO JKUBET Ha JIPYrux 9TaXax JoMa, OXBAYEHHOTO
OTHEM, HE MOTYT OCTaBaTLCA PABHOAYIIHLIMU K 3TOMY. Ecin
B JIOME XKUBYT T€, KTO IIPEJAET CBOIO HAIIMIO U YEJIOBEUYECKIE
IIEHHOCTHU, YKPBIBAIOTCA OT 3aKOHA U OTBETCTBEHHOCTH 3a
COBEPIIEHHbIE IPECTYIIEHUS, MOKET JIU 3TOT JJOM YyBCTBO-
BaThb ce0s1 B 6€30IaCHOCTH. MbI, KaK €{iHasi CEMbs, JOJKHDI
OBITH YYTKIMU 1 OTBETCTBEHHBIMU JPYT Iepes Apyrom. Momm
KasK/as IpobJieMa, KOTOPYIO Mbl UTHOPUPYEM, KaxK/as paHa,
KOTOPYIO MbI HE JIEYMM, KaXK/jasl HEPEIIeHHAs CUTyaIus, KO-
TOPYIO MbI OTO/IBUTAEM B CTOPOHY, B KOHEYHOM CUETE IPUAET
K BCIBIIIKE HAIIPSYKEHHOCTH U IOHAET U 10 HAIEH [BEpU.

IIpu 2TOM MBI JOJKHBI UCXOJUTD HE CTOJIBKO M3 IIPUH-
LIUIIOB CBOETO BEPOYYEHUs, CKOJIBKO U3 €IMHDIX COIUAID-
HBIX, 9KOHOMMYECKHX, IIPABOBDIX, 9KOJIOTNYECKUX IPUHIIN-
TIOB, BE/Ib 3TO MPOGIEMBI, KOTOPBIE 3aTPAruBaIOT BCEX HAC.

B sTOM CcMBICIIE yIOTpEOIeHIE BEIPAKEHHS “MEKPETUTI03-
HBII J[raor” B CBOEM UCTOJKOBAHUU TAUT MHOTO OIIACHO-
creit. [IpuHIUIIbI BEpOyYEeHUs U 3aII0BEY PEJIUTUH ABJIs-
IOTCSI 0COOO, YaCTHON cPepoii JKU3HU KOKJTOTO YeJoBeKa.
Ho xaxap1ii 13 Hac, Kak 4€JI0BEK, OTBETCTBEHHDIH ITepes MU-
poMm u borom, moxeT 1, 6oyee Toro, 06s13aH TOBOPUTH O IIPO-
6JieMax HaIllero Mupa, podeMax, KOTOpbIe BIUSAIOT Ha BCEX
Hac. K npumMepy, KakoBbI HICTUHHDBIE IPUYUHDI TOJI04a, O€-
HOCTH, HUIIETHI, CTPIAaHUI, KOTOPBIE IIAPAT CETOHS Ha
Goabeit yactu 3eman? Mbl 3HaeM, 4TO €CJIM TOJIbKO OJUH
MIPOIIEHT OT CYIECTBYIONHX (DITHAHCOBBIX 6OTaTCTB MUpa Oy-
JIET pas3jie/ieH B PaBHOM CTENEHH U 110 CIIPABEIMBOCTH MEXK-
JIy BCEMU KU TEIIMHI 3eMIU, TPOGJIeM roIofia U HUIEThI Ha
3emiie He OCTaHeTCs.

|

Mpod. a-p Anu pbaLu BbICTyNaeT Ha

Prof. Dr. Ali Erbas speaks at the XV
XV Me>kayHapoaHOM MyCyNbMaHCKOM Muslim International Forum in Berlin
dopyme 8 Bepnuxe

of human life, their places of worship, and the property and
land of every person.

Thus, today the greatest responsibility for every practitio-
ner of religion, all thinkers and social activists, and leaders of
non-government organizations is to defend the fundamental
rights of every human on Earth regardless of race, religion,
skin color, geography or social status. Our joint mission on
earth is to defend human rights and justice, and to resist cru-
elty, injustice and the marginalization of members of society.

The world today has become so small yet wide, it is like one
large building where we all live together. Comfort and well-be-
ing in one part of the building and poverty, suffering and op-
pression in another part contradicts the nature of things, and
the building will not be able to live forever in such a divid-
ed state. A building where some of the apartments are in the
throes of terrorism and anarchy will eventually burn to the
ground completely. People living on different floors of a burn-
ing building cannot remain indifferent. If the building con-
tains people who are betraying their nation and human values,
avoiding the law and responsibility for their crimes, can that
building feel that it is secure? As a single family we must be
sensitive and responsible towards one another. Otherwise, ev-
ery problem that we ignore, every wound that we do not heal,
every unresolved situation that we brush aside will ultimately
lead to a flare-up of tension and land right on our doorstep.

And we must start not from the principles of our creed but
rather from common social, economic, legal, and ecologi-
cal principles, as these are problems that affect us all. In this

[
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Torzxa B uem xe poGyieMa 60PHOBI € FOTIOLOM M UTO MOK-
HO CJIeJIaTh, YTOODbI KAyK/bIH ITOJIy4rJI CIIPABEJINBYIO JOJIIO
oT 6oraTcTs 3TOro Mupa? Kro cerogns ynpasiser u rosyda-
€T NPUOGBLIb OT TEX CEKTOPOB MPOMBIIUIEHHOCTH, KOTOPBIE
HAHOCAT HANOOJIBIINI yIepo GyyleMy 4eIoBeYecTBa, 3a-
rpsasuas armocdepy, MupoBoii okeaH, ICTOYHMKU IIPECHOM
BOJbI U 1TOUBbI? Kak MbI MOKeM n36€KaTh AaJbHENIIEro 3a-
rps3HeHUs OKpyKalomel cpeanl? Kak ceropns npexpaTuThb
cTpajaHus U ru6ens MycyapMaH B Bocrounom Typkecrane,
Hepycamume, Memene wiu Mpsaume? Kak MbI MOKEM BMe-
cTe GOPOTHCS C TEMH, KTO HAPyIIAeT 3aKOH, IIpaBa uyeJoBeKa,
TeMU, KTO Pa3pylaeT IUIAHETY, TEMU, KTO IO/UIEPKUBAET KO-
JIOHHJIBHYIO 3KCILTyaTaluIo, aHAPXUIO U Teppop? OG aToM
HaM HY>XHO TOBOPUTD U {yMaTh CETOHS.

ToBopst o Gyxymem 6e30acCHOM OOIIEM JIOME, 5 XOTeJ Obl
€elle pas MOJIeIUThCA M TPArndeCKUM OIBITOM Halllel cTpa-
uol. Kax o1 nomuute, 15 miona 2016 roga nama crpana,
Typrus, nepesuia MOIbITKY TOCYJapCTBEHHOTO IIEPEBOPO-
Ta, OPraHU30BAHHOI'O TEPPOPUCTUYECKON OpraHu3aIen
OETO, mHOTHE TO/BI CO3/IABABIIEN CJI0KHDIE TPAHCHAIIIO-
HaJIbHBIE CXE€MBI 1 NIOGATBHBIE PBIYard. DTa TEPPOPUCTHYE-
CKasg OpraHu3aIysd, 3/I0HAMEPEHHO UCIIOIb30BABIIA PEJIN-
TUO3HbIE YyBCTBA JIOJEH, (PAILCU(UIIPYET U pa3pylIaeT Bce
T'YMAHHUTAPHBIE U JyXOBHBIE IIEHHOCTH, IIPEACTABIISET COOOM
IIOGAJIBHYIO YIPO3Y AYXOBHBIM CKPEIIaM HE TOJIBKO MYCYJIb-
MaH, HO 1 Bcex pesmruiil Ha 3emue. Ho, k coxanenuio, wie-

HbBI 3TON TEPPOPUCTUIECKON OPraHU3anNH, 0e3KaJTOCTHO

sense, there are a lot of hidden dangers associated with the
expression “interreligious dialogue”. The principles of one’s
own creed and the commandments of religion are a special,
particular sphere in the life of every person. But each of, as a
person, who is responsible to God and man can and, further-
more, must talk about the problems in our world, problems
that affect all of us. For example, what are the true causes of
famine, poverty, destitution, and suffering that dominate to-
day in most of the world? We know that if just one percent

of the existing financial riches of the world were distribut-

ed equally to all the inhabitants of the earth, the problems of
famine and poverty would disappear from the earth.

So what then is the problem in fighting famine and what
can be done for each person to receive a fair portion of the
riches of this world? Who today is managing and reaping
profit from those sectors of the industry that are most harm-
ful to the future of humanity, by polluting the atmosphere,
the world’s oceans, and the sources of freshwater and soil?
How can we avoid further pollution of the environment?
How can we stop the sufferings and death of Muslims in East
Turkestan, Jerusalem, Yemen or Myanmar? How can we fight
together against those who violate the law and human rights,
and who support colonial exploitation, anarchy and terror?
This is what we need to speak and think about today.

in speaking of a future secure common home, I would
like once again to share the tragic experience of our coun-
try. As you will recall, on 15 June 2016 our country, Turkey,

MydTuin weix Pasunb ManHyTAvH 1 npod. 4-p Anv Spbalu Ha nonax
XV MexxayHapoaHOro MycynbMaHckoro popyma

Mufti Sheikh Ravil Gaynutdin and prof. Dr. Ali Erbas on the margins of

the XV Muslim International Forum
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6OMOUMBITIIE ICTPEOUTETAMU U PACCTPETIBABIIIE 6E30PYHK-
HBIX I'Pa/IaH CBOEH CTPaHbl, BAHOBHbIE B TUOE/IN COTEH
rpaxaan Typuuu, HamKX oA, MPOJOLKAIOT IONydaTh
yOeKUIIEe U CKPBIBATLCA B PSAJIE CTPAH, ¥ 3TH CTPAHBI HE CIIBI-
1IaT ¥ HE pearupyloT Ha Hally 60JIb, Ha HaIE IIPaBO CBEP-
HIUTh CIIPABEIMBOCTD B 3TOM BOIIPOCE.

To e caMoe OTHOCUTCS U K TEPPOPUCTUIYECKON OpraHn3a-
nuu PIIK, xoTopas oTBeTcTBEHHA 32 TUOEND I€CATKOB THICAY
HAIIUX TPayKIaH 1 youiicTa 6osee 30 ThICAY HAIIX COJIIAT.
UseHsl 3TOM TEPPOPUCTUIECKOI OPraHU3aIIH, GECTIOMma-
HO PaCHpaBJIsIUCh C MUDHBIMU KUTEJISAMU U PACCTPETUBA-
JIU LIeJIbl€ CEJIEHUS, HE Ma/s JKEHIUH, eTel 1 Jaxe MIaleH-
LIEB, TAKKE IOTYJaIOT BUJ HA JKUTEIbCTBO U IPAXKIAHCTBO
B psijie CTPaH.

Ho Benpb 310 OueBHiHAsA UCTOPUYECKAsk UICTUHA: T€, KTO
Ipegal CBOIO CTPAaHy U CBOIM HAapoOJ, IPEAALYT U TeX, KTO IPU-
HSUJIL UX M OTKPBLI UM cBoU Bepu. C Ipyroii cropoHsl, BCE Mbl
3HAEM O CYHIECTBOBAHUU LIEJIOTO PsAJia TEPPOPUCTUYECKIX
OPraHu3alUii, CO3JIaHHbIX IO PEJIUTMO3HOMY, 3THUYECKOMY,
KJIAHOBOMY IIPUHIIMITY, 0COGEHHO OHU PACIIPOCTPAHEHbI Ha
3eMJISIX NCIAMCKOM Teorpadum.

OueBUIHO, YTO 32 TAKUMU OpraHusanuamu, kax JAWIII,
boxo Xapawm, amr-I11a6a6 u T. Ji, CTOAT XOPOIIO OPraHU30BaAH-
HbIE ITOJIMTU3UPOBAHHbIE U (PUHAHCOBBIE CTPYKTYPHI, IIpe-
CJIE/IOIIE CBOU MHTEPECHI.

Jra 3eMIs, €BPONEHCKUI KOHTUHEHT, B CBOECH HCTOPUN
MepesKiia MHOTO TSIKEJIBIX JIET CTPAZlaHui 1 6€/ OT peJiri-
03HBIX BOIH. ITo cBOEMy mepBoHaYaIbHOMY O6PA30OBAHUIO ST
NpernojiaBaTeib UCTOPUHU PEJIUTUIM, M XOPOIIO 3HAIO, KAK 3J10-
HaMEPEHHbIE CUJIbl MOTYT MAHUITYJIMPOBATH PEJTUTMO3HBIMU
LIEHHOCTAMU 1 dyBcTBamu mofei. B Cpexnue sexa Croner-
Has u TpuanaTuae THUS BORHBI OIyCTOINMIA U Pa3PyIIH-

s Bcio Espony. EBpomna, criosina x1e6HyBIIasA CTpajaHuil
OT MEKKOH(ECCUOHANBHBIX PEJTUTUO3HBIX BOMH, KAK HUKTO
6oJee 9yTKO, MyIpO U TOHKO JIOJUKHA JIEHCTBOBATD CETOHS
B OTHOIIECHUU BOWH, Pa3BA3aHHBIX MEXk/Ty KOH(MECCUAMU U
PEIUrusaMU B IPYTUX YACTSAX MUPA.

MbI, Kak peJIMriO3HbIE JTUJIEPDI, 32 KOTOPBIMU CTOSIT MHO-
TOMWIIMOHHbIE OOIIMHBI, JIOJZKHBI BECTH CPEAU HUX CEPbE3-
HYIO pabOoTy 0 YKOPEHEHMIO IyBCTBA CIIPABE/TIBOCTH 1
COCTPAJIaHUA B JAYIIAX JIIOJIEH, KOTOPBIE IOMOTYT IIPEIOTBPA-
TUTD 3JI0YIIOTPEGIEHUA PETUTHO3HBIMA YaSHUAME U IyB-
CTBAMU JIIOJIEH, TOBBICSAT FPAMOTHOCTD JIIOJICH U ITPENOT-
BPATAT Pa3KUTAaHKUE IUIAMEHU PEJIUTMO3HOTO Teppopa 1
aHAPXUU.

U c 370l 11€71b10 MBI BCE, OCHOBBIBASICH HA IPUHIUIIE yBa-
JKEHUS €IMHBIX YEJIOBEYECKUX IEHHOCTEN U IIPAB, OCTABUB
BCE CBOU MPEPACCYAKH, MPETYOEKICHNA, UCKPEHHE MTOHM-
Mas, 9TO Hall OGN JOM B OTHE, JOJDKHBI OOCYAUTD pe-
aJIbHBIE IPUYUHBI ¥ MEXaHU3MbI PEIIEHHS TPOGJIeM COBpe-
MEHHOCTH, IPOGJIEMbI HAIlIEeH 3ITI0XU, CO3/IaTh PA3yMHbIE 1
KI3HECITOCOOHBIE MEXaHN3MBI MX ICKOPEHEHNU. #

experienced an attempt at a coup d’etat organized by the ter-
rorist organization, FETO, which for many years has been
forging complex international plots and global manipula-
tions. This terrorist organization, which had been insidious-
ly exploiting people’s religious feelings, falsifies and destroys
all humane and spiritual values, and represents a global
threat to the spiritual stability not just of Muslims but all re-
ligions on earth. But unfortunately, the members of this ter-
rorist organization, who have mercilessly bombed and fired
upon the unarmed citizens of their own country, and are
guilty of the deaths of hundreds of Turkish citizens, are still
granted refuge in a number of countries where they are hid-
ing, and these countries do not hear and do not react to our
pain, or our right to implement justice over this issue.

The same is true of the PKK, a terrorist organization that is
responsible for the deaths of tens of thousands of our citizens
and the murder of more than 30 thousand of our soldiers.
The members of this terrorist organization, who act pitiless-
ly towards peaceful inhabitants and fire upon entire villages
without sparing women, children and even babies, are also
granted residence and citizenship in a number of countries.

But this is an obvious historical truth: those who have be-
trayed their country and nation will also betray those who
have opened their doors to them. On the other hand, we all
know of a whole host of terrorist organizations founded on
religious, ethical or clan-based principles, and they are par-
ticularly common in the lands of Islamic provenance.

it is obvious that organizations like ISIS, Boko Haram, as-
Shabab and so on are backed by organized politicized and fi-
nancial bodies that are pursuing their own interests.

This land, the European continent, experienced in its his-
tory many hard years of suffering and disaster as a result of re-
ligious wars. My first education was in the history of religion,
and I know very well how malicious forces can manipulate the
religious values and feelings of people. In the middle ages
the Hundred Years’ and Thirty Years’ wars devastated and de-
stroyed the whole of Europe. Having imbibed its fill of suffering
from religious wars, Europe should act more sensitively, wisely
and subtly than anyone else towards the wars that are erupting
between confessions and religions in other parts of the world.

As religious leaders who represent millions of people in
our communities, we should engage in serious work to im-
bue people with feelings of justice and compassion, which
can help prevent the abuse of people’s religious hopes and
feelings, will improve people’s knowledge and prevent the in-
citement of religious terror and anarchy. Through appeal to
our shared human values and rights, and laying aside all our
prejudices, we must sincerely understand that our shared
building is on fire, and we must discuss the real reasons and
mechanisms for solving the problems of modernity, the prob-
lems of our epoch, and we must come up with intelligent and
viable mechanisms for eradicating them. #
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MeXxpenmrnosHboii
AManor B ycoBUAX
nocTcexynapmsma —
B NoMcKax nnargpopm
ANA COTPYAHUYECTBA

A-p Axmea Mamayx Axmen Moxammenq,
pyKoBOAMTENb AenapTameHTa deTs
npv ervnetckom fap anb-Vdta

Bo3MmMO0)KHO Nu cocyLecTBOBaHUE Pa3HbIX PeNIMruii M aua-
nor mexay Humu?

o BYATaThesA B TeKcThl [llapuara, To MOskHO 0GHApY-

JKHUTb, 9TO OHU YCTAHABIUBAIOT KOMILIEKC IIPUHITUTIOB,

KOTOPBIE CIIOCOOCTBYIOT YKOPEHEHHIO U YKPETLIEHHUIO
OCHOB COCYIIECTBOBAHUA. DTU NPUHIMITLI BKITIOYAIOT B CE6:

1. Yenosex nounrtaerca Bcemorymum borowm, kak On cka-
3ax B Kopane: «Mut ydocmounu wecmu coimos Adama... »'

2. Jlionu BCETro YeT0BEYECTBA PABHBI, a OTIMYNE MEKIY
HUMU ITepes AJIJIAXOM JINIIb B 60ro60I3HEHHOCTH. AJUTax
TOBOPUT:

«O uenosewecmso! botimecy éawezo I'ocnoda, Komopuiii comsopua
8aC U3 00H020 UEAOBEKA, COMBOPUA U3 HE20 NAPY eMY U 0OM HUX 000UX
paccesn (Kax cemena) Muoscecmeo My*Cuun u Jeenuyun»>.

ATIpopok, 1a mpeGyeT ¢ HUM MUP U 6JIarOCIOBEHNUE,

B IIpomanbHoii nponoseau ckasai: «O ao0du, eau I'ocnods
edun u eau omey, Adam edun. Hem npesocxodcmsa apaba naod uno-
3EMUCM, KAK He NPesocxodum unosemey, apaba, u wu beias Koica ne
npesviue wepnoti, u Hu uepnas xodica ne npesviue 6o, Kpome Kax
no npasednocmu» [epenan Axman].

Ou Taxxe ckasax: «Bcenodu — demu Adama, a Adam 6vin
comeoper u3 npaxa» [mepenan ar-Tupmusn].

3. ba3oBbIi TPUHIUIT OTHOMEHIH MEXTy JIIOAbMH — 3Ha-
KOMCTBO U TapMOHMS; KaK cKasas Beepprmmnii: «O aodu!
Boucmumy, Mui cosdaru éac us 00not (napvl) Myscuurnot u jcen-
WUNDL U COLAAAU BAC HAPOOAMU U NACMEHAMU, UMOODL 8Dl YINABA-
au Opye Opyza (a we npesupanu opyz opyea), u camvlit nOVUMaemvitl
neped e30pom Aanaxa (mom) cpeou sac, Komopwuil naubosee 602060-
AZHEHHBLIUL.

4. Pasjmamusa Mexy JI0JbMH — 3TO 3aKOH BceleHHOI.
Bceesbrmnuii ckaszan: «H ecau 6ut meott I'ocnods saxomen, mo
On cdenan 6vt wenosewecmso edunoti obwunoli. Ho onu ne nepe-
CMAM 8CMYNAMD 8 NPOMUBOPEUUA, 3G UCKAIOUEHUEM MEX, HAO0

! Kopamn, 17: 70
? Kopamn, 4: 1
* Kopamn, 49: 13

Interfaith Dialogue

in Post-Secular
Conditions —

The Search for
Cooperation Platforms

Dr. Ahmed Mamdouh Ahmed Mohammed,
Director of Sharia Researches Department
at Dar Al-Iftaa

Can be there dialogue and coexistence between different
religions?

ne who looks into Sharia texts will discover that they

have established a set of principles which help to en-

trench and root the basics of coexistence. These prin-
ciples include:

1. The human being is honored by God Almighty as He
said in the Quran ‘And We have certainly honored the children of
Adam’.

2. "People are equal in humanity and the distinction be-
tween them in the sight of Allah depends on righteousness;
Allah says: “O mankind, fear your Lord, who created you from one
soul and created from it its mate and dispersed from both of them
many men and women .

And the Prophet, peace and blessings be upon him, in the
sermon of the Hajj said: “O people, your Lord is one and your fa-
ther Adam is one. There is no favor of an Arab over a foreigner, nor
a_foreigner over an Arab, and neither white skin over black skin, nor
black skin over white skin, except by righteousness.” [narrated by
Ahmad].

He also said: “All of the people are the children of Adam, and
Adam was created from dust” [narrated by at-Tirmidhi].

3. The basic principle in relationships between peo-
ple is acquaintance and harmony; the Almighty said:

“O mankind, indeed We have created you from male and fe-
male and made you peoples and tribes that you may know one
another. Indeed, the most noble of you in the sight of Allah

is the most righteous of you. Indeed, Allah is Knowing and
Acquainted™.

4. The difference between people is the law of the universe.
The Almighty said: “And if your Lord had willed, He could have
made mankind one community; but they will not cease to differ. Ex-
cept whom your Lord has given mercy, and for that He created them

! Qu’ran, 17: 70
2 Qu'ran, 4: 1
* Qu’ran, 49: 13

¢
The Minaret of Islam/Ne1/2020 JNIACOL >3



[O-p Axmen Mampayx v BepxosHbiit MydTuii TagkmkucTaHa
Canamykappam Abaykoaunp3oaa Ha nonsix XV MexxayHapoaHoro
MyCynbMaHckoro dopyma

- l_a.ga._iil -
—rtetl®

Dr. Ahmed Mamdouh and Supreme Mufti of Tajikistan Saidmukarram

Abdukodirzoda on the margins of the XV Muslim International Forum

Kem cymunocmusuncs meoi I'ocnodv. On comeopun ux 0as smo-
20t

5. BpoxkieHHOE COCyIeCTBOBAHME: COCYIECTBOBAHUE
MHCTUHKTUBHO U YEJI0BEYECTBO IUBUIN30BAHHO, JIIOJU HE
TEPIIAT U3OJIAIHIO U TIOOAT OOIIEHNE, TOOAT, KOT/a ¢ HUMU
3HAKOMSTCS, U JIIOOAT, KOIJa CAMM Y3HAIOT APyrux. Takum
obpasom, MbI o6HapyxkuBaeM, uro IllapuaT npexnucoiBaeT
HaM IIPUBETCTBOBATH U 3HAKOMBIX, M HE3HAKOMBbIX JIIOJICH.
Cnonsmxknuk ITpopoka AGy YMama, Koria mes JOMOIt, BceM
BCTPEYHBIM ToBOpUI: «/la mpebyneT ¢ To60it mup!» OH genar
5TO HE3aBUCHMO OT TOTO, GBI I YEJOBEK MyCyTbMaHUHOM
I XPUCTUAHUHOM, CTAPbIM WM MOJIOJBIM, 2 KOT/A JIOXO~
JILI JIO TIOPOTa JIoMa, 060PAaYUBAJICS K TOBOPHJI CBOEMY CITyT-
HUKy: «O, Coin moeeo Gpama, waw Ipopox, 0a npedydem ¢ num
MUP, 3a8eUAN HAM GbLMD NPUBCMAUBHIMU .

Bceesprmnnit Ajutax B coeii braropognom Kopane ckazan:
«Yenosewecmao 010 00num napodom»°. Takum o6pasom, Bee-
BBINIHUI OOBACHII, YTO OH CO3/1aJ1 JOJIEH TaK, 4TO OHU OKa3a-
JIMCH CBA3AHBI JIPYT C IPYTOM M X KU3HD 00JIErdaeTcs, KoTia OHI
JKHUBYT B OOIMECTBE U COTPYTHMUYAIOT. Tak, KaykbIil 113 HIX KUBET
U TPYAUTCA, HO €TO COOCTBEHHDBIX CEUT HE XBAaTAET, ITOOBI 06¢-
CIIEYNTDH BCE, YTO MY HEOOXOIIMO, TTOITOMY OH JIOJKEH OOBE/I-
HUTD CBOU YMEHUSA C YMEHUAMHU JPYIUX, YTOOBI BCE MOIIU JKHUTD.

* Kopamn, 11: 118-119
® Kopamn, 2: 213

If only your Lord wanted to make people one nation and still not be
different™.

5. Innate coexistence: coexistence is instinctive and hu-
manity has a civil nature, hates isolation and likes compan-
ionship and getting to know and be known by people, so we
find that the Sharia has ordered us to greet known and un-
known people. The Companion Abu Umama when he was
going home always said to the people that he met during his
walk, peace be upon you, no matter if they were a Muslim or
Christian, young or old and when he ended up at the door
of his home, he turned and said to his companion: “O my
brother’s Son, our Prophet peace be upon him ordered us to
spread greetings.

”God Almighty said in his noble book: “Mankind was [of]
one nation [before their deviation™. So the Almighty explained
that he had made the people bound to each other in their
life becomes easier when they live in a cooperative commu-
nity, so each of them lives and contributes with something of
his work, but his own powers are not enough for providing
everything that he needs, and thus he must join his powers to
the powers of other people, so that everyone could live.

6. Preserving the five legitimate purposes (Life, Mind, Re-
ligion, Honour, and Property), which scholars have referred

* Qu’ran, 11: 118-119
® Qu’ran, 2: 213
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6. CymectByeT nsaTh 3aKOHHBIX Nestell (Kusnb, Coznanue,
Pennrnsa, Yects m CO6CTBEHHOCTD), HA KOTOPBIE YUEHbIE
CCHUTAIOTCA KaK Ha IeJIF TBOPEHUS C TOYKH 3PEHHS 3aKOHa.
Bcé, uTo coryuT JoCTUIKEHUEM DTHUX 1ieJieit, — 6J1aro, a BCé
06paTHOE — HEAOCTATOK. DTH IIETH — OCHOBHOE TpeGoBaHIe
JUIS TofieHt, 1 6€3 MX TOCTYKEHIS KU3HD, MUAD 1 IIMBUIH3a-
IV HE MOTYT OBITD JOCTUTHYTHI.

CocymecTBoBaHIE XapaKTEPU3YETCA ONPE/IETEHHBIM
HaGOPOM 6A30BBIX IPUHITUIIOB, U, €CJIU MBI TEHCTBUTETLHO
XOTHM JIOCTHYD PETUTHO3HOTO COCYIIECTBOBAHIS, HEOOXO-
JIIMO TIPHITH K COIACHUIO OTHOCUTEILHO Habopa (pyHIaMeH-
TaJIbHBIX ITOJIOKEHUN, HANBAKHEH MU 13 KOTOPDIX ABJIA-
I0TCA:

1 — Ac-Canam (Mup): 310 01HO 13 UMeH BeeBblmuero, u
HCIaM C/leTall CTIOBO «MHP» CBOMM JIO3YHTOM B ITPUBETCTBEH-
HBIX OOpaIeHnax. To TO, Kak MPUBETCTBYeT bor cBomux ciyr
Ha Hebecax, Kak IPUBETCTBYIOT aHre bl bora. Pait — aTo o6m-
Tesns Mupa, To3TOMy Kask/Iblii, KTO BepyeT B locriona, mosr-
JKEH HAalTHU IMyTh TPEGLIBATL B MUPE C IPYTUMU, KaK 6paThsa 1
CECTPBI B €IUHOI CeMbe.

2 — Ar-‘aju1 (CripaBeUIMBOCTB): 3TO OJ{HA U3 BBICOYAIIINX
MOpaJbHBIX IEHHOCTEH 1 MjieaioB. BeeBbImmHmii caM Ha3bI-
BaJI ce6s1 TakuM 06pazoM (CrpaBe/UIMBBIM), 1 CJIaM IIPU-
3BIBAET CBOUX MOCIENOBATENEH CIIPaBEIIBO OOPAINAThLCA
CO BCEMH JIIOAbMH U co3annamu. Kax cxasan BeeBprmmamii:
«O eepyrowue! Teepdo omemausaiime cnpasedrusocmy, ceudemens-
cmeys neped Aanaxom, ecau 0amjice ceudemessemeo 6yem npomues éac
camux, uau npomus pooumeneil, Uiy NPOMUE CAUIKUX POOCMEENHU-
x06»5. Taxoke OH CKA3AI: «...U NYCMb HEHABUCIS OPy2ux He nod-
monxrem éac x necnpasedaugocmu. byovme cnpasediussl, nomomy
wmo amo Gaudice x 6ozobosznennocmu...»” 1 TIpopok, xa mpe6y-
JIET C HIM MU, TOBOPIUT: «Hecnpasedrugocmv obepremcs momoti
nenpoaandnot 8 denv Bockpewenus» [epenan anp-byxapu], i
3/1€Ch OH IIPOACHII, UYTO HET 3aBECHI MKy AJITAXOM M MOJIb-
6aMM yTHETEHHOTO, JAXKE €CTH OH HEMYCYIbMaHIH.

Ecm MbI 6€T10 MposIFicTaeM NCTOPHIO MCIaMa, TO Haii-
JIeM TPH IPUMePa, KOTOPBIE MLTIOCTPUPYIOT COCYIIECTBOBA-
Hue, a umenno: Koncrurynus Megunbl, [Takt Ymapa mogam
Hepycanuma, a Takxe 3asepenue AMpa mogam Erumnra.

Ha nporskeHnn BEKOB MyCyTbMaHCKHIA OITBIT O60TaTII-
€A MHOTOYHCJIEHHBIMH IIPUMEPAaMH IPUMEHEHU FCTaMCKOM
KOHIIETIITAH COCYMECTBOBAHMSA, HAIIPUMED: 3aIPeT Ha IIPU-
HYIUTETbHOE OOpaeHne B PEJTUTHIO, 3aIUTa HEMYCyTbMaH-
CKHUX MECT IIOKJIOHEHH, JOMyIeHne Gpaka C KeHITITHAMIT
IMucanus, paspemenye COIUAILHOTO OOIEHIA U MIJIOCEP-
JIIS IO OTHONIEHHUIO K HEMyCyJIbMaHaM, U ipyrue axThl, yKa-
3annble B Tekcrax HlapuaTa.

Jluasior, mogx KOTOPLIM MBI IMEEM B BUTY BBIACHEHHE
IIPaBJbI MJIA TIOMCK MOPAJLHBIX U [yMaHUTAPHBIX OOIIHO-
CTei, CIOCOGHDBIX HABECTH MOCTDLI COTPYAHUYECTBA IS

® Kopamn, 4: 135

" Kopas, 5: 8

[-p Axmen, Mampyx BbicTynaet Ha XV Dr. Ahmed Mamdouh speaks at the XV
Me>kayHapoaHOM MyCY/IbMaHCKOM Muslim International Forum in Berlin
dopyme B Bepnuxe

to as the creation purposes from the sight of the law, so any-
thing that achieves one of these purposes is an interest, and
anything that doesn’t consider them is a disadvantage, and
these purposes are the main requirement for human beings
and without preserving them, life, peace and civilization can-
not be achieved.

Coexistence has a set of basic principles and if we want to
realistically achieve religious coexistence, it is necessary to
agree on a set of foundations, the most important of which
are:

1 — Peace: this is one of the Almighty’s names, and Islam
has made peace its slogan in greetings, and it is the greeting
of God to His servants in Heaven and the greeting of angels
to them, and Paradise is the Home of Peace, so everyone who
believes in God Almighty must find some way to live in peace
with others, as brothers and sisters of one family.

2 — Justice: this is one of the highest moral values and ide-
als, the Almighty has called himself Justice (Adl), and Islam
ordered his followers to be just with all people and creatures,
as the Almighty said: “O you who have believed, be persistent-
ly standing firm in justice, witnesses for Allah, even if it be against
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BOCCTAaHOBJICHUA MUPaAa U BO3POKACHUA 9CTI0BEICCTBA

ITOCPE/ICTBOM HaTaKUBAHIA OTHOIEHHIA MEKTY JIIOTbMH, —
abCOMOTHO HEOOXO/IIIM, M 3TO HE O3HAYAET YHIUTOKECHIE
PasIUYMii B Bepe CPEIN PA3HBIX PEJUTHI UIH PACTBOPEHHE
pemurnosHoii mrentuanoctu. Kax cxasan Beesprmmmii: «Cxa-
acu: “O modu TTucanus! Jasatime npudem x edurnomy ciosy ons nac
u 044 8ac, 0 MOM, UMO MbL He 6YOeM NOKAOHAMBCA HUKOMY, KPOME
Annaxa, ne 6yoem npuobwamyv x Hemy nuxaxux comosapuuieti u ne
6ydem cuumams Opyz opyea eocnodamu napsady ¢ Aaraxom”. Ecau oce
oMU OMmBEPHYMCS, MO cradcume: “3aceudemesscmeyime, wmo mot
ABAREMCS MYCYAOMANAMU (cMUupusuumucs ¢ sosei Aanaxa) ™S .On
TaKKe cKazam: «Aanax ne sanpewiaem eam 6vimo 006pvIMU U CRpa-
BEOAUBLLMU € MEMU, KOMOPHLE He CPANCANUCH € BaMU U3-3 (8auiell)
perueun u ne useonAMU 8aC U3 BawUX Jcusuu. Boucmuny, Aanax
nobum becnpucmpacmmoix»’.

BceeBbmmHMIA pacIopAAMIICS, YTOOBI AUAJTOT MTPOMCXOIAT
B IIMBUTM30BAHHOM MaHepe 1 OLUT OCHOBAaH Ha JOOPOM CJIO-
Be; OH ckazamm: «[Ipusvieait (ecex) wa nymo I'ocnoda myopocmuio
u 0BPLIM YBeULLBAHUEM U BEOU CNOP € HUMU CAMBIM HAUAYUUUM U
doopvin obpazom». &

% Kopam, 3: 64
¢ Kopamn, 60: 8
1 Kopan, 16: 125

yourselves or parents and relatives™, and He also said: “and do not

let the hatred of a people prevent you from being just. Be just; that is

nearer to righteousness™

, and the Prophet, peace be upon him,
said: “Injustice will turn into excessive darkness on the Day of Resur-
rection” [narrated by al-Bukhary], And he clarified that there
is no screen between Allah and the invocation of the op-
pressed, even if he is not a Muslim.

If we skim through the history of Islam, we will find three
examples that express coexistence, which are: the Constitu-
tion of Medina, The Pact of Umar to the people of Jerusa-
lem, as well as Amr’s Assurance to the people of Egypt.

The practices of Muslims through the ages have many ex-
amples of applying the Islamic concept of coexistence, such
as: prohibiting compulsion in accepting religion, protecting
non-Muslim places of worship, the permissibility of marriage
from women of the Scripture, permitting social communica-
tion and compassion with non-Muslims, and other things in-
dicated by texts of Sharia.

Dialogue, in the sense of clarifying the truth or search-
ing for moral or humanitarian communalities that can build
bridges of cooperation for the restoration of the world and
the renaissance of mankind by improving relationships be-
tween peoples, is an absolute requirement — and this does
not mean removing differences of belief between religions or
dissolving religious identity, as the Almighty said: “O People of
the Scripture, come to a word that is equitable between us and you —
that we will not worship except Allah and not associate anything with
Him and not take one another as lords instead of Allah.”

But if they turn away, then say, “Bear witness that we are
Muslims™, He also said: “Allah does not forbid you from those who
do not fight you because of religion and do not expel you from your
homes — from being righteous toward them and acting justly toward
them. Indeed, Allah loves those who act justly™.

The Almighty ordered that dialogue was in a civilized man-
ner based on the kind word; he said: “Invite to the way of your
Lord with wisdom and good instruction, and argue with them in a
way that is best... ™" #.

% Qu’ran, 4: 135

7 Qu'ran, 5: 8

8 Qu’ran, 3: 64

9 Qu’ran, 60: 8

1 Qu’ran, 16: 125
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Mycynbmane B EBpone
M MEXXPEenuruo3Hbii
AWanNor B KyNbTYPHO#M
u coumnanbHou chepe

MydTuit Mesniop Alyany,
npesuaeHT ncnamckom obwmHbl Cepbumn

PesKie BCETO 5 GBI XOTEN BLIPA3UTH MOIO HCKPEHHIO

6J1arOapHOCTD U MPU3HATETHHOCTD OPraHU3aTO-

paM 3Toro 6;1arocI0BEHHOTO hopyMa, TeMa KOTOPO-
IO YpE3BbIYATHO BAXKHA, U, CIeA0BaTeNbHO, bepaun npex-
CTaBJIAET COOOI MPEBOCXOHOE MECTO JIIS TPOBEJICHN 3TO-
IO PalOCTHOTO COOBITHA. MOKHO JaKe MPOIUTUPOBATD, ITO
«BCE IOPOTH BEAYT B beprum».

Ha nporssxennn Moeif IBaaTHIeBATHIETHEN PaGOTHI
B MICTaMcKO# o6muHe Cep6un, a TOC/IETHNIE IECTD JIET ABIA-
ACDh €T0 MPE3UEHTOM, Y MEHS ObLIa BO3MOKHOCTD IO Pas-
HBIM ITOBOZIAM ITOCETUTD BCE €BPOIEHCKIE CTPAHEDI, TJe 5
BBIICHIJI, B KAKUX YCIOBHAX KUBYT MyCyJIbMaHe, a TaKKe
y3HaJI O TPYAHOCTSAX, C KOTOPBIMU OHU CTAIKHBAIOTCA, YTO
1 TaJI0 MHE BO3MOKHOCTD BHECTH CBOI CKPOMHBIH BKJIa]|
B OOCYyK/E€HUE.

MoxHO cka3aThb, uTo EBpomne He yraeTca m36exaThb mpo-
671eM pemruo3Horo xapakrepa. [Ipuduner aTomy, 6esyc-
JIOBHO, MHOTOOOPA3HLI B CHUTy TOTO, 9TO EBpoma apisgeT-
€A JOMOM HCJIaMa, TIPABOCTABUA M KaTOMUITI3MA, HO HCIaM
BBLI3BIBACT JPYTYIO peakiio u jedaTsl. Kpome Toro, cymie-
CTBYET HECKOJBKO MyCYJIbMaHCKUX COOOIIECTB C PA3HBIMU
KyJBTYPHBIMH U THMHIBUCTHYECKIMHI XapaKTe€PUCTUKAMH,
HMHTEPEChI HEKOTOPBIX U3 HUX IPEICTaBIEHBI U 3alIIICHET
B COCTaBE HAIIWIA, B TO BpeM:A KaK JIPyTHe CYIECTBYIOT 6e3
3aIMUTELI ¥ TPUBIIETHIA.

IIpuHNMas BO BHUMaHME, YTO MyCyJIbMaHe B Pa3HBIX ITPO-
MTOPIUAX MPUCYTCTBYIOT BO BCEX €BPOIEHCKIX CTPAHAX, MOK-
HO YTBEPK/JIATh, YTO OHH ABIAIOTCA YPE3BLIYANHO BAaKHBIM
(hakTopoM pasznoo6pasus esporneiickoro obmecrsa. Bosuu-
KaeT BOIIPOC: KaK OTHOCATCS K HUM CTPaHbI? B HeKoTophIx
CTpaHax, HaIpUMep B ABCTPUM, MCTaM IPU3HACTCA PEJIH-
THei, B TO BpeMs KaK B Ipyrux, Hanpumep B lepmanuu, ne
npusHaeTcs. ITo HexoTopbIM nccaenosannaM, depes 30 xer
YUCI0 MyCyabMaH B EBpone focturaer 65 muimmonos. ITom-
HA 06 3TOM, HEBO3MOYKHO BOCITIPHHIMATHL EBpomeiickumii
Co103 6e3 ncaama. Takum 06pa3oM, BCTAET OAUH IPUHITHI-
ITUaTLHLIA BOITPOC: crriocobna mu Espoma 60poThes 3a mmpa-
BO HA3bIBATHCA MYJILTHPETUTHO3HBIM U MYIBTHKYILTYPHBIM
permnonom? CrenoBaTenrbHO, Halo MPU3HATD HCIaM, KaK 3TO
caenana Asctpus. EBporie HEMO3BOIUTETLHO HaBA3BIBATD
MyCyJbMaHaM PEITUTHO3HBIE 3aTIOBE/IH, U30JMPOBAHHOCTD

Muslims in Europe

and interfaith dialogue
in the cultural and social
sphere

Mufti Mevljud Dudic,
President of the Islamic Community of Serbia

irst of all, I would like to show my sincere gratitude and

appreciation to the organizers of this blessed Forum,

the topic of which has great importance and therefore
Berlin is the perfect place for this blessed event. Thus, we can
say that “all roads lead to Berlin”.

During my twenty-nine years career in the Islamic sheikh-
dom in Serbia, and after assuming its presidency for the last
six years, I had the opportunity of visiting all European coun-
tries on several occasions, and I got acquainted with the con-
ditions of Muslims and the challenges they face there, which
enables me to present this humble contribution.

It can be said that Europe cannot avoid problems of a reli-
gious nature. The causes are certainly complex: although Eu-
rope is home of Islam, Orthodoxy and Catholicism, Islam
in Europe creates different reactions and debates. Moreover,
there are several communities with different cultural and lin-
guistic characteristics, some of which are represented and
protected within nations, while others are without any pro-
tection and privilege.

Taking into consideration that Muslims exist in all Europe-
an countries in varying proportions, and they are a very cru-
cial factor in the diversity of European society, the question
that arises is: what is the attitude of countries towards them?
In some countries, for instance, Austria, Islam is recognized
as a religion, while in others such as Germany it is not. Ac-
cording to some surveys, the number of Muslims in Europe
will reach 65 million in 30 years. With this in mind, the Euro-
pean Union can no longer be conceived without Islam. Thus,
one crucial question arises: Is Europe able to fight for a multi-
religious and multicultural region? Therfore, Islam must be
recognized as in Austria. Europe must not allow itself to carry
out religious segregation, insularity, or social marginalization
of Muslims, because the dialogue between Islam and Christi-
anity may be jeopardized.

A study was conducted by the Islamic Network to find
how Europeans perceive Islam and Muslims. The study
was conducted in four European countries that have large
Muslim populations including, France, Germany, UK, and
the Netherlands. Moreover, various centres of research
have been involved in analysing the relationship of Is-
lam and Europe, some with the intent to further deepen
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MM COTMAJIBHYIO MapTUHATIU3AIIIO, TOTOMY 4TO JAUAJIOT
MEXy MCIAMOM U XPUCTHAHCTBOM MOXKET OKa3aThCs ITOJ
yrposoii. Mcramcxoii Cetpio (Islamic Network) 6110 po-
BE/IEHO HCCJIEIOBAHNE, TIOCBSIEHHOE BOIIPOCY, KaK €BPO-
MBI BOCIPUHUMAIOT MCJIaM M MyCyJIbMaH. DTO UCCIEN0-
BAHME OXBATHJIO YETBIPE €BPONEHCKIE CTPAHBI C MHOTOUMC-
JIEHHBIM MYCYJIbMaHCKUM HaceJeHueM, BKmodas @paHnuio,
I'epmanmio, Bermko6puranmio n Hunepranasr. Kpome Toro,
Pa3HOOGpa3HbIE HCCIEOBATENbCKHE IIEHTPbI ObLIN 3aj1eii-
CTBOBAHBI B AHAJIM3€ B3aMOOTHOIIEHU ncitama u Esporsr,
HEKOTOPBIE C HAMEPEHHEM B JJaTbHENIIEM YCYTyOUTh KOH-
(piukT, HEKOTOPBIE — OGIerunTh. Hanpumep, ¢ppanimysckumii
IIEHTP, U3BECTHBIN Kak PPaHIly3CKUIl IEHTP MyOIMIHOTO
muenus (French Institute of Public Opinion — IFOP), ony6-
JINKOBAJI PE3Y/IBTAThI HCCIEAOBAHUI OTHOIIEHUS eBPOIIeH-
II€B K MCJIaMy M MyCYJIbMaHaM.

Hccaeposanne nposoaunock B 2011 roay ¢ 9 no 18 anpe-
s B (pOpME UHTEPBBIOMPOBAHMS Gosiee 3 THICSY YETOBEK
crapme 18 reT. OCHOBBIBAsICH HAa OIIPOCE, YIEHBIE PACCUU-
TAJIM, 9TO B 3TUX YETBIPEX CTPAHAX CPEJU OOIIEro Hace-
JeHust B 377 MULIOHOB Y9€JI0BEK KUBET U paboTaeT OT
12 no 13 muinonos mycyabman. Bo ®@panmun, crpane ¢
HaMOOIBITNIM MYCYJIbMaHCKIM HACEJICHUEM, X KOJTIJe-
CTBO JOCTUTAET OT YETBIPEX C MTOJOBUHOI IO NATH MUJUIH-
OHOB UEJIOBEK, TPU MIUIIMOHA IpoKuBaeT B [epmanun, ot
1,4 1o 2 Mmuumonos — B Benmko6puranun u 696 TeIcad —
B Huneprangax. B orBer Ha BOpoc, NPeACTaBIAIOT JIX
MyCyJIbMaHe yrpo3y eBponeickoil ngentuanocru, 42%
¢dpannysos, 40% nemues, 44% romrannnes u 47% 6pu-
TAHIIEB IIOJIATAIOT, YTO MUCJIAM H MYCYJIbMaHe HECYT YIPo3y
st EBponsr. ITo cpaBaenunio, 22% ¢paniysos, 24% Hewm-
nes 1 19% royutanaIeB 1 GPUTAHIIEB CIUTAIOT, YTO HCIAM
1 MyCyJbMaHe 060TamaloT uX KyasTypy. Hapsany ¢ aTumn
JIBYMSI IIPOTHUBOIIOJOKHBIMIA MHCHHUSIMH ITPEJCTABICHO 1
TpeThbe. ATO Te, KTO HE IPUAAET 0COOOTr0 3HAYECHUS IIPU-
CYTCTBHIO MyCyJIbMaH B UX 001ecTse, 1 3T0 nozunus 36%
(ppannysos u 6purannes, 37% rorauines u 34% nem-
nes. HecmoTpst Ha 10, 9to 0kos0 40% ydacTHUKOB Ompoca
I10JIaraioT, 9TO MCJaM U MyCyJbMaHe IIPEACTABIISIOT YTPO3y
€BPOIEICKON HIEHTUIHOCTHU, AaBTOPBI NCCIETOBAHUS CUH-
TaloT, 9To 60see 50% ONMpONUIEHHBIX HE OTHOCATCS K MCJIa-
MY U MyCyJIbMaHaM KaK K yIrpo3€ UX HAI[MOHATbHOI U peu-
ruo3Hoi npenTnaHoctr. OHA U3 HAMBAKHEHIINX TEM —
3TO BXOXJIEHUE MyCYJIbMaH B €BPOIIEiickoe O6IECTBO, U
10 3TOMY ITOBOJIY CYIIECTBYET MHOTO MHEHMII. YJacTHU-

KU FCCJIEOBAHNS B 9TUX YETHIPEX CTPAHAX TaK OTBETIIN
Ha TOT Bonpoc: 47% Gpuranues, 48% ¢panuysos, 55%
HewmrieB 1 60% roJuraHAIEeB ONATAIOT, YTO MyCyJIbMaHe He
MHTETPUPOBAHBI B €BPOIIEIICKOE OGIECTBO, B TO BPEMS KaK
35% opuranies, 32% ¢paniysos, 25% nemies u 23% ro-
JIAHALIEB CIUTAIOT, YTO MyCyJIbMaHe IIOJTHOCTBIO HHTETPH-
POBAHBI B €BPONEHCKOE OOIIECTBO.

Jlanee, 3ajjaBaicst BOIPOC, KaKast UMEHHO KaTEropus Ipo-
TUBHTCS MHTETPAITIN MyCyJIbMaH B €BPOIIECKOEe OOIMIECTBO:

the conflict, and others to calm it down. For example, the
French Centre known as French Institute of Public Opin-
ion (IFOP), published the results of studies on Europeans’
attitude towards Islam and Muslims. The study was con-
ducted between the 9™ to 18" of April in 2011 by interview-
ing more than 3,000 people over the age of 18. Based on
these studies, it is estimated that in these four countries

12 to 13 million Muslims live and work within a total pop-
ulation of 377 million people. In France, where the largest
population of Muslims live, there are 4.5 to 5 million; while
3 million live in Germany and between 1.4 to 2 million

in the United Kingdom and 696 thousand in the Nether-
lands. In response to the question about whether Muslims
pose a threat to European identity, 42% of the French, 40%
of the Germans, 44% of the Dutch and 47% of the British
believe that Islam and Muslims pose a threat to Europe. By
contrast, 22% of the French, 24% of the Germans and 19%
of the Dutch and the British believe that Islam and Mus-
lims enrich their culture. Among these two opposing views,
there is a third opinion of those who do not give special im-
portance to the presence of Muslims in their community,
and this is the opinion of 36% of the French and the Brit-
ish, 37% of the Dutch, and 34% of the Germans.

Despite the fact that about 40% of people who partici-
pated in the study believe that Islam and Muslims pose a
threat to European identity, the authors of the study be-
lieve that more than 50% of the study participants do not
consider Islam and Muslims a threat to their national and
religious identity. One of the most significant issues is inte-
grating Muslims into European society, and there are many
views on this question. Participants in the study from four
European countries answered these questions with the fol-
lowing answers: 47% of the British; 48% of the French 55%
of the Germans and 60% of the Dutch believe that Muslims
are not integrated into European society, while 35% of the
British. 32% of the French, 25% of the Germans and 23%
of the Dutch believed that Muslims are fully integrated into
European society.

Further, when asked which category is rejecting inte-
gration of Muslims into European society, either Muslims
themselves or Europeans, we received the following an-
swers: 61% of the French, 67% of the Germans, 61% of
the Dutch, and 64% of the British believe that Muslims do
not want to be integrated into their society. On the other
hand, 40% of the French, 34% of the Germans, 47% of the
Dutch, and 39% of the British think the reason that Mus-
lims are not integrated is due to the big cultural difference.
By contrast, 37% of the French, 32% of the Germans, 34%
of the Dutch and 58% of British consider this to be due
to the fact that Muslims live in isolated areas, and are en-
meshed in school and social environments where they have
no contact with outsiders.

Interestingly, the issue of racism and economic hardship
is negligible. What bothers the Europeans is the problem
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MNpe3unanym 2-1 cekumm XV MexxayHapoaHOro MyCynbMaHCKOro
bopyma

Presidium of the 2nd Section of the XV Muslim International Forum

CaM¥ MyCyJIbMaHe MM €BPONEHIbI? Bblau moydeHs! cie-
ayomue orseTsl: 61% ¢pannysos, 67% nemues, 61% roi-
sasznes 1 64% GpUTAHIIEB yTBEPHKIAAIM, YTO MyCyIbMaHE HE
XOTAT HMHTETPUPOBATHCS B UX OOIIECTBO.

C npyroii croponst, 40% dpaniysos, 34% uemues, 47%
royuras/nes u 39% GpPUTAHIIEB CINTAIOT, YTO IIPUIMHA, 10
KOTOPOM MyCyJIbMaHe HE MHTETPUPOBAHBI, 3aK/II0UACTCS
B GOJIBIINX KyJABTYPHBIX pasinuusx. Hanporus, 37% ¢pan-
1y308B, 32% nemries, 34% rosurananes u 58% GpuraHIies
JIYMQIOT, YTO IPUYMHA 3TOTO 3AKJIIOYAETCH B TOM, UTO MYCYJIb-
MaHe XHUBYT B U30JIMPOBAHHBIX PAHOHAX, I7l€ OHU He CTAJIKU-
BAIOTCS C APYTUMHU IPEICTABUTENSMU OOIIECTBA.

HuTepecHpIil (pakT: BOIIPOCH pacu3Ma 1 3KOHOMHYECKIX
3aTPYAHEHUI OKA3JIMCh HECYEeCTBeHHbI. UTo fneficTBuTeb-
HO BOJIHYET €BPOIIEHIIEB, TaK 3TO POGIeMa HHTEIPAIUH
HcIamMa B IIOJIUTHKY, 9TO, ITO CJIOBAM HCCJIEIOBATENIEH, pes-
KO 000CTPSIET CTPaX Iepes uciaamoM (ucaamodoomo). Tak,
Hanpumep, 74% (paHIly30B GbLIA IPUHIUIINATLHO IIPOTUB
YIPEXKICHHS MAPTHUI IT0 PETUTHO3HOMY IPUHITUITY, aHAJIO-
rugHOe MHeHHe BbicKasann 43% Gpurannes, 41% romrang-
nes u 32% Hewmies.

Taxyke MHTEpEC BBI3BIBAIOT U3MEHEHUS B HACEJICHUH,
OCHOBAHHBIE Ha reorpaduiyeckoM npoucxoxaenun. Hanpu-
Mep, IMMHUT'PAHTOB, IIPUOBIBIINX U3 paitoHoB CeBepHOi
Adpuxu, 60ble He HA3BIBAIOT «CEBEPOAPPUKAHIIAMU»,

a cKopee «MyCyJIbMaHCKUM HaceJleHneM». MiHocTpaHIes
B 9THX YETHIPEX CTPAHAX HA3BIBAIOT IIPOCTO «MYCYJIbMaHE»,

of integrating Islam into politics, which according to re-
searchers, strongly raises the fear of Islam (Islamophobia).
Thus, for example, 74% of the French strongly oppose the
establishment of parties of a religious nature, as do 43%
the British, 41% of the Dutch and 32% of the Germans.

It is also interesting that there were changes in the pop-
ulation based on geographical origin. For example, immi-
grants coming from regions in North Africa are no longer
called by this name, but are referred to as a Muslim popula-
tion. Foreigners in these four countries are called Muslims
and in Germany they no longer talk about the Turks but
rather about the Muslims, as the researchers emphasized.

Europe and the Balkans are proof that points of disagree-
ment can lead to an agreement. The main difference be-
tween Europe and the Balkans is the determination to over-
come the differences and to build new values for a cultural
coexistence. Why not turn the Balkans into a place for co-
existence of different religions, cultures and interests? This
is the only way that leads to a bright future of the Balkans.
Otherwise, the grass will cover the Balkan Rose Garden,
and the real flowers will wither under the grass without
sunlight. The fact, emphasized by the Quran, represents
a strong basis for understanding the possibilities of a com-
mon life of different peoples in one place: “O mankind, in-
deed We have created you from male and female and made you
peoples and tribes that you may know one another. Indeed, the
most noble of you in the sight of Allah is the most righteous of you.

¢
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[enerauusa n3 mycynbmaHckon o6wmHbl Cepbum Ha XV
Me>xayHapoaHOM MycynbMaHckom dpopyme B bepnuHe

Delegation from the Islamic Community of Serbia at the XV Muslim
International Forum in Berlin

a B epmaHmy, KaK MOAIEPKHY/IH FICCIEOBATEIH, BMECTO
CJIOBA «TYPKH» CKOPEE MCIOIb3yETCSA CTIOBO «MyCYIbMaHEe».

EBpoma n BaikaHbI CIy’KaT JOKa3aTEIbCTBOM, YTO TOIKH
pasHOIIACHA MOTYT MPUBECTH K cormacuio. OCHOBHOE pa3-
smaue meskay EBporoit n Baskanamu 3aKmogaeTcs B penni-
TeJLHON yCTAaHOBKE Ha IMTPEOOJIEHIE PA3INIUIl 1 Ha IIOCTPO-
€HHe HOBBIX IIEHHOCTEH JUI KyIBTYPHOTO COCYIIECTBOBAHMIS.
ITogemy 651 He MpeBpaTUTL barkaHbI B MECTO COCYIIECTBO-
BaHUA PA3HBIX PETUTHH, KYJIETyP ¥ UHTEPECOB? DTO €INH-
CTBEHHBIN IyTh, KOTOPBII MOKET obecreunTsh barkamam
cBeTyIoe Gyaymee. B mporusHOM cirygae TpaBoii mopacTeT
GaTKaHCKUI PO3OBBIH CaJl, 1 HACTOAIIME IIBETHI YBAHYT,
JIUIIEHHbIE COTHEYHOTO cBeTa. /[e10 B ToM, 4To, KaK MOJ-
uepkmuBaeT Kopan, cymecTsyeT HafeKHBIH (hyHAAMEHT JUIs
OCO3HAHMA BO3MOKHOCTEH 06IIei JKU3HN Pa3HbIX HAPOJIOB,
JKUBYIUX B 0HOM MecTe: « O aodu! Boucmuny, Mot cosdaru eac
U3 00HOU (NAPBL) MYHCUUHDL U HCEHUUHDL U COCAANU 8AC HAPOOAMU
u naemenamu, wmobvt 8t y3nasaiu opye opyza (a ne npesupanu opye
opyza), u camwviti novumaemviil neped 63opom Aanaxa (mom) cpedu
sac, Komopwil naubosee 60z060a3nenmsiil. Boucmuny, Aaax — 3ua-
rowuti, Bedarowuii (060 écem)».

Taxum 06pa3oM, pasHOOOpa3ne — 3TO BOIA boxkbsa, 1
TOJBbKO EMy cyinThb B GyayImeil 5ku3Hu, KTO OLLI ITPaB, a
JIO Te€X IOp MUP — 3TO KaKk OIMMIHIICKIE UTPHI JO6PBIX

! Kopan, 49: 13

Indeed, Allah is Knowing and Acquainted»'. Thus, diversity is
the will of God, and only He will decide those who were
right in the Hereafter, and until then, this world is like an
Olympic Games of Good deeds. The noble verse empha-
sizes the idea that the whole world is considered one qui-
et place, regardless of where a person lives. Allah has divid-
ed humanity into nations and tribes, so that it is for us to
get to know each other through our differences, and that
diversity requires mutual respect. Consequently, diversity
must not be considered as a stumbling block but as a bless-
ing and something which brings people from different cul-
tures together.

Furthermore, diversity must be considered as an element
that helps us to overcome our shortcomings, so together we
can be perfect. And The Earth would not be the same if all
people were white, thus diversity based on religion, colour
and language is important. As mentioned in the Quran
“Had Allah willed, He would have made you one nation [united
in religion ], but [He intended] to test you in what He has given
you; so race to [all that is] good. To Allah is your return all togeth-
er, and He will [then] inform you concerning that over which you
used to differ’®. Another verse states that “And had your Lord
willed, those on earth would have believed — all of them entirely.

'Qu’ran, 49: 13
2Qu’ran, 5: 48
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MOCTYNKOB. baropojiHplii CTHX TOJYEPKUBAET UJEIO, UTO
BECh MUP MPEACTABJISAET COOOM elnHOE HE3MATEKHOE MECTO,
6E30THOCHUTEIBHO TOTO, TIE JKUBET YeTOBEeK. AJUIax Pas3IesnT
YeI0BEYECTBO HAa HAPOJDI M IIEMEHA JUIA TOTO, YTOOBI MBI
MO3HAJIM CAMUX €O Yepe3 HAIllU Pa3JIudKs, a TAKOE Pa3HOO-
6pasue TpedyeT B3anMHOrO yBaxkenus. CreoBaTeabHO, pas-
HOOOPa3ue TOHKHO PacCMaTPUBATDL HE KaK KAMEHD ITPETKHO-
BEHUsA, HO KaK 6JarOCIOBEHNE M HEYTO, YTO MPU3BAHO 00be-
JUHUTD JIOJEH pa3HbIX KYJbTYP.

Kpowme Toro, paznoo6pasue cIeyeT CIuTaTh 3JIEMEHTOM,
KOTOPBII OMOTaeT HaM IPEOJ0JIETh HAIIN HEAOCTATKU, TAK
YTO BMECTE Mbl MOKEM JIOCTUYDL COBEPUICHCTBA. 3eMJISl HE
6bLTa GBI TOM JKe, €CTM OBbI BCE JIIOAN OBLIN OETbLIMU, TAKAM
o6pa3om, pasHOOOpa3ue, OCHOBAaHHOE Ha PEJIUTUH, IIBETE
U 3bIKE, UTPAET OYEHb BaXkHyIO poJib. Kak ckazano B Kopa-
He: «Ecau 6ot Aanax nosxceaan, mo coeaan 6t ac 00HoU 0GUUHOT,
1o (Eeo samvicen 8 mom), umobt pazdeaums 6ac u uCnbLIMAMS MeEM,
umo On daposan sam. Cocmazatimecs sice 6 000pwix denax. Beem
sam npedcmoum seprymucs x Aanaxy, u On nosedaem 6am o mom,

0 uem 8oL cnopume»>. JIpyroii aifaT moBecTByeT: «feau 0bt meoi
T'ocnodv noxceaan, mo yseposasu 6t 6ce, kmo na semae. Tax mebe au
NPUHYACOaN®> 1100€1l CMANOBUMBCS BePYIOUUMU 2>

HeBo3MokKHO BeCTU AMAJIOT, HE UMesl Ha JIPYTOM KOHIIE
JIPYroro 4eoBeKa, HO MbI HE MOKEM Y3HATD JIPYTOTo, IOKa
HE BCTPETUMCS ¢ HUM. Takum 06pa3om, Apyrue JOoIH O9eHb
BAKHBI JUIsl HAC U JONIONHAIOT Hac. Ce1oBaTeIbHO, IUAIOT —
3TO OTBETCTBEHHOCTD KaXJ0Tr0.

CoBpeMeHHas UBUIM3AIS HE MOXKET COIIACUTBCS C
sasgirenuaMu Camioana Xantunrrona (Samuel Huntington),
PDponcuca Pykyamel (Francis Fukuyama) u gpyrux oTHOCH-
TeJLHO HEM36€KHOTO, 60Iee MACIITaGHOTO CTONKHOBEHHUS
MUBUIN3ANUNA. MHOTHE yOeKAEHDI, YTO JUATOT — 3TO €UH-
CTBEHHBIH ITyTh, KOTOPBIH Ja€T YE€JIOBEUECTBY MAHC IOJHO-
CTBIO PEAIU30BATH MEUTY O COCYHIECTBOBAHUH, Pa3HOOOpa-
31U U OTHOCUTEJIBHOM TapMOHUY ME /Ty YEJIOBEUECKUMU
pacamu. B HacTosmuit MOMEHT y HAaC €CTh IIPUBbIBBI K JIMAJIO-
Ty, HO, K COKaJICHUIO, 3T ITPU3BIBbI HE IPUHOCAT OIyTUMBIX
miozos. IIponecc auasora JosKeH ObITh 3allyleH Ha BCeX
YPOBHSAX, HO HE CTOUT 3a0BbIBATD, UTO CYIECTBYET HECKOID-
KO Pa3JMYHbIX TUIIOB JIMAJIOTA U UTO YEIOBEK, KOTOPbIN MHU-
LUUPYET JUAJIOT, OyAET MbITAThCs IPOABUTATh UMEHHO TOT
TUII, KOTOPbIN oAX0UT eMy. O1HO 13 6a30BbIX YCIOBUIM IS
YCIIEITHOTO JIAaIOTa — 3TO MPUHATHE OOLIYHOM sku3nu. Kak
ckazano B Kopane: «Eciu ecmynaeme 6 cnop ¢ aodvmu TTucanus,
mo sedume e20 HAUAYMUUM 00pazom»*.

Bcemorymmii [ocrioanb aposasl HaM IPEKPACHYIO U 6OJIb-
1IYI0 KAPTUHY PEJIUTUIN, U MbI JOJKHbI COXPAHUTD U MIOHATD
ee. KoH(IMKTBI HE JOKHBI IPOUCXOAUTD HA PEJTUTHO3-

HOH MOYBE MJIM M3-3a PETUTHO3HbIX yoexaenuit. [Toromy

? Kopan, 5: 48
# Kopamn, 10: 99
* Kopamn, 29: 46

Then, [O Muhammad], would you compel the people in order that
they become believers?”™.

It is impossible to make a dialogue without another person
at the other end, and we cannot get to know others until we
meet them. Therefore, other people are very important to us
and they complete us. Thus, dialogue is the responsibility of
everyone.

Modern civilization cannot agree with the claims of Sam-
uel Hongtonton, Francis Fukuyama, and others, with regard
to a broader inevitable clash of civilizations. There are many
who believe that dialogue is the only way that gives humanity
a chance to greatly realize the dream of coexistence, diversi-
ty and relative harmony between human races. Today we have
calls for dialogue, and unfortunately, these calls do not yield
great results. Thus, the process of dialogue should be initiat-
ed at all levels, but one should not forget that there are sev-
eral types of dialogue and that the person who invites to di-
alogue will try to impose the type that suits him. One of the
basic conditions for a successful dialogue is the acceptance
of common life. As mentioned in the Quran “And do not argue
with the People of the Scripture except in a way that is best™.

God Almighty has given us a beautiful big picture of reli-
gions and we must observe and understand it. Conflicts must
not be established based on religion or belief. Because, when
people are committed to a specific religion it means in the
correct sense that they worship one God. The reasons for in-
tolerance can be attributed to the lack of sufficient knowl-
edge of others, and the extremist groups which don’t give
the right to other to oppose their religion, as well as the ex-
ploitation of religion and religious feelings by political forc-
es, tyrants and blasphemers.

I'am convinced that the person who respects his faith in
God will respect other religions. It is impossible to establish
an absolute order on earth, given the nature of man and his
tendency to cause chaos, nonetheless, we as human beings
must do our best to create the system instead of chaos. Every-
one who calls to the clash of civilizations and cultures is sim-
ply a promoter of barbarism, no matter how proud he is, yet
he is still a blasphemer too.

I'want to see the 21* century as the century of dialogue and
rapprochement, as an era in which no one has the feeling of
revenge or a monopoly on charity, and all people do charita-
ble deeds, for which they get rewarded.

The Almighty wanted the world to be diverse, and for man-
kind to be the one who preserves and takes care of it. Our
hands are raised and directed to God to show us who de-
stroyed the world and who built it.

I hope this Forum will serve to remind the peoples who
live in this region of Europe about the role of the human be-
ing, harnessed to him by God Almighty, on earth and that

#Qu’ran, 10: 99
*Qu’ran, 29: 46

¢
The Minaret of Islam/Ne1/2020 JALACLOL 3



YTO, KOTJA JIIOAU COOIIONAIOT OJIHY PEUTHIO, 3TO B OIIpee-
JIEHHOM CMBICJIE O3HAYAET, YTO OHU MOKJIOHAIOTCA EAMHOMY
Bory. [1prauHbI HETEPITUMOCTU KPOIOTCS B HEOCTATOYHOM
ITOHNMaHHH JIPYTUX, B 9KCTPEMUCTCKUX IPYIITHPOBKAX, KOTO-
pbI€ Ha JAIOT PYTUM IIPABO OCIIAPUBATH UX PETUTHIO, a TaK-
K€ B DKCILTYaTaI[H PEJUTUN U PETUTHO3HBIX YyBCTB ITOJIHU-
TUYECKUMI CHJIAMH, THPAHAMH U GOTOXYJTaMH.

S rry6oKxo y6esxeH, 9To 4eN0BeK, yBaKaloMUil CBOIO BEpy
B bora, 6yneT ysaskarnb u apyrue pesmrun. B cuty npupo-

JIbI 9eJI0BEKa U €ro CKJIOHHOCTU CO3/[aBaTh Xaoc, Ha 3emIe
HEBO3MOKHO YCTAHOBHUTDH a0COMIOTHBIN MOPANOK, HO TEM He
MeHee MBI, JIIOJ, O0A3aHbI IeJIaTh BCE, YTO B HANINX CHJIAX,
YTOOBI HA CMEHY XaoCy IpHILIa cucrema. JIio60ii, kTo npu-
3BIBAET K CTOJIKHOBEHMIO IIUBUIN3AIIUI U KyTBTYP, — IIPOCTO
BapBap, He BaKHO, KaK OH 9TO IIPEMOAHOCHUT, K TOMY K€ OH
BO3BOJMT Xyy Ha [ocrona.

Mue 651 XoTenoch BugeTh XXI BeEK BEKOM Juaiora 1 coim-
JKEHUA, IMTOXOH, B KOTOPYIO HH Y KOTO He Gy/IeT 9yBCTBA
MECTH MJIH MOHOTIOJIMH Ha 61ar0TBOPHUTETBHOCTD, BpeMe-
HeM, KOT/[a BCE JIIOAU GYAyT KepTBOBATh Ha 6IarOTBOPHUTEND-
HOCTB, 32 YTO OHH OY/yT BO3HATPAXKACHDL.

Bcemorymmii Iocioap 3axoTes1, 4T065I MUP GBI PAa3HOOO-
paseH, ¥ 9eTOBEYECTBY OBLIO IIOPYIEHO CAEAUTD 32 MIPOM
1 coxpaHaATh ero. Hamm pyxn Bosners! k focrozy, 9To6n1 oH
ITOKa3aJ HaM, KTO Pa3pyIIrI MUP, 2 KTO €r0 OCTPOLL.

S mazerocn, 9TO STOT (POPYM MOCAYKUT HATOMUHAHIEM
JIONAM, JKUBYIIMM B 3TOM gacTi EBPOIIBI, 0 MPU3BaHIM YeIo-
BeKa, KOTOPOe BO3JIOKII Ha Hero Beemorymmii Iocrronn,

Ha 3Toi 3emute. IycTh o NOMHSAT, 4TO JIOOON MOKET
OTBICKATH 3710, COKPBITOE B HEM CAMOM, ¥ ICKOPEHUTD €TO.
Huxorna ne moompsiite TexX, KTO pa3jieJseT Hac, HO TeX, KTO
oObeUHAET HAC.

B 3axmodenue mo3sossTe MHE MPOIIUTUPOBATD HAIIETO
GBLIBINETO ITPEJICENIaTesNsd COBETA yIeMOB, 1-pa Mycrady Lepu-
xa (Dr. Mustafa Ceric), kotopsrii ckasan: «Hac 00seduna-
10m mHozue seuu: Mol sepum 6 boza, comeopusuiezo nac u3 e0unot
Oyuu u pacceasuie2o Hac, Kax cemend, max Umo HegozMoNCHO COCHU-
mamo nac, L100et (MoasKko Aaiaxy smo nodeaacmmo), u 6ce mvl, npo-
usouau om 001020 omya Adama, da npedyoem ¢ Hum mup, u om
00not mamepu Eevi; u 6ce Mot Oviuuum 00HUM 8030yX0M U KANCOBILL
Oeny suUOUM 00uUr U Mom Jice 60¢x00 coanya. H nac obsedunsiom
mpaduyuw Aspaama, da npebyoem on 8 mupe, u cnACUMEABHBLIL KOG-
wee Hoa, da npebydem ¢ wum mup. Ha scex nac usnusaemes 110606%s
u yeagicernue brazocnosennoi Jesve Mapuu u coena ee Hucyca, oa
npedyoem ¢ num mup. Mot pasdessem ucmunnvie nosecmeosanus o
Moucee, 0a npedydem mup ¢ num u ezo wapodom. Muvt wacaasrcoaem-
€5 0010 PaAdoCcMbI0 OM YCNexa U 2pycmum 00H0T NEUALBIO O Hey-
davu, u Mot pasoensem 00UUTL CIMPax w 06ULY10 HAOeHCOy Ha Mup U
cnpasedausocmo 6 amom mupe». ®

MydTtuin Cepbun Mesntoa Oyany Mufti of Serbia Mevljud Dudic speaks
BbICTyNaeT Ha XV MexxayHapoaHom at the XV Muslim International Forum
MycynbmaHckom popyme B bepnvHe in Berlin

everyone can find the evil that exists inside of him and root it
out, and never encourage what separates us, but rather what
joins us.

Finally, let me quote from the former chief scientist, Dr.
Mustafa Ceric, who said: We share many things — we share
faith in God who created us from one soul, and spread us
like seeds from which we human beings that cannot be enu-
merated or counted (except By Allah), and we are from the
same father Adam, peace be upon him and the same moth-
er Eve, and we share the air that we breathe and the sunrise
that we see every day. And we share the traditions of Abra-
ham peace be upon him and the rescue ship of Noah, peace
be upon him. We share the love and respect of the blessed
Mary, as well as her son Jesus, peace be upon him. We share
true stories about Moses, peace be upon him and his people.
We share the joy of our success and the sadness of our failure,
and we share a common fear, and a common hope for peace
and justice in the world. #

[
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K rapmonusauum mupa f\
yepes 3aMUTY AYNOBHLIN foi

- .
LLeHHOCTEM ussiar

Cepuk6aii OPA3,
BEPXOBHbIVi MydTUI, npeaceaaTens [lyxoBHOro yrnpasneHns
MycynbMaH Pecnybnmiu KasaxcraH

HAJIEIOCh, YTO 3TOT (POPYM, KOTOPBII NOJHIMAET

BOIIPOCHI, IMEIOIIE GOJBIIOE 3HAUCHUE JUIS TAKIX

YyBCTB ¥ MHEHUU, IIPUBEAET K XOPOIINM U IUIOJIOTBOP-
HBIM peayasraTaM. S BIpaxKalo CBOe IMOYTEHNE C HAAEKITOM,
YTO C IOMOIIBIO HAIIETO €UHCTBA U TpyAa BeeBbImnmii
AJurax IO3BOJIUT HAM JOCTUYB XOPOIINX PE3YIBTATOB IS
HaIIel CTpaHbl, UCJAMCKOTO MUPA M BCETO YEJIOBEYECTBA.

BceBbmnmii Ajutax co3zalt el pasHbIMU U HaJe I
UX Pa3HBIMU CIIOCOOHOCTSIMH, U IIOTOMY YPaBHSATB HX HEBO3-
MOYKHO.

Jlionu paBHBI IEPE 3aKOHOM U CYIOM, II€PEN yCTAHOBJIE-
HusaMH ucaamckoro IlapuaTa 1 B TOM, 9TO KacaeTcss OOIIX
rpas, 6€3 KaKUX-TM60 NPUTECHEHNI Ha OCHOBAHUH IIPO-
MCXOKAEHNS, T10J1a, [IBETA KOXKU, COCTOATEIbHOCTU U TaK
nanee.

Bceesbimunii Ajurax ckazasr:

o~

B3 Gsed ¢Stlazs (Bls 55 oa (SEL 6] L1 G G

o
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«O modu! Boucmury, Mot co30anu 6ac us Mysacuunst u IeHUUn L
U C0eAANU BAC HAPOOAMU U NACMENAMU, UMODDL 8L YIHABAMU Opy2
opyaa, u camvlit novumaemviii neped Arraxom cpedu eac — naubosree
Gozoboasmenmsuil. Boucmuny, Asnax — 3narouuil, Bedarowui»'.

ITOT alfaT yKasbIBAET, UTO JIOJU OBUIN CO3/JAHBI PA3HBIMH,
GbUTH pa3zieleHbl Ha HAI[UU U HAPOJBI.

ITO GBLT OAUH U3 TPUHITATIOB FICTaMa, KOTOPBIE IIPUBJIEK-
JI K HEMy MHOTH€ HapOJbI MHOTO BEKOB Ha3aJ|, M TOT MPUH-
IIUT GBLT OTHIM M3 UCTOYHUKOB CHUIBI TIEPBBIX MyCyTbMaH.

Hcrmam yTBepan cBO60Ty BEPOUCITOBENAHNS U IIOKTOHE-
HUA, IPaBO Ha 6€301TaCHOCTD U T. .

B Mcrame cBo60s1a BLIGOPA BEPOUCIIOBEAHIA OTIPE/ieIeHa
B Ceamennom Kopane:

o

SRR

¢Go-
e

! Kopan, 49: 13

Harmonizing the world
by defending spiritual
values

Serikbay ORAZ,
Supreme Mufti of Kazakhstan, Chairman of the
Religious Board of Muslims of Kazakhstan

hope that this forum, which is raising questions that have

great meaning for such feelings and opinions, will lead

to good and fruitful results. I would like to express my re-
spect in the hope that through our unity and labor the Al-
mighty Allah will allow us to attain good results for our coun-
try, the Islamic world, and all humanity.

The Almighty Allah created people different and gave
them different talents, and thus one cannot make them iden-
tical.

People are equal before the law and the courts, before the
provisions of Islamic Shariah and in terms of general rights,
without any discrimination on the basis of origin, sex, skin
color, wealth and so on.

Almighty Allah said:

B35 Gond (Stlzs u»b)fbuﬁéuﬂ; AT

0% ) a

o fule A1 3 ST e (K581 8150

“O mankind! We created you from a single (pair) of a male
and a female and We made you into nations and tribes, that
ye may know each other. Verily the most honored of you in
the sight of Allah is (he who is) the most righteous of you.
And Allah has full knowledge and is acquainted (with all
things)”!.

This ayat shows that people are created equal, and were di-
vided into nations and peoples.

This was one of the principles of Islam that attracted many
peoples many centuries ago, and this principle was one of
the sources of strength for the first Muslims.

Islam established freedom of confession and worship, the
right to security etc.

In Islam freedom of choice of religion is defined in the
Holy Qur’an:

o

ol § 358) Y

o—"

"Qu’ran, 49: 13
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«B peaueuu nem npunyncoenus»?. Takxe, B CBAIICHHOM
Kopane ropopurcsi 0 HEAOIYCTUMOCTH CMEITUBAHUSA Pa3HbIX
BEPOBAHMI:

P

520 U5 (30 o0

«But ucnosedyeme ceoto peaueuro, a s ucnosedyro céorw!»*

B Ceamennom Kopane roBoputcst 0 BO3MOKHOCTH COCY-
IECTBOBAHUSA B OJJTHOM I'OCYIAPCTBE C IPEICTAaBUTENSMU JAPY-
TYX BEPOBAHMI:

55 87535 §35 510 § (SoBIE § o) o2 4 (8165 9

il Eg &) fa] 1shu B3 0935 O $3505

«Annax ne sanpeusaem sam 6otmv 00GPHIMU U CRPABCOLUBLIMU C
memu, Komopole He CHaNcanucy ¢ 8amu U3-3a PeAULUU U He UIZOHAAU
6ac uz eamux scusuu. Boucmuny, Ainax mooum becnpucmpacm-
Hoixt,

To ecTpb MycyTbMaHaM pa3penIeHo KUTh B OJHOM TOCyap-
CTBE C MPEJCTABUTENAMHE JIPYTUX PETUTHIA.

[ocre nepecenenus B Macpu6 (Menuma) [Mocranmuk
Anmaxa (c.a.c) B XOJie CO3/aHUs HOBOM ITOUTHYECKOM Opra-
ausaruy npunsaa Koncruryrmuo Mexnunsr (Bacikar-yirn-
Mapiina). B aTom jokymenTe mpopok MyxaMmaz IOAIIHCaT
comIaneHre C MPeCTABUTENAMH UYAN3Ma U YKPETINJT CIIEy-
IOIIYIO TIPABOBYIO HOPMY: «Peauzus uyoausma npunaorescum um,
perueus mycysoman npunadsexcum mycysomanam» (25-a craToa).

Kopan nucnocsrazcsa B MeauHe B TedeHME JIECATH JIET,
PasbACHASA IyXOBHBIH 00pa3 JKU3HU, CO3/[aBasd JKU3HEHHYIO
rporpammy s mogeil. OH yTBepanI IPUHITAIBI ITpaBJie-
HUSA, COITMATbHbIE HOPMBI, HOPMBI, KaCaloMUecs JO3BOIEH-
HOTO ¥ 3aIIPETHOTO, OCHOBLI CYTOIPOM3BO/ICTBA, PETYIUPYIO-
Imuye BHYTPEHHIO XU3Hb U BHeITHIe cBa3u. CyHHa TOTBep-
JKJTaTa U Pa3bACHATA STH HOPMDL.

YenoBedecTBy HEOOXOIMO KUTD B COTTTACHH U COTPYA-
HITIECTBE, HEKEH B MTOCTOAHHOMN 60phOe 1 MPOABICHIN
HereprnuMocTh. [ToaTOMYy KayKaoMy, KaKeTcs, HTOHATHO,
ITOYEMY CTOJIL HEOOXOIIMO IPOBUTATH M IIPOTIAraH PO~
BaTh PEJUTUO3HBIN TUATOT U TOJIEPAHTHOCTD.

Ilepsoiii npesugent Kasaxcrana Hypcynrran Hasap6aes
B HaJaJIe TPETLETO ThICAYENETHS BriepBbie mposen Chess
JUIEPOB MUPOBBIX U TPAJUIIMOHHDBIX PETUTUI I COXpa-
HEHUS U yKPEIUIEHU CTabMILHOCTH U cornacu. JlanHas
MHUIIATHBA CTaJIa 3aIlyCKOM HOBOH IIaT(pOPMBI AUaIOTA.
B mamreii crosurie B ropone Hyp-Cysnran y:ke mponuio nectob
CHE3/TOB JTMIEPOB MUPOBDIX M TPATUIIMOHHDIX PETUTHIL.
Benenne nuanora 1 IeperoBOPOB PETUTHO3HBIX U TyKOBHBIX

2 Kopan, 2: 256
#Kopan, 109: 6
*Kopan, 60: 8

“There is no compulsion in religion™.
Also, in the Holy Qur’an it speaks of the inadmissibility of
mixing different faiths:

o S

»3

“For you is your religion, and for me is my religion
In the Holy Qur’an it speaks of the possibility of co-
existence in one state with representatives of other reli-

gions:

55 (52,5 5 02l & GSSBIE {1 Gl o2 4D (8165
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“Allah forbids you not with regard to those who fight you
not for your Faith nor drive you out of your homes, from
dealing kindly and justly with them: for Allah loveth those
who are just™.

That is, Muslims are permitted to live in one state with rep-
resentatives of other religions.

After the emigration to Yathrib (Medina) of the Messenger
of Allah, the Messenger of Allah, in creating a new political
organization, passed the “Constitution of Medina” (Watiqat-
ul-Madina). In this document the Messenger signed an agree-
ment with the representatives of Judaism and enacted the
following legal norm: “The religion of Judaism belongs to
them, the religion of the Muslims belongs to the Muslims.”
(article 25).

The Qur’an was sent down in Medina over ten years, ex-
plaining the spiritual way of life and creating a life program
for people. It established principles of governance, social
norms, norms regulating the permitted and forbidden, the
principles of a legal system that would regulate the inner life
and external affairs. The Sunnah confirmed and explicated
these norms.

Humanity must live in cooperation rather than in per-
manent conflict and displays of intolerance. Thus everyone
should be aware of why it is so important to promote and
propagate religious dialogue and tolerance.

The first President of Kazakhstan, Nursultan Nazarbaeyv, at
the beginning of the third millennium first convened a Con-
gress of leaders of the world religions and traditional reli-
gions to preserve and strengthen stability and accord. This
initiative led to a new platform for dialogue. In our capi-
tal city Nur-Sultan there have already been six Congresses of
leaders of the world and traditional religions. The engage-
ment in dialogue and negotiations between religious and

2Qu’ran, 2: 256
#Qu’ran, 109: 6
*Qu’ran, 60: 8
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PYKOBOJMTENIEH B CTOJIUIIE TOUCTUHE SIBJIACTCA OOIBITNM
JIOCTYKEHUEM IVI00ATBHOTO YPOBHSL.

Hauanach mo6anbHasg Tpanc@opManys MUPOBOTO IOPSiJL-
ka. YesoBe4yecTBo, 10 CYTH, POXOJUT ITAIl CUCTEMHOTO
kpusuca. [lro6anpHast peneccus, Ha IOPOre KOTOPOM OKa3aI-
€Sl MHIP, YIPOYKAeT MHOTMM OOIIECTBAM MACIITAOHBIM COLH-
JILHBIM B3PLIBOM.

Cpenu 6o71ee OHOrO MUJLIIAPAA 6€3pabOTHBIX, HACUUTHI-
BAIOIErOCs B COBPEMEHHOM MHUPE, IIOJIOBUHA — 3TO MOJIOJIbIE
JIIO/IA, B TOM YHCJIE U IIOJy9UBIINE XOpoIlee 0Oopa3soBaHue.
C yrpaToil BO3MOXHOCTH JIOCTOMHO TPYJUTLCH, CHUKEHUEM
COIMAIbHBIX TAPAaHTUH PACTET PAANKAIN3AIUA U KpUMHUHA-
JIA3a1usg MOJIOJEKHOM cpesipl. B To ke Bpems HapacTaeT IJ1o-
GIBHBIA KPU3KC MOPaJIbHO-HPABCTBEHHBIX IIEHHOCTEH.

Henbss He BUjieTh, Kak BO MHOTUX OGIIIECTBAX IIPOIIa-
TFAaHMPYETCA U HACAKAAIOTCA «JIKecBo6obI». M3Bpamen-
HbIE B3IVIA/bI HA IPUPOJLY YEJOBEYECKHX B3AUMOOTHOIIIE-
HMI IBITAIOTCA IPEJCTABUTD B KAYECTBE HOPM COBPEMEHHO-
ro o6mectsa. MOTHBAIHS K YECTHOMY TPYAY OAMEHIETCS
CTpeMJIEHUEM K OBICTPOIl HaXKMBE JIOOBIMH CIIOCOGAMMU.

M Taxas «aHTUMOPAJIb» HEPEIKO BO3BOAUTCS B aGCOJIIOT.

XapakTepHBIM IPU3HAKOM HapaCTaHUA MOPaJIbHO-HPAB-
CTBEHHOT'O KPU3HCA B MUPE CTAJIA CJIy4al arPeCCUBHOTO
OUEPHUTEILCTBA CIYKUTEJIEH KYJIbTOB, IOIBITKH BBITECHE-
HUS PEJIUTHN Ha OOOUNHY CONUAIBHBIX IPOIeccoB. PaxThl
KOIIYHCTBEHHOTO OTHONICHMS K PEJIUTHMO3HDBIM CBATBIHAM
HAOIIOAIOTCA BO MHOTUX CTPAHAX, B OTHONIEHUH IPaKTHYe-
CKU BCEX PEJTUTUH.

B sTOM psify — NyOGIMIHBIEC COMIKEHUS CBANCHHBIX KHHUT,
OCKBEPHEHHE U MO/KOTU MEUeTel, XpaMOB, CHHATOT' U JIPy-
'YX KyJIBTOBBIX COOPYKEHMH, JUCKPEUTAIIAA CBAIEHHOCTY-
JKUTENeH, N3OUEeHNs U yOUIICTBA IIPECTABUTENIEH acTBbI.

ITouemy sT0 MMeeT MecTo? Pemurus — oJiiH U3 caMbIX
IIPOYHBIX 3AIUTHBIX 6APHEPOB IePes 6E3yXOBHOCTBIO 1
AIYHOCTBIO. BOo MHOTrME BpeMeHa MMEHHO PEJIMTHS OCTaBa-
JIACh, MTHOT/IA JIasKe €IMHCTBEHHOM, XPaHUTEIbHUIIEH HAPOJI-
HOU MyIPOCTH, KYJBTYPbI U TPAJAUIIAA.

CeroiHst MbI MOKEM PEIINUTD HPOOJIEMbI MyCYTbMAHCKOMN
YMMBI ¥ BCETO YEJIOBEUYECTBA, & TAKKE COIUAIbHbBIE, KYJIb-
TypHBIE, JIyXOBHBIE U IOJUTUYECKHIE KPU3KCHI TOJILKO Yepes
IEHHOCTH HCJIaMa.

Jl1s1 3TOTO MyCy/IbMaHe JIOJLKHBI ObITh OOBEANMHEHDI
B CTPEMJIEHUU K MUPY U TApMOHUU.

Ceroas IMOGAIBHBIH JUATIOT — 3TO HE TOJIBKO MEX/yHa-
poaubie popymbl 1 Bcrpeun. ITosTomy g nperaraio co3zarhb
UHTEPHET-PECYPC, MOCBAIEHHDIN BOIpocaM GOPpMUPOBAHUS
U YKPEIUICHUS I00ATBHON TOJIEPAHTHOCTHU U JJOBEPHSL.

Baxxno npesycMoTpeTh IpoBeieHe HHTEPAKTUBHDIX
3aCEAHUI PEIUTUO3HDIX JINAEPOB U BEJIEHUE IIOCTOSTHHOTO
OHJTAH-pOpyMa /ISl IMUPOKOTO KPyra MHTEPHET-TI0JIb30BaTe-
neit. S Hazeloch Ha Bally MOAAEPIKKY JAHHOTO IIPEII0KEHMS.

Hciam — 2TO BHYMIUTENBHDINA ¥ PACTYIIMH IIACT KYJIBTYp-
HOT'O ¥ MaTE€pPHUAJILHOTO Hacaeaus yenosedectsa. Cospe-
MEHHOeE U Oyayliee MobaabHOE COOOIECTBO HEBO3MOMXKHO

spiritual leaders in the city was truly a great achievement on
the global level.

The global transformation of the world order has begun.
Humanity in essence is passing through a stage of systemic
crisis. The global recession that the world is on the verge
of is threatening many societies with a huge social explo-
sion.

Among more than one billion unemployed in the mod-
ern world, half are young people, including those who have
received a good education. Having lost the opportunity to
engage in dignified work, suffering from lower social guar-
antees, there is a danger of growing radicalization and crim-
inalization among youth. At the same time there is a growing
global crisis of moral-ethical values.

It is impossible not to see how in many societies “pseudo
freedoms” are promoted and imposed. Attempts are made to
present perverted views on the nature of human relations as
the norm of modern society. The motivation to work honest-
ly is being undermined by the attempt to make an easy living
by any means. And such “anti-morality” is often held up as an
absolute.

A typical sign of the growth of this moral-ethical crisis in
the world can be seen in denunciations of clergy, attempts to
push religion to the margins of social processes. The facts of
this blasphemous attitude to the sacred things of religion can
be observed in many countries in respect to practically all re-
ligions.

This includes the public burning of sacred books, the de-
filement and burning of mosques, churches, synagogues and
other places of worship, the discrediting of clergy, and the
beating up and murder of members of congregations.

Why is this taking place? Religion is one of the most sta-
ble defense barriers against lack of spirituality and greed. In
many times it has been religion that has survived as the pro-
tector of folk wisdom, culture and tradition, sometimes the
only protector.

Today we can solve problems in the Muslim ummah and all
humanity, as well as social, cultural, spiritual and political cri-
ses, only through the values of Islam.

For this Muslims must unite in their aspiration towards
peace and harmony.

Today, the global dialogue is not just the remit of interna-
tional forums and meetings. So I propose to create an inter-
net resource devoted to questions of forming and strengthen-
ing global tolerance and trust.

It is important to provide for the conduct of interactive ses-
sions of religious leaders and a constant online forum for a
wide circle of internet users. I hope for your support with this
proposal.

Respected participants of this international confer-
ence!

Islam is a formidable and growing layer in the cultural and
material heritage of humanity. The current and future global
community cannot be imagined without the world of Islam.

¢
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3amecTuTenb BepxoBHOro MydTus KasaxcraHa
Haypbiz6ait kaskbl Taraynbl

Deputy Supreme Mufti of Kazakhstan Nauryzbay kazhy Taganuly

npeacTaButhb cede 6e3 mupa Merama. Mcramckas pesmrust —
5TO OJJHO M3 JyXOBHBIX OIIOP HAIIETO HAPOJA.

BpaskayeT Mexay co60il He peJIMTriu, a JIOAN U TOCYAap-
crBa. Benmkue MbIcIUTE N MUpA Ha3bIBAIOT PEJUTHIO (POp-
MyJI0i1 HPaBCTBEHHOCTH.

Y Besmkoro AGast ecTb Takue Mygpble c1oBa: «J{oir Bepyio-
1ero — TBOpuTh K06po. Ho uero crour noGpo, reBopumoe
Ge3 BepbI?»

BbICIINiT CMBICTT JIIOGOTO BEPOYYECHHSI COCTOUT B TOM, ITO-
GbI BEPHYTH YEJIOBEKA M YEIOBEUECTBO HA ITYTh yTPAY€HHOTO
COBEPIICHCTBA.

B aToM 3akiouaercs mraBHast II€JIb HAIIIETO BBICOKOT'O

¢opyma. #

The Islamic religion is one of the spiritual mainstays of our
people.

It is not the religions but people and states that fight be-
tween themselves. The great thinkers of the world use the for-
mula of morality to define religion.

The great Abay said the following wise words: “The debt
of the believer is to do good. But what is good worth if it is
done without faith?”

The highest meaning of any faith is to return humans and
humanity back to the path of lost perfection.

This is the main goal of our great forum. #

[
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MexkondeccnoHanbHbIA
Amnanor

MydTuit lOcydp Mypar,
npeaceAaTens MyCybMaHCKoM 0BLLMHbI PyMblHMM

pakTHKa caamMa B Pymbranm cBsizaHa ¢ o6pasosa-

HUEM TYPELKO-TATaPCKOI'O HACENIECHUs HA TEPPUTO-

pym Hameii crpannl — ¢ XIII Bexa. Takum o6pazom,
B 1241 roay Tarapel 301010l Op/ibl AOMUHUPOBAIN HA Pa3-
JIMYHBIX TEPPUTOPUAX B OKPECTHOCTAX KapnaTckux rop.

MycynbMane B PymbIHIT BCeTaa Iorb30BaIiuch CBOGOTOTH
Bepoucnosesanus. MypTuar MycyJIbMaHCKOTO BEPOUCIIOBE-
JaHUs B PyMbIHUM ABJISI€TCA yIPEKIEHUEM C CAMOM CTapoii
TpajuIUeii, KOTOPas MOCTOSHHO CYIECTBOBAJIA, HE3aBUCH-
MO OT COLUATbHO-TIOTUTUYECKUX YCTOBUIA.

B Pympranm, u oco6enno B MectHoCTH JJoGpymka, yke f1as-
HO CYHIECTBYET KaK Obl IIABWILHBIN THUIJIb, B KOTOPOM HA
OCHOBE XOPOIIETO B3aUMOTIOHUMAHUSI TIEPEILIABIISIOTCH Pas-
JIMYHBIE 3THOCHI U PEJTUTUM, KyABTYpPBI U IuBmin3anuu. Jloo-
PYIPKY MOKHO CIMTATh €BPOIEHCKON M MUPOBOI MOJIE/IBIO
MEKITHUYECKOTO U MEKPETUTMO3HOTO COBMECTHOTO MTPOKHU-
BaHUS.

YTo KacaeTca MEKPEJTUTMO3HOTO JIMAJIO0Ta, TO HA 3TUX 3EM-
JISIX MOKHO BBIIEJIUTD OTAEIbHO JUAIOT MEKY ITPABOCIAB-
HOM XpUCTUAHCKOM, KATOJTUIECKOU, MyCyTbMaHCKOU peJin-
rusyMu 1 peaurueir Mouces. Kak B mo60ii TeopeTuaeckoit
obacTu, 6a3upylomelica Ha ObITEe, AUAJIOT MPUBOJUT K B3a-
MMOIPOHUKHOBEHUIO HEKOTOPBIX «IIPUHIUIIOB> U KOHKPET-
HBIX «IIPABUJI UTPbI», U ATHOPUPOBAHUE UX O3HAYAJIO ObI
YMEHbUICHUE UHTEHCUBHOCTH WU NCYE3HOBEHME JIUAIOTa.

OcHOBHas 11eJIb IMaora — NOHATh, U3MEHUTD U YJIy4IIUTh
BOCHPUATHE U 3HAHUE PEATLHOCTU U IeHCTBOBATH COOTBET-
CTBYIOIIM O6Pa30M.

Kaxap1il yuacTHUK JOJKEH BCTYHATh B AUAJIOT € TOJHOM
4ecTHOCTBI0. Ml Ha060POT: KXKIBIH YIaCTHUK TOTKEH ITPHU-
HATb TY K€ YECTHOCTb U IIPOSABUTD TY K€ YECTHOCTb, UTO U
€ro IapTHEPBHI.

Jluanor MOKeT MPOUCXOAUTD TOJBKO Ha OCHOBE B3aMM-
HOTO foBepu. /[najor — 5To 0cobasd yenroBedeckas Mo3u-
11, KOTOPasi MOKET CyeCTBOBATh TOJBKO Ha (DOHE yBe-
PEHHOCTH BO B3aUMHOM JIOBEPUH, U JIOBEPUE HE ABJISAECT-

CsL anpuoprsim TPUHIAIIOM B OTHONICHUAX MEK/TY JIIOJIbMU,
HO €r0 MOKHO JIOCTUYb TOJBKO IIOCJIE HAKOTIEHUS OIIbITA,
CO3JIaHus 110 YEJIOBEUHOCTH, IIPOCTPAHCTBA COIIACUS U

B3anMornoHNMaHuA. O6CyKIeHIe BOITPOCOB, TI0 KOTOPBIM

The Interfaith
Dialogue

Mufti lusuf Muurat,
Head of the Muslim Cult of Romania

he practice of Islam in Romania is related to the estab-

lishment of the Turkish-Tatar population on the terri-

tory of our country — since the 13th century. Thus, in
1241, the Tatars of the «Golden Horde» dominated various
areas in the vicinity of the Carpathian Mountains.

The Muslims in Romania have always enjoyed religious
freedom. The Mulftiate of the Muslim Cult in Romania is the
institution with the oldest tradition which has permanently
existed, regardless of the socio-political conditions.

In Romania and especially in Dobrogea region, there has
long been a crucible of good understanding among ethnic-
ities and religions, among cultures and civilizations. Dobro-
gea can be considered a European and world model of inter-
ethnic and interreligious cohabitation.

Regarding the interreligious dialogue, we can distinguish
separately the dialogue between Orthodox Christian, Cath-
olic, Mosaic, and Muslim religions on these lands. As in any
theoretical field that is based on experience, dialogue leads
to the inference of certain «principles», of specific «game
rules» and ignoring them would mean diminishing or de-
stroying the dialogue.

The main purpose of the dialogue is to understand, to
change and to increase perception and knowledge of reality,
and to act accordingly.

Each participant must enter into dialogue with total hon-
esty. And vice versa: Each participant must assume the same
honesty and honesty as their partners prove.

Dialogue can only take place on the basis of mutual trust. Di-
alogue is a specific human attitude, which can only exist with
a background of certainty of mutual trust, and trust is not an
a priori principle in the inter-human relations, but it can only
be reached after gaining experience, building a human field,
a space of agreement and mutual understanding. Discussions
on the issues of disagreement may generate real conflicts if the
principle of gradual organic transition is not respected, where-
by one starts with what is easier and more enjoyable and moves
on towards what is more difficult and more problematic.

Through the model of cohabitation of Muslims in Dobrogea
with Orthodox Christian, Catholic Christian and Jewish fami-
lies, as well as the actions we carry out with the other religious

¢
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HMMEIOTCS PA3HOIIACUS, MOYKET IPUBECTU K PEATbHBIM KOH-
mkTam, ecu He GyeT COOMIONATHCA MPUHITHIT ITOCTETIEH-
HOT'O OPTaHUYHOTO ME€PEX0/a, HAUUHASA C TOTO, YTO JIerye U
MIpUATHEE, U IEPEXOJA K TOMY, UTO CJIOKHEE U IIpobIemMa-
TUYHEE.

ITocpeacTBoM MOJIE/I COBMECTHOTO ITPOKUBAHUS MYCYJIb-
maH B Jlo6py/e ¢ IPaBOCIaBHBIMU, KATOJMUECKUMU U
€BPENUCKUMU CEMbAMM, A TAKXKe JEHCTBUI, KOTOPbIE MbI IIPO-
BOJIUM C JIPYTUMU PEJTUTUO3HBIMU KYJIBTaMH, KOTOpbIE OpU-
LMAJIbHO IPU3HAHBI HAIEH CTPAHOM, MBI CTapaeMcs ouep-
KHYTD Hallle BOJIEU3BABICHIE OBITh Ha CBA3M BMECTE C YHIH-
BEPCAJILHBIMU IIEHHOCTAMM, KOTOPbIE OCHOBAHbI HA MUPE U
TTIOHUMAHUM CPEJU JIOAECH.

CoxpaHeHne NCIAMCKUX PEJTUTHO3HbIX IEHHOCTEH
B HallEH cTpaHe OCHOBAHO HAa MPUHIUIIE TOJIUTUYECKOM
PaBHOYIAJEHHOCTH U COXPAHEHUH JlyXOBHBIX UCTOYHUKOB,
KOTOpbIE HE O6bUIN 3aTPOHYTbI HUKAKUM aBTOPUTETOM; OHU
COGJIIONAIICE BCET/A, XapaKTePU3ys Hallle CYIIeCTBOBAHIE
Ha TEPPUTOPUM HAIIEH CTPAHbI.

HiMampl SBIAIOTCSA MOCPEAHUKAMU MEK/TY MyCyTbMaHCKIM
COOBIECTBOM U IIPE/ICTABUTETIAMH JIPYTUX KOH(PECCHIt, TpH-
3HAHHbBIX PyMbIHCKUM rocyrapcTBom. Kak iyxoBHbIE HACTaB-
HUKH, OHU JIOJIKHbI ObITh IIOJIOKUTENbHBIMU IIPUMEPAMU B
MyCyJTbMaHCKOM COOOIIECTBE, a TAKKE JUIS JIIOAEH APYrUx
jalsutiingize

Hama pesurus genaet o6pasoBanue, UCCAETOBAHUSA U yue-
6y mpenmeToM ropaoctu. Aytax uepes CBoé mepsoe OTKpo-
BEHMUE TIOBEJIE TPOPOKY MyxXaMMajly M BCEM MyCyJIbMaHaM
YUTATD, TUCATh ¥ Pa3BUBATh CBOU 3HAHUA B OOJACTH HAyKH.

C 2012 roga B Pymbriaun o naunuaruse PymbIHCcKOM
IIpasocrasnoii Llepksu 6611 co3an KoHcyrbraTHBHBIIN
COBET KyJBTOB, KOTOPBIHA BKJIIOYAET B CE65 MyCyTbMaHCKITH
KyJbT B PyMbIHUT Hapsijty ¢ IPyTrUMU IPU3HAHHBIMU KyJlb-
TaMH, 9TOOBI C(hOPMUPOBATE CTPYKTYPY M KOHCYILTAIOH-
HYIO 623y JUIF TOTO, YTOOBI COTPYAHUYATD U IIPEIOTBPAIIATh
MEKPETUTHO3HbIE U MEKKOH(ECCHOHATbHbIEC KOH(IUKTHI,
a TaxyKe MMPOBOUTDL KOHCYILTAIIUH ITO OOIIIIM ITPOGIeMaMm
obIecTsa 1 B TO )K€ BPEMS IEMOHCTPUPOBATh COMUIAPHOCTD
1 COTPYAHUUYECTBO MEK/ly BCEMU KyJbTypaMu B PymMbIHUM.

B 3akmodenue g XOTesT 6bI elrfe pa3 HOAIEPKHYTD BaK-
HOCTb PEJUTHO3HOTO JIUAJIOTA B IPOIlECCe JOCTUKEHUS MUpa
U COJIMJIAPHOCTHU BO BCeM Mupe. #

ra |
Mufti lusuf Muurat speaks at the XV

XV Me>kayHapoaHOM MyCyNbMaHCKOM Muslim International Forum in Berlin
dopyme 8 Bepnuxe

MydTtuin FOcyd Mypar BbicTynaeT Ha

cults that are officially recognized by our country, we try to em-
phasize our will to be connected to the universal values that
are based on peace and understanding among people.

The preservation of Islamic religious values in our coun-
try is based on the principle of political equidistance and the
preservation of spiritual sources that have not been affected
by any authority; they have been respected marking our exis-
tence on the territory of this country.

The Imams are mediators between the Muslim community
and members of other denominations recognized by the Ro-
manian state. As spiritual guides, they have to be positive ex-
amples in the Muslim community and for the people of oth-
er religions as well.

Our religion places great pride in education, research and
study. Allah, through His first revelation, commanded the
Prophet Muhammad and to all Muslims to read, write and
develop their knowledge in science.

Since 2012 in Romania, at the initiative of the Romanian
Orthodox Church, the Consultative Council of Cults was
established, which includes the Muslim Cult in Romania,
alongside other recognized cults, to have a structure, a con-
sultation base, to have cooperation, prevention of interreli-
gious and inter-confessional conflicts, but also to have a con-
sultation on the common problems of the society and, at the
same time, to show solidarity and cooperation among all the
cultures in Romania.

In conclusion, I would like to emphasize once more
the importance of the religious dialogue in the process of
gaining peace and solidarity in the world. #

[
38 NUNALEL  MunaperVicnama/Ne1/2020



A-p Punai Tatapu Bakpm:
camoe TpyaHoe —
NOHATDb ApYyroro,
peannsoBaTtb —

yXKe nerve

Puait Tatapu Bakpn,

|_|pe3VI,ElEHT COHO3a NCrnamckux OGUJ,VIH WcnaHun

CITAaHUIO TPUHATO XapaKTEPU30BaTh KaK CBETCKOE
TOCYIapCTBO, HO TAKOBLIM OHA CTajla OTHOCHTEILHO
HEJIaBHO, TIO3KE, UeM BEyIUe eBPOTIEHCKIE JeprKa-

Bbl. Bo ®pannuu npuHIun pasjaeneHns epKBeil 1 rocyrap-

crBa 6bu1 3akperuieH B 1905 roxy. B Tepmanum — Beiimap-

ckoit koncrurynueii 1919 roxa.

Wcnanms crana ceeTckoit mmb B 1978 -m. /lo aToro Bce
MCIAaHCKUEe KOHCTUTYIH, BKmodas u Koncruryrpmo Iepsoit
Hcnanckoit Pecriy6nku (1873-1874), o6bsiBsin oduriy-
JILHOI peUruel KaTOJUIIN3M.

Ha pedepengyme 6 nexabps 1978 roga 88% nacenenus
Hcnannn mogiep:karo mpoekT Hosoit Koncruryruu crpa-
uel. Ee 16-a craTesa rmacur: «1. FapanTupyercs cBo6oaa uieo-
JIOTHH, PETUTHO3HAA CBOOOA U CBOGO/IA OTIPABIEHUS KyTh-
Ta, OCYIIECTBIsAEeMbIe MHANBHIAMH U UX O0BEANHEHUAMA 6e3
KaKUX-THO60 OorpaHmdeHuii... 2. HuKTO He MOXeT 6BITh 064~
3aH OOBABIATH O CBOEH MJICOTOTUH, PETUTUN 1 BEPOBAHHIX.
3. Huxakas koH(eccnud He MOKET UMETDh XapaKTepa Tocyaap-
CTBEHHOM PETUTHH...»

J-p Puaii Tatapu bakpu, popusmuiicsa s Jlamacke
B 1948 rozy, 6611 CBUETENIEM TOTO HCTOPHYECKOTO COOBI-
Tust: oH nepe6pacs B Mcrmanmo B 1970 roxy, usyaan megu-
nuHy B yausepcurtere OBbezno. On 6nu1 npesugenTom Meram-
cxoii komuccnu Mcmmannm, npesugentom Coro3a ucaam-
CKuX o61mMH Mcrmanum, aBTOpOM MHOTHX KHHT, B TOM YHCJIe
«OrxpprTue ucaama. Kaura juia yuammxcs», «Bxrag Mycyin-
MaH B MUPOBYIO IUBWIM3AIUIO>, «25 J1eT cBOO0AbI», «Mcmam
1 COBpPEMEHHas 310Xa», «MonuTsa B ncrame», «CeMba
B HICTaMe>.

31 MapTa peTMrIO3HbIH e Teab ObUI TOCTUTATU3UPOBaH.
¥ Hero 6pU1a MOATBEPIKEHA KOPOHABUPYCHAA MH(EKITH,

B pe3yabTaTe KOTOPOH OH cKoHJacsA. MycyrpMaHCcKOe ob1ie-

ctBo EBpomnl nepexuBaeT 6opmyio yrpaty. B mamMars o

Jg-pe Pruae Tatapu bakpu ny6aukyeTcsa HHTEPBBIO, B3ATOE Ha

nosrsx XV MexynapoHoro MycyibmManckoro ¢popyma s bep-

sune 10 gexabpa 2019 r.:

— YBaykaembiii a-p Puaii, cBoe BeIcTyIUIEHHE Ha
¢opyme Bl mOCBATHIN rOCyJapCTBEHHO-I[EPKOBHBIM
OTHOIIEHHSM, PACCKA3AJIH O IOJIO0KUTETHLHOM OIBITE

Dr Riay Tatari Bakri:
‘the hardest thing is to
understand the other;
putting into practice is
easier’

Dr. Riay Tatary Bakry,
Head of the Union of Islamic Communities of Spain

e usually think of Spain as a secular country, but it

only became secular fairly recently, later than the

leading European powers. In France the principle
of church-state separation was laid down in 1905. In Germa-
ny, it was established in the Weimar constitutions of 1919.

Spain became secular only in 1978. Before that all Span-
ish constitutions, including that of the First Spanish Republic
(1873-1874) declared Catholicism as the official religion.

In the referendum of 6 December 1978, 88% of the pop-
ulation of Spain supported the project of a new Constitu-
tion for the country. Its 16th article read: “1. The constitution
guarantees freedom of ideology, religious freedom and free-
dom of worship, as practiced by individuals and organiza-
tions without any limitations....2. No one can be forced to de-
clare their ideology, religion or beliefs. 3. No confession can
have the nature of a state religion....”

Dr Riay Tatari Bakri, who was born in Damascus in 1948,
was witness to this historical event: he moved to Spain in
1970 and studied medicine at the university of Oviedo. He
was president of the Islamic commission of Spain, president
of the Union of Islamic communities of Spain, and is the au-
thor of many books, including “Discovering Islam. A book
for students”, “The contribution of Muslims to world civili-
zation”, “25 years of freedom”, “Islam and the modern era”,
“Prayer in Islam”, and “The family in Islam”.

On 31 March, the religious leader was hospitalized. He was
diagnosed with the Coronavirus infection, and later died.
The Muslim society of Europe is experiencing a deep loss. In
memory of Riay Tatari Bakri, we are publishing an interview
from the XV Muslim International Forum in Berlin on 10 De-
cember 2019:

Dr Riay, you devoted your talk at the Forum to church-
state relations and talked about your positive experience
of interaction between the Muslim community in Spain
and the government. Your success is impressive, but how
and in what manner was this achieved?

This experience, which I talked about a bit in my presen-
tation, began to happen when we were still extremely young
and had only just arrived in Spain from Damascus to study. It
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Pwuan Tatapu Bakpu v MydTui weinx Pasunb ManHyTaMH Ha nonax XV
Me>xayHapoAHOro MycynbMaHCcKoro hopyma
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Riay Tatari Bakri and Mufti Sheikh Ravil Gaynutdin on the margins of
the XV Muslim International Forum
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B3aMMOOTHOIIEHHH MyCyIbMaHCKOH o6uab! Mcanmm n
rocyJapCTBEHHBIX CTPYKTYp. Bamu ycrexn BnegaTisior,
HO KaK ¥ 3a CIET 9eTo yAaI0Ch UX JOOGUTHCA?

— ITOT OIBIT, 0 KOTOPOM 51 HEMHOTO PACCKa3aJI B CBOEM
BBLICTYIUIEHHH, HaYaJl TPHOOPETATHCS, KOT/IA MBI OBLIH €1Ie
COBCEM MOJIOJIBIMH U TOJBKO ITPHEXaIn yauThes B Mcmanmio
n3 Jlamacka. 9TO GBUIO TIOKOJIEHHE MOJIOJIBIX JIIOJEH, XOPO-
IO 3HABIMUX PETUTHIO ¥ PENTUBIIIX: HE HAJI0 OTIABIBATLCST
Ha3a/| ¥ IepKaThed 3a mporioe. He Hano opuenTrposars-
€4 Ha TO, 9TO HAXOJMTCS 32 IMPEIETAMH TOM CTPAHBI, B KOTO-
pyio MbI mpuexan. HyHO mocBATUTE cebsa MyCyTbMaHCKOM
obmune Mcmanuu, ee yagauaM. Mou 1pysba IO YHUBEPCHTE-
TY, B II€JIOM TIPE/ICTAaBUTETH TOTO TIOKOJIEHH, C KM f YIMI-
€A ¥ C KeM MHE IPHUXO/IIIOCE B T€ TOJBI CTAIKUBATHCS, OCTA-
BUJIA CEPLE3HBIN c1e7| B POPMIPOBAHIH U BOCITATAHII
OGIIHBI — OHH 3HAJIN, KaK PabOTaTh C MoAbLMU. BTopoii Bax-
HBIIf MOMEHT: MBI BCE aKTHBHO YJaCTBOBATH B OOIIECTBEH-
HOH KU3HM cTpaHbl. Hampumep, 4 1udHo mpuHUMAa yJacTie
B OOCYKIE€HUAX TEKCTa NCTancKoi KoncruTyrum, koTopas
6buta mpuHsTa B 1978 rogy. OHa rapaHTUpYeT BCEM PEIUTry-
03HYIO CBOGOY. f 6LLT YWiIeHOM KOMUTETa, KOTOPBIi pa3pa-
GarbiBa 3aK0H «O peUruosHoi cBo6oge» (3akou 7,/1980
ot 5 mions). HekoToprle c10Ba 1 BBIpaKE€HUA BOILIA B 3TOT
3aKOH IIO HAIleMy npeanoxenmo. Hanpumep, MbI mpeioxu-
JIU CJIOBO «OOIMHA» (3TO HAIIE MPEIOKEHNE TTOIEPIKATIH
U UyJie), «<MMaM» — BCA Pab0Ta 110 BKJIIOYEHHIO 3TUX IOHS-

THU B TEKCT 3aKOHA MIPOXOoNIa B paMKaX 9TOI0O KOMHUTETA.

was a generation of young people who knew the religion well
and decided: we don’t need to look backwards and hang onto
the past. We don’t need to orient ourselves towards some-
thing outside the country we’ve come to. We need to dedi-
cate ourselves to the Muslim community of Spain, and its as-
pirations. My university friends, who were generally from

the generation I studied with and with which I interacted in
those years, left a serious impression on the creation and for-
mation of the community: they knew how to work with peo-
ple. The second important factor: we took an active part in
the social life of the country. For example, I personally took
part in discussions over the text of the Spanish Constitution,
which was passed in 1978. It guarantees religious freedom to
all. I was a member of the committee that developed the law
“On religious freedom” (law 7,/1980, 5 July). Several words
and expressions that we proposed became part of that law.
For example, we proposed the word “community” (the Jews
also supported this proposal of ours) and “imam”. All the
work on including these concepts into the text of the law was
done by this committee. Due to this active work we, became
known to the official authorities, and so our working experi-
ence yielded positive results. When we turned to them with a
request for Muslims to be represented in the Ministry of Jus-
tice’s Constitutional commission on questions of freedom of
confession, nearly everyone was in favor, and only three peo-
ple objected. After that, we entered into constant dialogue
with the government.
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braromapsa Takoit akTHBHOI paGoOTe MBI CTAIN H3BECTHBI
O(UIMAILHBIM BJIACTSAM, TAKUM OOPa30M, HAll OILIT PabGOThI
JIaJI IOJIOKUTEeTbHBIE pe3yabTaThl. Korna Mbr k HUM o6paTu-
JIUCH C TPOCBOOIT O TOM, UTOOBI MyCyTbMaHe ObLIN ITPE/ICTaB-
nenb! B KoHcyIsTaTHBHOI KOMUCCHU ITO BOIIPOCAM CBOOOIBI
BepoucnoBesanusg MUHHUCTEPCTBA IOCTULMM, TPAKTUIECKU
BCE BBICTYIIWIIU 34, U TOJIbKO Tpoe — npoTus. ITocie sToro
MbI BCTYIIMJIM B TIOCTOSTHHBIN JIUAJIOT C TOCYAAPCTBOM.

— Kak on passuBaica? C KaKUMH-TO TPYJIHOCTSIMH BbI
CTOJIKHYJIHNCH?

— Camoe TpyAHOE — IIOHATD IPYTOTO, PEarTn30BaTh —
yxke nerde. Harpumep, B1acTaM TPyaHO GbLIO HOHATD, YTO
B MICJTaMe HET MHCTUTYTA CBANMIEHCTBA, HET HHCTUTYTA JyXO-
BEHCTBA, aHAJIOTHYHOTO TOMY, KOTOPBIi CYyIECTBYeT B XpU-
CTUAHCKOI IepKBH. B ncrame mvMaM — 5TO OGBIYHBIHA Yero-
BEK, y HETO HET 0COOBIX MOTHOMOUnI 1 mpeporaTus. C aToii
TOYKH 3PEHHS — HOHNMAaHNUA Hallel CoerupuKy — TPYAHO-
cru 6611, To ecTh Heo6X0 MO GBUIO IOHATD, B YEM Pa3JIH-
YU B OPraHU3AIMH MYCYTbMAaHCKUX OOITIH. A HaITi OTPe6-
noctu? OHM HAMHOTO IIPOIIE, UX JOHECTH JIeTde, 9eM BCe
Jpyrue Bonpockl. ITo1oXuTeIbHyIo POIb CBINPAIo TO, 9TO
A ABIAIOCH wieHoM KoHcyapTaTuBHOM KOMUCCHH TTO BOITPO-
caM CBOOO/IbI BEPOMCIIOBEAHHA C MOMEHTA €€ CO3aHusA. Mbr
paboTann CIIOYEHHO, GOK O GOK C MIPENCTABUTENAMI PEJIH-
T'MO3HBIX MEHBLITIHCTB U ¢ KATOJINIECKOH IepkoBbio. Ecn
ObI He Ta TO3UINA, MBI ObI HE CMOITIN TOOUTECSA KAKUX-TO

How did this develop? What difficulties did you encoun-
ter?

The hardest thing is to understand the other; putting into
practice is easier. For example, it was hard for the authori-
ties to understand that Islam doesn’t have priests, there’s no
clergy as in the Christian church. In Islam an imam is a reg-
ular person, he doesn’t have special privileges and preroga-
tives. From this point of view — understanding the details of
our situation — there were difficulties. That is, they had to un-
derstand what was the difference in the organization of Mus-
lim communities. And as for our demands? They were far
simpler and easier to convey than all the other questions. A
positive role was played by the fact that I was a member of the
Consultative Commission on questions of freedom of confes-
sion right from its founding. We worked harmoniously, side
by side with representatives of religious minorities and with
the Catholic church. If not for that position, we wouldn’t
have been able to achieve certain results: having negotiations
with the government, and ultimately, signing the Agreement
on cooperation with the Islamic Commission of Spain (Law
26,1992, 12 November).

Can this law be seen as the main one regulating relations
between the government and the Muslim community of
Spain?

Yes. It remains very important, but several of its provi-
sions need additions and amendments. In the economic
sphere, for example. The Catholic church doesn’t receive

Mpe3unanym 2-oi cekumm XV MexkayHapogHOro MycynbMaHCKoOro
dopyma

Hanat of the Musl
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Presidium of the 2nd Section of the XV Muslim International Forum
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PEe3yJIBTaTOB — IIPOBECTH C TOCYAAPCTBOM IIEPErOBOPHI H,
B KOHEYHOM cueTe, moanucats CormaieHme o CoTpyiHIde-
ctBe ¢ Mcmamckoit komuccueit Ucrmanum (3akon 26 /1992 ot
12 noa6ps).

— JTOT 3aKOH MOKHO CYUTATh OCHOBHbBIM, PETYIUPYIO-
IIM OTHOIIEHHS TOCYAapCTBa M MyCyTbMaHCKOH 06Imu-
w1 Ucnanun?

— la. OH ocTaeTcsi O4eHb BAKHBIM, HO B HEKOTOPBIX CBO-
UX ITOJIOKEHUSAX OH TPEGYET CEroAHs JOPAOOTKU U YTOUHE-
Huii. B sxonomuueckoii cdepe, nanpumep. Karonmmueckas
LIEPKOBb HE UMEET TOCYAPCTBEHHOIO (DMHAHCUPOBAHUSA, HO
OHa OCBOOOXKICHA OT YILIATBI IIO0X0HOTO Hastora. Kpome
TOTO, COZIEpKAHUE 3AHUI, KOTOPBIE ABJIAIOTCA YACTbIO KYJIb-
TYpPHOTO HACJIEMS, TADAHTUPOBAHHO (PUHAHCHUPYIOTCH IOCY-
napcrsoM. Ipaskpane Mcmannum MoryT fesaTh 106 pOBOJIb-
HbI€ IIOKEPTBOBAHNSA B II0JIb3Y IEPKBU, Pa3peIEHHBIN pas-
Mep THX [TOKEPTBOBAHMIL He JOJDKeH rnpesbimaTs 0,7% ux
HAJIOTOBBIX OTYHCJIEHUN B COOTBETCTBUU C UX €KETOTHOM
HaJIOTOBOI feKaapanueii. Mbl, Mycyibmane, or Munucrep-
CTBA JOCTUIINX HE NMeeM HUKAKOM moMoIu. XOTs B COOTBET-
cTBUU C cortamenueM 1992 roga medeTsaM U KyJILTOBBIM CO-
OPY)KEHUSM MYCYJIbMaH IIPEJOCTaBICH GIarONpUsATHBII
HAJIOTOBBII PEXHUM, 4 UMaMbl IPUPaBHEHBI K pAGOTAIONTIM
110 HaiiMy. MoryT co3zaBaThcs MCJIaMCKIe 06pa3oBaTeIbHbIE
IIEHTPBI BCEX ypoBHeil. McraHCKue YHUBEPCUTETHI MOTYT
MIPEOCTABIATH IOMEIIEHUS ¥ BBIIEJIATD CPEACTBA JUIS Opra-
HM3AIIHU KypcoB 1o ncaamy. Ho xorza MbI TOTBKO HAUHMHAIN
padoty B 70-80-¢ roapt, B Mcnanuu 66110 0kos1o 200 Thicsa
mycyabman. Ceituac nx noutu asa Muumona! ITomumo nma-
MOB, HEOOXOMM KaKOM-TO OPraHU3alOHHBIH anmapar. Bro-
PO¥i BOIIpOC — HCJIaMCKOe 06pa30BaHUE, IIOATOTOBKA IIPETIO-
JaBareseii mo nciamy. Heckogbko J1eT Mbl 3aHIMAJICh 3THM
BOIIPOCOM U IPUILIN K TOMY, YTO ITOAINCAIN COIIANICHHE C
rocyrapcrsoM. OHO GepeT Ha cebsl peleHne TOro BOIPOCa.

— BbI mocTenenHo, mar 3a MIaroM, uaeTe K ToMy, 9TO0bI
pPemuTH CBOM MPOGIEMBI...

— la, MmycyapMaHckast oompHa B Mcrmanum — MomHas
CHJIa, €CITH Y9€CThb, YTO 3TO OOMUHA CTIOYE€HHAs, OPUITIATD-
HO IPHU3HAHHAA, C KOTOPOU CIMTAETCA TOCYAapCTBO. MBI cTa-
paemcs CIOKOIHO, TTOCIeT0BATENbHO MPEACTABIATD H OTCTa-
MBATh MHTEPECHI U YasSHUS MyCyJIbMaH CTPAHBI.

— Hcropus uciama B Mcnanuu — 3To oTAenbHasA 60J1b-
mas Tema. O meii B Poccuu xopomo 3uaior. Ho kak 661 Ber
OXapaKTepPHU30BAIH COBPEMEHHBIN Tall Pa3BUTHS HCJIaMa
B Ucnanun? Kakossl ero oco6ennocru?

— Ecyin MBI XOTUM YBUJIETD IIPABUJILHYIO KAPTUHY II0JI0KE-
HMs ucaama B Mcrmanum ¢ yaeTom nponuioii BeJMKOU NCTo-
pUU, TO MBI JIOJKHBI YETKO IIOHUMATD, YTO B HAYKE CYIIECTBY-
€T /IBa OCHOBHBIX HanpasieHus. OHU CIUTAIOT MyCyJIbMaH
KOJIOHHCTAMU, Jpyrue ke ropopst: Het! Kononusanum ne

government financial aid, but it doesn’t have to pay income
tax. Furthermore, the content of buildings that are part

of the cultural heritage are guaranteed government fund-
ing. Citizens of Spain can make voluntary donations to the
church. The permitted size of these donations must not ex-
ceed 0.7% of tax deductions in accordance with their annu-
al tax declaration. We as Muslims receive no such help from
the Ministry of Justice. However, according to the 1992 agree-
ment mosques and religious buildings should be offered fa-
vorable tax conditions, and imams should have the same sta-
tus as the self-employed. Islamic educational centers of all
levels can be founded. Spanish universities can provide prem-
ises and allocate funds for organizing courses on Islam. But
when we had just started working in the 1970s-80s, there were
about 200 thousand Muslims in Spain. Now there are almost
2 million! In addition to imams, there’s a need for some sort
of organizational apparatus. The second question is Islam-

ic education and the education of teachers of Islam. For sev-
eral years we have been dealing with this question and have
now signed an agreement with the government. It is meant to
solve this question.

Step by step, you are gradually moving towards a solu-
tion to your problems...

Yes, the Muslim community in Spain is a powerful force, if
you take into account that it is a coherent community, that is
officially recognized, that the government takes into consid-
eration. We are trying calmly, consistently to represent and
defend the interests and aspirations of the Muslims of the
country.

The history of Islam in Spain is another big topic. Peo-
ple are very familiar with it in Russia. But how would you
characterize the modern stage of the development of Is-
lam in Spain? What are its special features?

If we want to see a correct picture of the situation of Islam
in Spain that takes account of its great history in the past, we
should clearly understand that there are two main tendencies
in the scholarship. Some consider the Muslims to be colo-
nists, while others say: No! There was no colonization. There
was a very fruitful co-existence that continued for more than
seven centuries — from the beginning of the 8th till the end
of the 15th centuries. Muslim Spain discovered and gave Eu-
rope the knowledge that became the basis of its civilization,
it gave Europeans translations of the ancient Greek thinkers
and scholars, and the Arabs and Berbers quickly assimilated.
One tendency is represented by the historian and political
figure C.Sanchez-Albornos (1893-1984). The second is repre-
sented by the linguist, historian and political figure Amerigo
Castro (1885-1972). He developed the concept of the co-ex-
istence and mutual influence of all three cultures (Christian,
Muslim and Jewish), which lay at the basis of many studies
on this history and culture, primarily in Andalusia (the con-
cept of “convivencia”). Today the situation is changing. Lots
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6bL10. BBIJIO OYEHD IIOZOTBOPHOE COCYIIECTBOBAHME, TIPO-
JIOJKABIIIEECST OOIBINE CeMU BEKOB — ¢ Hadaua VIII u 1o xon-
na XV Beka. Mycyabmanckas Mcranus oTkpblia u jana EBpo-
II€ TO 3HaHHUE, KOTOPOI CTaJ0 OCHOBOM €€ IUBUIN3AIIH,
OJIApUJIO €BPOIICHIIEB IEPEBOAAMU APEBHETPEUECKUX MBIC-
JIuTeNe, yIeHBIX, a apabbl 1 6epOephl OBICTPO ACCUMUIIPO-
Bauch. OIHO HANIPABIEHME NPEACTABII UCTOPUK U ITOJIN-
trueckuii gearens K. Cangec-Anp6oproc (1893-1984). Bro-
poe — (pUIIOIOT, UCTOPUK M TOKE MOJUTUIECKHIT 1eATEb
Awmepuro Kacrpo (1885-1972). On pazpaGoTtaa KOHIEIIHIO
COCYIIECTBOBAHUS M B3ANMOBJINSHUS TPEX KYJABTYp (XpH-
CTUAHCKOM, MyCyJIbMaHCKOM 1 I/ryzleﬁcrcoﬁ), KOTOpas JIeT-

Jla B OCHOBY MHOTHUX HCCJIEJOBAHMII ITO NCTOPUU M KYJIBTY-

pe npexze Bcero arb-AHzaTyca (KOHIEIIs «convivencia»).
Ceronus curyanus MeHseTcsa. O4eHb MHOTHE JIIOJU JUTa-
IOT TPYABI IO UCTOPUU, U3YIAIOT UCJAMCKYIO KYIBTYpy. OHI
6b1Bau B Koprose, Bujiei 3HaMEHUTYIO MEYETh 3TOTO FOPO-
Jia, KOTOPOI1 yoKke GOJIbIIE THICSYN JIET, BUJIEIH JABOPeI] AJTb-
ram6pa. B kakoii 6bI paiton Mcmannm Bl HU OTHPaBIIINCE,
BBI Be3Jle HalleTe CIIe/bl NCIAMCKON Ky IbTyphl. Mx cot-

Hu! YTo KacaeTcsa HAC, MyCyJIbMaH, KOTOpPbIe KUBYT B Mcra-
HUM YK€ JIECATKH JIET, TO MBI OTHOCHMCSI KO BCEM I'PAXKITAHAM
CTPaHBI KaK K HAIIUM 6paTbam. Kakum 6bI HI GBLT HOTUTH-
YeCKUI Kypc B CTPaHe, KAKUMU ObI HU GBI IMOJUTHIECKHE
BO33PEHUS, MBI GYIEM C BIACTSIMH COTPYAHUYATH HA OCHOBE
yBaskeHUs 1 6parcTia. Mcnanmp! 3HaloT 3T0. Korna B crpa-
HE IIPOUCXONAT KAaKHE-TO HACKIBCTBEHHBIE, KPOBABBIE AKTHI
1 KO MHE 00paIaloTCcsI C MPOChOOI BHICTYIIUTH IO TEJIEBU-
JICHUIO, S TOBOPIO: HAIIU JETH BBIXO/ST HA YIUIbI U3 TEX 3K
JIOMOB, 4TO ¥ Bamu. Hamm ieTu nrpaior Ha Tex ske NIPOBBIX
IUIOIAAKax, uro u Bamu. U mogu monumaror ato. [Tonnma-
IOT, YTO BCE 3TU HACUJIbCTBEHHBIE JICHCTBUS HE CBSI3AHbI C
TEMH MyCyJIbMaHaMU, KoTopble kuByT B Mcmannm. M sTo Hac
4pesBbIYaiiHO pajyeT. A Hazeoch, 4TO B 6y,z[yLueM MIPOU30M-
JIeT ere 6osbliee CIUIOYEeHNE NCITAHCKOTO OOIEeCTBa, 9TO
MIPEKPATATCS PA3TOBOPBI O TOM, UTO 3TOT YEJIOBEK — MYCYJIb-
MaHUH, a 3TOT — KaTOMHK. MbI Bce — rpaxpane Mcnanmm, a

Hamia B€pa — 3TO YK€ HaIllC JIMIHOEC JICJI0.

— Ha ¢popyme B Bepimae Mb1 BuauM, aro ymma I'ep-
MaHHH NIPeACTaBJIeHa OUYeHb Pa3HBIMH OPTraHU3aI[HsIMH.
Emmacrea mycyaeman HeT. O6 Hlcnanum, cyas mo Bammm
CJI0BaM, TAKOT'O HE CKAXKENIb?

— B Mcnanum Ha cerojusa MycyJIbMaHCKasg OPraHu3a-
nus ogua. Harmomuro, uro B 1989 roay ncanmn:, npunss-
mue uciaam, cosjanu Mcenanckyio gegepanmio nciaMcKux
permurnosueix oomects. B 1991 roxy cryrenTs! n cnernua-
JIICTBI, sMUTprpoBasinue B Mcmanmo eme B 60-70-e roant
n3 ctpaH bmkaero BocToka 1 MOJIyauBIIEE HCITAHCKOE
rpaskaancTBo, cozganu Coro3 ncaamckux oomects Mcema-
HUH. DTU JIBE OPTraHU3ANNHI 00bEAMHIIINCH B Mcramckyio
xomuccuio Mcnanun. A asnsiocs ee masoii. Mou npezcra-
BHTEIN PaGOTAIOT BO BCEX MPOBUHIMAX, C HUMU OPUIIH-
aJBbHBIE BJACTH HA MECTAX BEAYT Auaior. Eciu nHeo6xomumo

of people are reading history books and studying Islamic cul-
ture. They have been to Cordoba, seen the famous mosque
of this city which is more than a thousand years old, they’ve
seen the Alhambra palace. Whatever region of Spain you go
to, you’ll find traces of Islamic culture. There are hundreds
of them! As for us Muslims who have been living in Spain for
decades now, we think of all the citizens of the country as our
brothers. Whatever the political course of the country, what-
ever the political views, we will collaborate with the authori-
ties with respect and fraternity. Spaniards know this. When vi-
olent, bloody acts take place in the country and people ask
me to say something on television, I say: our children leave
the same houses as yours do. Our children play in the same
playgrounds as yours. And people understand this. They un-
derstand that these violent acts are not connected to the Mus-
lims who live in Spain. And that makes us very happy. I hope
in the future that Spanish society will become even more har-
monious, that there will be no more conversations about the
fact that this person is a Muslim and that person is a Catho-
lic. We are all citizens of Spain and our faith is our personal
affair.

At the forum in Berlin we can see that the ummah of
Germany is represented by extremely different organi-
zations. There is no unity of Muslims. Judging by your
words, the same is not true of Spain?

In Spain today there is one Muslim organization. Let
me remind you that in 1989 some Spaniards who had con-
verted to Islam founded the Spanish federation of Islam-
ic religious societies. In 1991 students and specialists who
had emigrated to Spain back in the 60s and 70s from Mid-
dle Eastern countries and got Spanish citizenship founded
the Union of Islamic societies of Spain. These two organi-
zations united into the Islamic commission of Spain. I am
its head. My representatives work in all the provinces, and
the authorities in these places engage in dialogue with it. If
some decision has to be taken, these representatives get in
touch with me. There are about 1300 mosques in the coun-
try now. There are four mosques in Ceuta, two in Melilla,
four in Malaga, two in Madrid, one in Valencia and more
than a thousand small mosques and prayer houses in in-
dustrial centers and small cities. We try to not let mosques
become divided according to nationality. If a mosque has
been founded by Maghrebis or Syrians, we try to make it so
that everyone prays there — Algerians, Moroccans, and peo-
ple from any country. The main idea which we try to con-
vey to the mosque parishioners and to all our Muslims is
that you are worshiping the Almighty and are serving the
good of the society where you are living. It’s not good for a
mosque to encourage divisions among people, for it to em-
phasize the differences between them, because divisions
among Muslims will lead to divisions in society as well.
Thanks God, so far we have managed to make this idea a
part of life!
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[-p Puait Tatapu bakpw BbicTynaet Ha XV MexayHapoaHOM
MyCynbMaHCcKkoM Gopyme

Dr. Riay Tatari Bakri speaks at the XV Muslim International Forum

HPUHATH KAKOE-TO PEUICHHUE, 3TH NPEACTABUTETH CBA3bI-
BAIOTCA CO MHOU. B cTpane ceituac geiictsyer okoso 1300
meuereil. Yernipe meuetn B Ceyre, gBe — B Mesmibe, yeThbl-
pe — B Mauare, nse — B Magpuse, ongna — B Banencun n
6oJiee THICIYM HEOOJIBIIUX MedeTel U MOJIUTBEHHBIX JOMOB
B MH/[yCTPUATBHBIX IIEHTPAX U MEJKHUX ropojax. Mel crapa-
eMcsl He JIONYCKAaTh TOTO, YTOObI MEUETH JeIUIICH 110 HAIH-
OHAJIBHOMY IPU3HAKY. Ecii MeueTh 0CHOBaIM MAarpuOHHITBI
VT CUPUIITBI, TO YTOOBI B HUX MOJIMJIMCH BCE — U AJDKUP-
I(bI, ¥ BBIXOJIIBI M3 MapoKKo, 1 13 06O IPyroii CTpaHBbI.
I'maBHas njes, KOTOPYIO MbI CTapaeMcs JIOHECTH JIO IIpU-
XOKaH MeJeTell, Io BCeX HAINUX MyCyJIbMaH — ThI ITIOKJIOHSI-
embcst BeeBplmuemMy u ciry:kuIb Ha 61aro TOro o6IecTsa,

B KOTOPOM muBenib. HeponycTumo, 4T065I MEYETh CIIOCO0-
CTBOBAJIA Pa3beUHEHHUIO JIIOJIeli, YTOObI OHA ITOYEePKUBAIA
PA3IIIHS MEKY HUMU, IIOTOMY UTO pasjieJIeHe MyCyIbMaH
HoBJIeUeT 32 000 u pasnenenue obmecrsa. Crasa Bee-
BBIIITHEMY, IO CHX IIOP HaM yAaBaJIOCh IPOBOJAUTD B KU3Hb

3Ty ugeio!

— B Bepiune o6cyxaaeTcs TeMa AUaI0ra peTurui
B IOCTCeKyJIsipHOM oGmecTBe. Hackonpko oHa BaxkHa
CeroiHs 1 o 4eM GbI Bl X0TeIu NOAUCKYyTHPOBATH Ha CJIe-
ayromeM ¢gopyme?

— A 6naronapen IYM Poccuiickoii @eneparun 3a npu-
IJTallleHre IPUHSATD yJacTue B 3ToM ¢opyme. A Buepsbie
Ha HEM IPUCYTCTBYIO, U JUISI MEHS INIHO GbUIO MHTEPECHO

In Berlin the dialogue of religion in a post-secular soci-
ety has been discussed. How important do you thin it is to-
day and what would you like to discuss at the next forum?

I am grateful to the Religious Board of Muslims of the Rus-
sian Federation for inviting me to participate in this forum.
This is the first time I have been here and for me personally it
has been very interesting to find out what problems my Mus-
lim brothers are bringing to these sorts of meetings, what they
are worried about today. I think we have made some big steps
in establishing dialogue at the forum. Everyone had a chance
to express themselves. The voice of every participant, the
voice of every religion, has been heard. That is to say, we have
made a step forward towards each other on behalf of the com-
mon good. I believe that recently religious dialogue has taken
on a new character, especially after the Pope announced the
openness of the Catholic church. For the last 5 years the situ-
ation has changed in Spain. We are taking part with the Cath-
olic church in joint projects on defending the rights of pris-
oners, and intellectual discussions. These projects still aren’t
that numerous, but shared work is ongoing. And our sincere
wish is for it to continue. As for future discussions, I believe
that internal Muslim dialogue is now important. I was in Rus-
sia in September last year. I saw how disciplined Russian Mus-
lims are, and how organized and harmonious is the work of
the different Muslim organizations. What’s important for our
common future is to establish dialogue between generations
within our community. Our assumption is that young people
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Y3HATh, C KAKIMH IIPOGIEMaMU IPUE3KAIOT HA OJOOHbBIE
BCTPEUYU MOH OPaThA-MyCyJIbMAHE, YTO X BOJTHYET CETO-
Ha. §I canTalo, 4To MBI Ha (popymMe OYeHb IPOJABUHYINCH

B HaJaKuBaHuu quansora. Kaxkabiil uMesn BO3MOKHOCTh
BBICKA3aThCs. [0J10C KaK0T0 yIaCTHHKA, TIPECTABUTEIS
KKIOM pesturu, 661 ycrsinad. To ecTh MBI cies1aay mar
BIIEpE]] HABCTPEUY JAPYT APYry paju obero 6iara. S can-
TAIo, YTO B IIOCJIE[HEE BPEMS MEXPEIUTHO3HBII JHuaIor
IIPUHSI HOBBIH XapaKTep, 0COOEHHO IocJie TOTo, Kak ITama
PuMcxmii TpoBO3ITIACHII OTKPBITOCTD KATOJIMYECKOM IEepPK-
BH. 3a mocjexHue 5 IeT cuTyanus uaMenmiack u B Mcma-
HUHU. MBI y9acTByeM B COBMECTHBIX C KATOJUYIECKOH Iiep-
KOBBIO IIPOEKTAX, KACAIONUXCS 3AIUTHI IPAB 3AKII0UEH-
HBIX, HHTEJUIEKTYIBHBIX JUCKyccusx. [Toka mogo6HbIx
aKIUii He TaK MHOTO, HO COBMECTHas padoTa yxe uznet. 1
Halle HCKPEHHEee KeJIaHHe — ee IPoJoukaTh. UTo Kacaer-
cs1 OYAYIIUX AMCKYCCUIA, TO I CIUTAIO, YTO CeYac BaskeH
JIIAJIOT BHYTpHUMYyCcyabMaHckuil. I 6601 B Poccuu B ceHTS-
6pe nponuroro roja. f Bumes, HACKOJIBKO XOPOIIO POCCHIi-
CKHE MYCyJbMaHe JUCIUIUIMHIPOBAHDI, HACKOJIBKO YETKO
U CTOUKEHHO PaboTaIOT Pa3JIUIHbIE MYCYJIbMAHCKHE CTPYK-
Typsl. JL)1s Hamero oGImero GyyIero BaKHO CETOJHs HaJa-
JIUTD JIUAJIOT MEKAY MOKOJIEHUSIMU BHYTPU OOIIIHBI. MbI
HCXO/UM U3 TOTO, YTO MOJIOZEKb — OCHOBA O0IecTBa Oy/y-
mero. OT TOTo, KaK HaJaKEH JIUAJIOT BHYTPH OOIUHBI,
3aBUCUT U COCTOSIHUE 00IecTBa. Ecau Mbl €JMHbI, MOKHO
pemuTh Bee npobdiaeMpl. Ceifiyac MUP OTKPBIT, HO HE HAJ[0
KOIIMPOBATh KOTO-TO HJIM ITOJ[PAXKATh KOMY-TO B apaOCKUX
crpanax. Ham Hy>KHO ImoCMOTpeTh Ha caMHX €05, 3aHATh-
€Sl CAMOKPUTHKOM. DTO CJIOXKHO, IIOTOMY UTO 3TO TpedyeT
OIIPE/IETIEHHOTO YPOBHA BocuTaHusd. Ecam Moe MHeHue He
COBIIQJIA€T C BAIIUM, TO 3TO HE 3HAYUT, YTO S JOJKEH BAC
HEHABU/ETh, OT BAC OTCTPAHATECS, Bac OOBUHATE. [IpoTu-
BOIIOJIOKHOE MHEHHE 0OoTralaeT Ball COOCTBEHHDBIN OIIBIT.
IToaToMmy, s1 HOBTOPSIO, YTOOBI YAYIIIUTH COCTOSTHUE BHY-
TPH OOIUHBI, HY)KHO BOCIIUTAaHUE, HY’KE€H O0bEKTUBHBIIA
B3IVISAT Ha CceOsI.

— Bnaroaapio Bac.
becedosanra Oavea Cemuna

PO LI IR W LI ¥l

Internation

are the foundation of the society of the future. Dialogue with-
in the community will determine the state of society. If we are
unified, we can solve all problems. The world now is open, but
one shouldn’t copy or imitate people in Arab countries. We
need to look at ourselves and engage in self-criticism. This is
difficult, because it demands a certain level of education. If my
opinion is not the same as your, that doesn’t mean that I have
to hate you, distance myself from you, accuse you. An opposite
opinion enriches your own experience. So, I repeat, in order
to improve the situation within the community, we need edu-
cation, we need to have an objective look at ourselves.

Thank you.
Interviewer: Olga Semina

¢
The Minaret of Islam/Ne1/2020 JNIACEOL 45



O cTpaTreruax passuTus
BonrapcKon uCNamcKo
aKapemum

A6apaxmanos [lanuap Masnusposuy,
pexTop bonrapckon ncnamckomn akagemmm

MpoekT Bonrapckoi UCNaMCKO#i akaAeMuu, NoaAePIKaH-
Hbiii Mpe3auaeHTom Poccuiickoit ®epepauun B.B. MyTu-
HbIM, NPU3BaH BO3POAUTb TPAaAULIUM OTEYECTBEHHOM
ncnamckoit 60rocnoBcKoiA WKOMbI, CTaTb 061LEepPOCCMiCKUM
LIEHTPOM pa3BUTUA MYCY/IbMaHCKOro o6pa3oBaHus.

I. MUCCHA

Enunenne mycynbmanckoi yMmmer Poccun myreM Bo3-
POXIeHus OTeJeCTBEeHHOM 60roCI0BCKOM IMKOJIbI U Pa3-
BHUTHS HCJIaMCKOT0 00pa3oBaHus.

Heob6xoanMoCTh B CO3TaHNH IEHTPATH30BAHHOM HCTaM-
CKOM CTPYKTYPbI, KOHCOJHANPYIOMEH MyCyTbMaHCKOE CO00-
mectBo Poccum, cymecTsyeT yxke 7aBHO. YIperuTeIaMU aKa-
JIEMUH ABIAIOTCA 3 KPYITHEHIINX IEHTPaTN30BaHHbBIX IyXOB-
HBIX yrIpaBieHus mycynbMal Poccrn (ILAYM Poccnn, IYM
P®, IYM PT).

I1. HEJIb

Cranosyrenne u pyHKIHOHHPOBAHHE B KaUeCTBe BeAYIIero
MyCyJIbMaHCKOTO HayYHO-00Pa30BaTeIbHOT0, TyXOBHO-TIPOCBE-
THTEJIHCKOr0 ¥ 3KCIIePTHO-KOHCYIbTaTHBHOTO IIEHTPa.

bBonrapckas mcramckas akaJileMiust pa3BUBAETCA B COOT-
BercrBuu ¢ nopydenuamu Ilpesugenra PO B. B. Ilyruna no
nroram Cosera npu Ilpesunente PO 1o passuruio mex-
HAIlMOHAJIBHBIX OTHOIIEHU, Iponreamero B Yge 22 oxrs-
6pa 2013 roza, 0 CO3AAHUH YCITOBUH JUIA Pa3BUTUSA TPEXYPOB-
HEBO CHCTEMBI HCTAMCKOTO 0Opa3oBaHus. AKaJeMus KaKk
BBICIIEE 3BEHO CHCTEMBI OTEYECTBEHHOTO MyCyIbMaHCKOTO
PEeIUTHO3HOr0 06Pa30BAHNA IPU3BAHA CTATh HAYIHO-METO-
JITIECKIM 1 KOO PAMHAITIOHHBIM IEHTPOM Pa3BUTHA BCEI
CHCTEMBI MyCYTbMAHCKOTO PEIUTHO3HOr0 06pa3oBaHN 1
ITPOCBEINEHNA B CTPAHE.

IIL 3AJAYH
1. HOZ(I‘OTOBKa BbICOKOKBaJII/IqJPIIII/IPOBaHHLIX u KOHKy-
peHTOCIIOCO6HbIX pe]IPII‘HOSHbIX ,Z[eﬂTeJIef;I, n GOFOCJIOBOB,

COCTaBIAIOIINUX KaTPOBYIO 3IUTY OT€IE€CTBEHHOI'O C/IaMa.

Strategies for the
development of the
Bolgar Islamic Academy

Daniyar Abdrakhmanoy,
The Rector of the Bolgar Islamic Academy

The Bulgar Islamic Academy project, which is supported by
V.V.Putin, president of the Russian Federation, is intended
to revive the traditions of the Russian Islamic theological
school, and become an all-Russian center for the develop-
ment of Muslim education.

I. MISSION

The unification of the ummah of Russia via the revival of
the Russian theological school and the development of Is-
lamic education

There has long been a need for the creation of a central-
ized Islamic institute that would consolidate the Muslim com-
munity of Russia. The Academy was founded by the 3 most
important centralized religious boards of the Muslims of Rus-
sia (CDUM, DUM RE, DUM RT).

II. GOAL

The formation and functioning of the institute as a lead-
ing Muslim scientific-educational, religious center which
will offer expertise and consultation.

The Bulgar Islamic academy is developing according to
a mission outlined by V.V. Putin, president of the Russian
Federation, after a Council of the President of the RF for
the development of inter-ethnic relations, that took place
in Ufa on 22 October 2013 and spoke of the creation of
conditions for the development of a three-level system of
Islamic education. As the highest link in a system of Rus-
sian Muslim religious education, the Academy is intend-
ed to become a scientific-methodological and coordinat-
ing center for the development of the entire system of
Muslim religious education and enlightenment in the
country.

III. TASKS

1. The preparation of highly qualified and competitive
religious leaders and theologians, who will form the elite
of Russian Islam.
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AxaneMus IMeeT HeOOXOIIMOe MaTepUaTbHO-TEXHIIE-
CKO€ OCHAIEHHE JUI BEJICHIS TEKYIe e TeTbHOCTH.

B 2019 r. npu axagemun copmuposan CoBeT 1o 3amu-
Te IUCCEPTANUii Ha COMCKaHUE YIEHOH CTeNeHH JOKTOopa
MCTAMCKUX HayK C Y9aCTHEM aBTOPUTETHDIX yUE€HBIX NCTaM-
CKOTO MHpa. ITO — NePBbIi Mogo6HbIH COBET Ha MOCTCOBET-
CKOM IIPOCTPAHCTBE.

10-11 cenTa6psa 2019 r. B crenax bosxrapckoii nciaMckoit
aKaJIeMHUH MPOILIN IIEPBBIE 3AIUTLI JOKTOPCKUX IUCCEPTa-
nmii. Mtoru samur yrsepsxaennl CoBeToM yupeauTeneil Axa-
JIeMU.

C nespio obecredenus KOHKYPEHTOCTIOCOOHOCTH U BOC-
TPeBOBAHHOCTH BBIMYCKHUKOB KaK B CBETCKOM, TaK U B PEJIH-
TMO3HOH cpepax B MEPCIEKTUBE B AKa[eMUU ITAHUPYETCS
MTOATOTOBKA CTENUATICTOB (MarCTPOB):

— IO CBETCKUM HarpaBaeHnaM « Teonorusa», «duaomro-
rus», «[legarormaeckoe ob6paszopanue»;

— 1o crienranu3anuu (momumo «kMceramckoro mpasa»)
«Kopanosenenue», «Mcaamckoe Bepoyuenue», «Mcaamckas
9KOHOMUKA».

ITranupyerca co3faHue CUCTEMBI BLIABJICHUS, PEKPYTUH-
ra M IOATOTOBKN Han60JIee MePCIEKTHBHBIX AOUTYPUEHTOB
(nHTEpHAT-MEpece, OMUMIHUADI, TETHAS U 3UMHSS KO-
JIBI).

2. BeIpaboTKka e JUHOTr0 MOAXO0AA IO KOHIENTYaIbHBIM
BOIIPOCAM HC/IaMa, HCXO0/1s1 U3 HAIMOHAIbHBIX HHTEPECOB
CTPaHbI 1 MHOTOBEKOBBIX TPAJUIHI POCCHICKHX MYCYIhb-
MaH.

ITepen akasemMueil CTOUT 3ajada CO3JAHUS B OJIVKANIICI
MEPCIEKTUBE OOIEPOCCUIICKOI MYCYIbBMaHCKOM GOTOCIOB-
cxoii romanku B suze Cosera ynemon Poccun s B3aumo-
JIeHCTBUSA OTE€YECTBEHHDIX MyCYJIbMAHCKUX OPraHU3aAUHI 1
GOTOCIOBOB JUISI BBIPAOOTKH €IMHBIX IIOXO0B K PEIIECHUIO
HAy4HO-0OTOCIOBCKHUX IIPOGIIEM.

STO NO3BOJUT POCCUIICKOMY MyCYJTbMaHCKOMY COOGIIECTBY
yCIeIHee IPOTUBOAECHCTBOBATDL PACIIPOCTPAHEHUIO PAJIH-
KaJILHDBIX ¥ 9KCTPEMUCTCKUX TEUEHUH, KOTOPbIE aKTUBHO
MBITAIOTCS BTATMBATD POCCUMCKUX IPaKIaH B TEPPOPUCTU-

YCCKYIO ACATCIbHOCTD.

3. BO3PO)KA€HI’I€ 1 pa3sBUTHE OTE€IECTBEHHOTO 6oro-
CJIOBCKOI'O Hacjaeaus.

AKaI[CMI/ICﬁ pEamm3yroTCa IPpOEKT «L[CHTp N3ydcHUs
NCJIAMCKOT'O HacJaeaus», OpHCHTHpOBaHHbIﬁ Ha ITIOUCK, C60p,
H3Yy9CHUC U ITOITYJISIPU3AIUIO TPYTOB BUHBIX OTCUECCTBCH-
HbIX 6OTOCJIOBOB, KOTOPbIE€ OKa3aJIh 3HAYUTE/IbHOC BJINAHNC
Ha pasBuUTHE HHTCHHCKTyaHbHOﬁ MBICJI BCETO MYCYyJIbMaH-

CKOro Mmmpa.

4. OcymecTBIeHnEe IPOCBETUTE/IbCKOH IeATeIbHOCTH,
HanpaBJEHHON Ha CO3/IaHNe I0JIOXKUTEeILHOro 00pa3a
TPaJUIIMOHHOTO MC/IAMAa K HAa Pa3BUTHE POCCUUCKON HIeH-
THYHOCTH B Cpe/ie OTeYeCTBEHHbBIX MyCyIbMaH.

The Academy has the necessary material-technical equip-
ment for carrying out this activity.

In 2019 the Academy saw the formation of the Council for
the defense of doctoral dissertations with the participation of
authoritative scholars from the Islamic world. This is the first
Council of its sort in the post-Soviet space.

On 10-11 September 2019, the first doctoral defenses took
place at the Bulgar Islamic academy. The results of the de-
fenses were confirmed by the Council of the founders of the
Academy.

In order to create competitive and much-needed gradu-
ates both in the secular and the religious sphere in future the
Academy has plans to prepare specialists (with Masters de-
grees) in the following areas:

— the secular disciplines of “Theology”, “Philology”, “Peda-
gogical education”;

— the specialized disciplines (in addition to “Islamic law”)
of “Qur’anic studies”, “Islamic doctrine”, “Islamic econom-
ics”;

There are plans to set up a system for the identification, re-
cruitment and preparation of the most promising applicants
(an internet-madrasa, Olympiad competitions, summer and
winter schools).

2. Developing a single approach for conceptualizing
questions on Islam that takes as its premises the national
interests of the country and the centuries-long traditions
of Russian Muslims

The Academy is faced with the task of creating as soon
as possible an all-Russian Muslim platform in the form of a
Council of ulema that will work with Russian Muslim organi-
zations and theologians to develop unified approaches to sci-
entific and theological problems.

This will allow the Russian Muslim community to more suc-
cessfully resist the spread of radical and extremist tenden-
cies, which are actively trying to lure Russian citizens into ter-
rorist activity.

3. The revival and development of the Russian theologi-
cal legacy.

The Academy is implementing the “Centre for the study of
the Islamic legacy” project, which is aimed at finding, gather-
ing, studying and popularizing the works of prominent Rus-
sian theologians who had a meaningful influence on the de-
velopment of intellectual thought throughout the Muslim
world.

4. The Implementation of educational activities,
aimed at creating a positive image of traditional Islam
and developing Russian identity among the country’s
Muslims.

The Academy holds scientific-educational events aimed at
consolidating intellectual potential by helping the revival and
popularization of the Russian theological legacy.
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Hanuap AbapaxmaHos B npesvavyme 2-i cekumu XV
Me>xayHapoAHOro MycynbMaHCcKoro hopyma

RLLLLL LT T

Mvitteam b i 510 g

Daniyar Abdrakhmanov in the Presidium of the 2nd section of the XV
Muslim International Forum

B axageMun mpoBOAATCA HAyIHO-00pa30OBaTEIbLHEIE MEPO-
MIPUATHUSA, HAIIPABJIEHHbIE Ha KOHCOTHAAITIIO MHTEIEKTYa b
HOTO TIOTEHITHAA B JIeJIe BO3POKIEHU 1 MOy I PU3aIAN
OTEYECTBEHHOTO GOTOCIOBCKOTO HACIEHSL.

B 2019 /2020 yae6HOM TOAY TPOBEAEHO 42 MEPONIPUATHA
(xoHpepenmm, popymsl, Kpyrisie ctosbl) — 950 ygacTHU-
xoB u3 19 crpan.

[Tmanupyercsa cosnanme MHbOpMarmoHHO-U31aTETHCKOTO
IIEHTPa (TeJe-, ayIo- MPOTPaMMBbI, UX TPAHCIAINA, U3/[aHIe
CTIEITUTEPATYPHI, CO3/aHIE U MTPOABIKEHIE UHTEPHET-TIPO-
€KTOB aKaJIEMUM ).

5. IIpoTuBoaelicTBHE UIEO0JIOTHH IKCTPEMU3MA U Tep-
popH3Ma, MUHIMH3aIMA BbIE3/1a POCCHICKHUX MyCyTbMaH
B 3apyGeKHbIe CTPAHbI /1A MOJIydeHHs 00pa3oBaHms.

Cosnranne Boiarapckoii MCIaMCKOM akaTeMIH MCKII0YaeT
HEOOXOMMOCTD BhIE3/[a 32 PYOEXK JUIS ITOJyIeHIs KIaccde-
CKOTO MCJIAMCKOTO 06pa30BaHud. AKaJIeMIs BEJIET CUCTEM-
HYIO pabOoTy IO IPOTUBOJIEHCTBHIIO HMIEOTOTUN SKCTPEMU3MA
1 TEPPOPU3MA C TIO3UIUIH TPAUIIUI OTEYeCTBEHHOMH 60T0-
CJIOBCKO IITKOJTBI.

6. Bocco3ganue u pa3BuTHE YHUKAILHOH POCCHICKOM
MYCyJIbMaHCKO# 60roc/I0BCKOM NIKOJIBI.

OredecTBeHHast MyCyIbMaHCKasg 60TOCTOBCKAs MIKOIA
JIO PEBOJIIONNN 3aHIMaJIa BUTHOE MECTO B MyCYIbMaHCKOM
mupe. Takue BbITAIONIECs OTeYeCTBEHHbIE GOTOCTOBEI

In the 2019 /2020 academic year 42 events were held (con-
ferences, forums, round tables) involving 950 participants
from 19 countries.

There are plans to create an Information and Publishing
center (television and audio programs, broadcasting, publi-
cation of specialist literature, and the creation and promo-
tion of the Academy’s internet projects.

5. Resisting the ideology of extremism and terrorism,
minimizing the emigration of Russian Muslims to foreign
countries for educational purposes.

The creation of the Bulgar Islamic academy makes it un-
necessary to travel abroad to get a classical Islamic education.
The Academy conducts systematic work on resisting the ide-
ology of extremism and terrorism using the traditional ap-
proach of the Russian theological school.

6. Reviving and developing the unique Russian Muslim
theological school.

The Russian Muslim theological school was a world lead-
er before the 1917 Revolution. Prominent theologians like
Shihabutdin Marjani (1818-1889), Riza Fahretdin (1859-
1936), Musa Bigiev (1875-1949), Zia Kamali (1873-1942)
and others occupy a special place in the history of world
Muslim social and political thought. To this day their
works are studied in leading Muslim educational institu-
tions.

[
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xax IMura6yraun Mapmxann (1818-1889), Pusa ®axper-
quHOB (1859-1936), Myca burues (1875-1949), 3us Kama-
s (1873-1942) 1 ap. 3aHUMAIOT 0COBOE MECTO B UCTOPUH
MUPOBOI MyCyJIbMAHCKOI 06IIeCTBEHHOM 1 6OTOCIOBCKOI
MbBICTH. VIX TPYABI BIUIOTD 10 CETOMHSAITHETO THA U3YJaloTCs
B BEYIUX MyCYJTbMaHCKIX YIEOHBIX 3aBE/ICHIAX.

B 1803 rozy B Kazanu Briepsble B MyCyJIbMaHCKOM MUPE ObLI
Hanedaran Kopan. Kazanckuii Kopan, nosyansnmii Hazsanue
«Kazan 6acmacel», 6BIT H37laH MACCOBBIMU THPAKAMHU, CTATT
ITPU3HABATLCSA KIACCHIECKIM U TIOJYYIIT OIS PHOCTD CPEH
mycynbmal Cpenneit Asun, Typriuu, bmxnero Bocroxka.

Bosposxenre 1 pa3BUTHE OT€IECTBEHHOTO GOTOCIOBCKO-
IO HACJIEAUA CITOCOOHO OKa3aTh INIOJOTBOPHOE BIUAHUE Ha
pasBUTHE BCEH MyCYTbMaHCKOM YMMBI CTPAHDI, MUHUMU3H-
POBaB PHCKU IPOHIKHOBEHUS IyK/IBIX PEIUTHO3HBIX TPaJIH-
Uit 1 06eCeunB CyOGHLEKTHOCTh OTEUECTBEHHOH 60T0CIOB-
CKOH IIKOJIBI.

7. Cosganue cuCTeMbI 06y JeHNsl, IOBbINIEHU s KBa/IU-
¢uxanuu, mepenoaroTOBKH M ZONOTHATETHLHOTO 06pa3o-
BaHUS PYKOBOAUTEIEH MyCyTbMaHCKMX OpTraHU3aIui.

B pamkax deepasbHOI TPOrpaMMbl IO TIOJATOTOBKE
CTIENTUAINCTOB C YIIyOJIEHHBIM U3ydE€HHEM UCTOPHH U KY/Th-
TYpBI MiCJIaMa €KETOJHO B aKaJIeMUH TPOBOJATCSI 06pa3oBa-
TeJIbHbIE KyPChI LISl MyCyIbMaHCKUX PEJTUTHO3HbBIX JeAaTeeit
C y4aCcTHEM HOMYASPHBIX JJEKTOPOB 110 NCIAMCKUM HayKaM 1
HCJTaMOBEICHUIO.

In 1803 the Qur’an was printed for the first time in the
Muslim world. The Kazan Qur’an, which was known as the
“Kazan basmasy”, was published in multiple copies, was rec-
ognized as the classical edition, and became popular among
the Muslims of Central Asia, Turkey and the Middle East.

The revival and development of the Russian theological
legacy can have a fruitful influence on the development of
the whole Muslim ummah of the country, minimizing the
risk of alien religious traditions taking root and enabling the
mentality of the Russian theological school to develop.

7. The creation of a system of education, advanced train-
ing, retraining and further education for heads of Mus-
lims organizations.

Under the aegis of the Federal program for the training of
specialists with a deep knowledge of the history and culture
of Islam, every year the Academy holds educational courses
for local Muslim leaders given by popular lecturers on the Is-
lamic sciences and Islamic studies.

In the 2019,/2020 academic year there were 10 advanced
training courses with 720 participants (imams from the Rus-
sian provinces).

In future, there are plans to organize a system of ongoing
education (additional education, professional retraining):

— for senior staff of Muslim regional organizations, teach-
ers at Islamic educational institutions, and other categories
of clergy;

W3paHuns Bonrapckoi ncnamckon akagemumm

Publications of the Bulgarian Islamic Academy

¢
The Minaret of Islam/Ne1/2020 JNLACOL 49



B 2019 /2020 yae6roM rozxy nposeneHo 10 Kypcos IOBLI-
menust kBauguranuy — 720 y4acTHUKOB (MMaMbl U3 PEruo-
HOB P®D).

B nepcnexTuBe MIIaHUPyeTCa OPraHU30BATh CUCTEMY
HEMPEPLIBHOTO 06Pa30BaHNs (JOTOTHATEILHOE 06pa3oBa-
HUe, TpodeCCHOHATbHASA TEPETIOTOTOBKA):

— TS PyKOBOJIAIIIETO COCTaBA MYCYTbMAaHCKUX PETUTHO3-
HBIX OPTaHU3aIHiA, TTpenoaBaTeIei NCTAMCKIX yIeOHbIX
3aBEIEHNH, IPYTUX KaTETOPHIA IyXOBEHCTBA;

— T TIpeTofiaBaTesIeil CBETCKUX BY30B U COTPYTHHKOB
HAyYIHO-MCCIENOBATENBLCKHIX IIEHTPOB;

— T TIpE/ICTaBUTENIe OPraHOB BJACTH M TPABOOXPAHH-
TeJIbHBIX opranusanuii, CMH.

8. Peasmzanusa pyHKIUHA HAYyIHO-METOAUIECKO-
ro IEeHTpPa I MyCyJIbMaHCKUX y9eGHbIX 3aBe e HIH
cTpaHbI (HOATOTOBKA 0Gpa3oBaTeIbHBIX CTaH ap-
TOB, IPOrpaMM, YIeOGHO-MEeTOHIECKIUX KOMILJIEKCOB 1
T.IL.).

B crpykType akageMun co3faeTcs yaeGHO-METOXMIECKII
IEHTP Pa3BUTHA MCJAMCKOTO 06Pa30BaHusA, KOTOPLIA GygeT
OCYIIECTBIATH TTOTOTOBKY O6Pa30BaTEILHBIX CTAH/IAPTOB,
IIPOrpaMM, y4e6HO-METOANIECKUX KOMILTIEKCOB, OTCIEKHU-
BaTh UX BHEJIPEHNE B 06PA30BATEILHLIN IIPOIIECC U TPOBO-
JIITH MOHUTOPHHT KadeCTBa MyCyJTbMaHCKOTO PETUTHO3HOTO
06pa3oBaHUs.

9. AKKyMy/IMpOBaHIe MCTOYHHKOB U TPYAOB IO TPaIu-
IIMOHHBIM Ma3xabaM, a TaK)Ke H3JaHue MeXIyHapOTHOIO
Hay4YHO-00T0CIOBCKOI0 JKypHaJIa.

ITonormenue 6UGIMOTEIHBIX POHJIOB AKATEMUU IIAHUPY-
€TCsl OCYIECTBIATH IO CJIEAYIOIUM HaIlPaBJICHUIM:

— GorocIoBCKOe Hacaenue Mycyiabman Poccnn u crpan
CHT;

— KJIaccudeckoe 6orocyopue ((pukx, akuna, Tadcup,
xaznuc, ‘yaym-yas-Kyp’an n 1p.);

— XaHa(UTCKAs PEIUTHO3HO-IIPABOBAS IIKOJIA;

— PEIUTHO3HbIE TEYEHHS U CEKTBI B UCIAME;

— yae6GHO-MeTOoIIeCcKast IUTEPATYPA U JIP.

B nacrosmee Bpemsa 6u61M0TEUYHDBIN (PO aKageMun
HACYUATBIBAET GoJiee 15 ThIC. 9K3. yIeGHBIX, HAyIHO-CIIPaBOY-
HBIX ¥ METOAMYECKUX U3JaHNi Ha apabekom (12 795 sk3.),
pycckom (974 sk3.), TaTapckoMm (784 aK3.) U JPYrux A3bIKAX
(537 ak3.). Taxske 6GuGIMOTEKA HOAKIIOYCHA K 3JICKTPOHHOMN
OGHOINMOTEIHOM crCTeMe «3HAHUYM» C OOIIMM KOJTHMYECTBOM
noxymeHToB 40 044 5x3. B mponuiom yae6HOM rozy 616imo-
TEKa aKaJeMHUH ITOIIOJHIIIA CBOX (POH/IBI HOBBIMH PYKOIIH-
caMu U pexxkumu kauramu. Han6osee sHaunMbpIMu 13 Me-
JIOIUXCS B GUOINOTEKE SK3EMIUIIPOB SABJISIOTCS PYKOIIICH
XIII-XVI Bexos.

YKOMIUIEKTOBAHHOCTH OUOIMOTEKU 110 MCIAMCKAM JIUCITH-
ITMHAM B PaMKaxX PeIM3yeMOTO HaIlPABJIEHUS IIOATOTOBKH
PYKOBOJICTBO aKajieMuH orieHuBaeT B 40%, 110 CBETCKUM JiHIC-
murinHaM B 80%.

— for teachers at secular colleges and staff at scientific-re-
search centers;

— for representatives of government authorities, law en-
forcement bodies, and the media.

8. Fulfilling the function of a scientific-methodological
center for Muslim educational institutions in Russia (set-
ting educational standards, programs, curriculums, etc).

A scientific-methodological center is being set up at the
Academy to develop an Islamic education and will oversee
the drawing up of educational standards, programs, and cur-
riculums, and oversee their implementation in the educa-
tional process and monitor the quality of Muslim religious
education.

9. Accumulating sources and works on traditional mad-
habs, as well as publishing an international academic theo-
logical journal.

There are plans to stock the library with books in the fol-
lowing areas:

— the theological legacy of Muslims of Russia and the CIS;

— classical theology (figh, aqida, tafsir, hadith, ‘ulum-ul-
Qur’an, etc);

— the Hanafi religious-legal school;

— Religious movements and sects in Islam;

— Educational methods literature etc.

At present, the library of the Academy holds more than 15
thousand copies of textbooks, reference books and method-
ological books in Arabic (12 795 copies), Russian (974 cop-
ies), Tatar (784 copies) and other languages (537 copies).
The library is also linked to the electronic library system Zna-
nium, which has a total of 40, 044 documents. Last academ-
ic year the Academy added new manuscripts and rare books
to its collection. The most important books in the library are
manuscripts from the 13-16th centuries.

The library stock for Islamic disciplines is estimated by the
Academy’s management to be 40% of the projected content,
and secular disciplines have reached 80% of the projected
content.

By 2022 there are plans to create an all-Russian library of
Islam in the new wing, which will include a manuscript res-
toration laboratory, a digitization laboratory (including rare
books), a book depository, a center for storing rare editions,
a conference hall, exhibition spaces with a major stock of lit-
erature on Islamic theology, specialized scientific-educational
disciplines, and the Russian theological legacy.

Work is underway to create an international academic the-
ology journal that will be part of the Scopus citation data-
base, the biggest and most authoritative database of scientific
publications in the world.

10. The development of scientific and cultural connec-
tions with leading academic and religious educational in-
stitutes in Russia and abroad.
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K 2022 r. B HOBOM KOpIIyCe aKaJleMUH IJTAHUPYETCS CO3/1a-
Hue Becepoccuiickoii OMOJIMOTEKM UCIaMa, BKIIOYAIOIEN
JabopaTOPHIO PECTABPAITIH PYKOTIHCEIH, TaGOPaTOPHIO
oG POBKU TPYAOB (B T.9. PEAKUX KHUT), KHUTOXPAaHUINIIE,
LIEHTP XpaHEHUsl PEAKUX U3IaHUI, KOH(EPEHI-3aJ1, BbICTA-
BOUHBIE U MHbIE IIPOCTPAHCTBA C KPYyIHEHIIUM (hoHAOM
JIUTEPATYPhI IO MYCYIbMaHCKOMY 60TOCJIOBUIO, TPOQIIIL-
HBIM HAay9HO-06Pa30BaTEILHBIM AUCITUIUINHAM, a TaKKe POC-
CUIICKOMY GOTOCTIOBCKOMY HACJIEIUIO.

Benercst pabora 110 cO3/1aHUIO MEAKTYHAPOHOTO HAyY-
HO-GOTOCIOBCKOTO KypHaJIa, BXOAAIMIETO B 6a3y ITUTHPO-
BaHMSA Scopus — KPyIHEHIyIo 1 Hauboiee aBTOPUTETHYIO
B MUpe 6a3y HayIHBIX ITyOIMKATTIA.

10. PazBuTHE HayYHBIX U KYJIbTYPHBIX CBA3€H C BeyIIH-
MH aKaJIleMHYEeCKHMH M PeTUTHO3HBIMH 06pa3oBaTeIbHbI-
Mu opraHuzanuaMu Poccuu u 3apy6exHbIX cTpaH.

Axajziemusi BeleT PaboTy 10 3aKJIIOUEHUIO COMIAIEHUI O
COTPYHUYECTBE C BEAYIMUMU By3aMH U JlyXOBHBIMU LIEHTPaA-
mu P® 1 3apybexHbIX CTpaH.

B 2017-2019 rr. 66111 3aK/TI0YEHBI JOTOBOPBI O COTPYAHU-
YeCTBe:

+ ¢ Canxr-IleTep6yprckum rocyapCTBEHHBIM
YHUBEPCUTETOM;

+ ¢ Uncruryrom Bocrokosenenus PAH;

+ ¢ OGIEenepKOBHOMN ACMIUPAHTYPOIl U JOKTOPAHTYPOIt
HMMEHU CBATBIX PaBHOANOCTONbHBIX Kupuita u Medoaus
Pycckoii IIpasocnasnoii Llepksu;

+ ¢ YuusepcureTom Aoayas Mamka Anp-Caamu (Mapokko);

+ ¢ Akagemueii nayk Pecniy6mxu Tarapcran;

+ ¢ Kazanckoii npaBoc1aBHOM [yXOBHOI CEMUHAPHUEN;

+ ¢ MexaynapoiHO# nCIaMCKOM akajeMuei Pecny6JIHKI/I
Vsb6ekucrasn;

+ ¢ MexayHapoHbIM HAyYHO-UCCIEI0BATENBCKUM EHTPOM
HMmama anp-Byxapuy;

+ ¢ BcemupHBIM cOBEeTOM MycyabMaHCKUX coobmects (OAD).
B nacrosimee BpeMs paccMaTpUBa€TCH BOBMOKHOCTD

peannsanuyu COBMECTHBIX 0OPa30BaATEIbHbBIX IPOTPAMM U

HCCIEN0BATEIbCKUX IIPOEKTOB € BEAYIMMU MYCYJIbMaHCKH-

MH BY3aMH B JaCTH BBIIAYH «[BOMHDIX TUIIIIOMOB». A TaKkxkKe

mapasuieIbHOe OOyIeHre U 3aIITa AUCCEP T JTyIIIIMI

CTYIleHTaMH aKaJeMUH B BEAYIINX CBETCKUX By3aX CTPAHDI.

B Hacrosimee BpeMst OCHOBHBIMU 3aPyOEKHBIMU ITPEIIO-
JlaBaTesIsIMH aKaJIeMUHN SIBJISIOTCA — ObIBINUI MydTuii ITare-
CTUHBI U peKkTop prinana yausepcurera Ann-Asxap B Iase-
CTHHE, JOKTOP apabCKOTO A3BIKA M UCIAMCKOTO 60r0CIIo-
Bus Memarr bon6osr; 6p1Bmmii npenogasaTens JJamacckoro
YHUBEPCUTETA JJOKTOP MIAPUATCKUX HayK Myxamman Afiman
az-3axpasu u3 Cupun; npodeccop apabckoro a3b1ka AGayp-
paz3ax Accagm u3 Mpaka, a Takke JJOKTOp MCJaMCKOTO IIpa-
Ba Myxammen Jlxxyneiiy anp/eiipurasu 3 Typuuu. Bee onn
06TaAIOT IYOOKUMH 3HAHUAMU U UMEIOT GOJIBIION OITBIT
npenojasanud B yausepcureTax crpan OMC.

PekTop Bonrapckoi ucnamckoi akagemum Rector of the Bulgarian Islamic Academy

BbICTyNaeT Ha XV MexxayHapoaHoM speaks at the XV Muslim International
MyCynbMaHCKOM popyme Forum

The Academy is working on agreements for collaboration
with leading institutes and religious centers in Russia and
abroad.

In 2017-2018 contracts for collaboration were signed with:
+ St Petersburg State University;

+ the Oriental Institute of the Russian Academy of Sciences;

+ the St Cyril and Methodius Masters and Doctoral Program
of the Russian Orthodox Church;

+ the University of Abdul Malik Al-Saadi (Morocco);

+ the Academy of Sciences of the Republic of Tatarstan;

+ the Kazan Orthodox Spiritual Seminary;

+ the International Islamic Academy of Uzbekistan;

+ the Imam Bukhari International Scientific Research Cen-
ter;

+ the International Council of Muslim Communities (UAE).

At present the Academy is exploring the possibility of start-
ing joint educational programs and research projects with
leading Muslim institutes as part of a “dual diploma” initia-
tive. Another aspect of this is parallel study and dissertation
defense by the best students at leading secular institutions in
the country.

At present the main foreign teachers at the Academy are
the former mufti of Palestine and rector of the Palestine
branch of the Al-Azhar University, doctor of Arabic language
and Islamic theology, Ismail Bolbol; former teacher of Da-
mascus university, doctor of shariah sciences, Muhammad
Ayman az-Zahrawi from Syria; professor of Arabic language,
Abdurrazak Assadi from Iraq, as well as doctor of Islamic law,
Muhammad Junaid al-Deirshawi from Turkey. All of them
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BOLGAR ISLAMIC ACADEMY
REPUBLIC OF TATARSTAM
RUSSIAH FEDERATIONM

Mpe3eHTauus bonrapckoi McnamcKoi akaaemumn Ha
XV MexxayHapoaHoM MycynibMaHckom dopyme

Presentation of the Bulgarian Islamic Academy at the XV Muslim
International Forum

AxaneMueii BLIpabaThIBACTCA TPAHTOBAA CHCTEMA TTOJ-
JIEpKKH MeIeHaTaMHi MIMEHHBIX ITpodeccyp, BUsnT-podec-
COPOB, MCCIEIOBATENBCKUX KOJIEKTHBOB.

Taxum 06pa3om, pasBUTHE aKaJEMUN U PEATH3AIHAA 060~
3HAYEHHBIX MHOIO 33714 ITPE/ITOIaraeT Pa3BUTHE CIIEAYIONTIX
CTPYKTYPHBIX ITOAPA3TETCHUIL.

1. Hayuno-o6pasoBarenbubnii ienTp. Iloaroroska crrerua-
JINCTOB (MarucTpoOB):

— o crrenuanu3aruam «lMcmamckoro npasa», «Kopanose-
nenne», «Mcramckoe Bepoydenue», «lcraMmckas aKoHOMU-
Ka»

— ITO CBETCKUM HarpasaeHuaM « Teonorus», «Punoxorus»
u 7p.

Cosranne cuCTeMbl HEPEPLIBHOTO 06PAa30BaAHNUS (KyPChI
MTOBBIMEHNA KBATH(PUKAIINN, TOIOJHUTEILHOE 06pa3oBa-
Hue, MpodeCCHOHaTbHASA ITEPETIOTOTOBKA).

Cosanne CUCTEMbI BLIABJICHHA, PEKPYTHHIA, IIOJITOTOB-
KM ¥ TIOUIEPKKHU HauboJIee TIepCIeKTUBHDBIX a0UTyPHEHTOB,
B T.4. TPOBE/ICHIE OJTMMITNAJ, JETHEH M 3MMHIX IITKOJT.

2. Becepoccniickas 6u6amoTeka ucaama.

3. bosnrapckuii cCOBET y1€MOB.

4. Kacberpp! peUrino3HbIX 1 O6IeryMaHU TaPHbIX JIFCITH-
TITHH.

5. OTnesn JOKTOPAHTYpPBI.

6. HayaHO-MeTOIIYeCKIiA IIEHTP Pa3BUTHA HCIAMCKOTO
06pa3oBaHUs.

7. LleHTp MCIAMCKOTO HACTEAUS.

8. LleHTp MEKpPETUTIO3HOTO AUAJIOTA.

9. ndopmaninoHHO-U31aTEbCKUI IIEHTP.

10. Menpece-unrepHar. #

possess deep knowledge and have a broad experience of
teaching in universities of OIS countries.

The Academy is developing a sponsor-supported grant sys-
tem for titled professorships, visiting professors and research
groups.

Thus the development of the Academy and the execution
of the tasks I have listed requires the development of the fol-
lowing structural departments:

1. A scientific-educational center. Training of specialists
(Masters degree):

—in the disciplines of “Islamic law”, “Qur’anic studies”, “Is-
lamic doctrine”, “Islamic economics”.

—in the secular disciplines of “Theology”, “Philology” etc.

The creation of a system of ongoing education (courses for
continuing education, supplementary education, profession-
al training).

The creation of a system of identifying, recruiting, train-
ing and supporting the most promising graduates, includ-
ing running Olympiad competitions, and summer and win-
ter schools.

2. An all-Russian library of Islam.

3. A Bulgar council of ulema.

4. A faculty of religious and humanities disciplines.

5. A doctoral department.

6. A scientific-methodological center for developing Islam-
ic education.

7. A Center for the Islamic heritage.

8. A Center for interreligious dialogue.

9. An information-publishing center.

10. A madrasa boarding-school. #

¢
52 SAUNALOL  Munaper Vicnama/Ne1/2020



TpaauUMOHHDbIN HCaM
B Monbvwe. OnbIT
MeXpeMruo3Horo
aunanora B XXI sBeke

A-p Mapek MopoH,
nekTop fArennoHcKoro yHmBepcuteTa B Kpakose;
LleHTp cpaBHUTENbHbIX UCCNEA0BaHWUIA LUBUIN3ALMIA

ycyIbMaHCKas OOGIIMHA TaTap KUBET Ha ITONBCKOI

semuie 6osee 600 set. Ha nporsskennn Bcex aTux

BEKOB MyCyJIbMaHCKas OOIIIHA 3aPEKOMEH0BaIA
ce6s1 106 PBIMH U TOATHHBIMU ITO/YTAHHLIMH U I'PaKIaHAMI
[Torpmm, KOTOpBIE y9ACTBYIOT B OOIMECTBEHHOM JKU3HU, HO
KOTOPBIE ITPEsK/Ie BCETO yIaCTBYIOT BO BCEX BOIHAX, B KOTO-
PBIX IPUHUMAJIA YIaCTHE Hallla CTPaHa, a TakKe B 60phbe 3a
HaIy He3aBUCUMOCTD. CUTYyaIus 6blia 1 OCTAaéTcs TAKOBOA,
IapajuIeIbHO C CYIECTBYIONIEH MX TBEPAOi TPUBEP;KEHHO-
CTBIO UC/TAMY.

MycynbMaHe TOTbCKOM 3€MIH MOTYT PAacCMaTPHUBATELCSA KaK
OCTPOB B MOP€ XpUCTHAHCTBA. OCTPOB, KOTOPLIHA JKUBET yiKe
6oxee 600 ser.

Jluanor u OTKpLITOE BO33BaHue K bory aBiserca HeoTheM-
JIEMO¥ YaCThHIO HAIIIETO OTHOIIEHHA K JIIOAAM JIPYTHX BEPOU-
croBeaHuii u yoesxaenuii. /luanor — ato ¢popym, Ha KOTO-
POM MOXKHO IMPENCTABUTE CE6A M OTKPBITH Ce6 JUIS BCEX,
KTO JKeJIAeT CIYITATh U KTO, BO3MOKHO, CMOKET OTBETHTD U
OTpearupoBaTh Ha Takoe npurramenue. OIHaKO eCIi Takoe
JKeJTaHue CIYIMaTh ¥ PearupoBaTh OTCYTCTBYET, TOT/A MbI
MOYeM BCIIOMHHTD CJIOBA U3 CyphI 64, aifaT 12: «...HO ecmn
BBI OTBEPHETECH, TO OOA3aHHOCTD Hamtero [Ipopoxka cocTo-
UT TOJBKO B TOM, YTOOBI AcHO Nepenats [Tocranne...» Cie-
Jlyst 5TOMY BBICKA3LIBAHHIO, MBI MOYKEM CKa3aTh «MOS PEJIH-
TUS JUIA MEHS, a Ballla PEJTITUSA I Bac».

XpuCTHaHCKOE BOCIIPUATHE — Ipyroe. XpUCTUAHCTBO
3aKJII0YAETCA BOT B U€M: KaTOIMIECKas I€PKOBDb CUUTa-
€T ce6A eAMHCTBEHHbIM BIajie/IbIleM u JepkareneMm Hern-
HbI. Hagasro nepkoBHOTO BHEAPEHNA KOHIIETIITIN MEKPeTH-
THO3HOTO JIMAJI0Ta MOXKHO IpocaenuTh B JlokymenTax Bropo-
TO BaTHKAHCKOro co6opa (1962-1965 rr.). B wacTHOCTH, MBI
MOYKEM IPHUBECTH ITUTATY U3 IePKOBHOM nexmaparuu Nostra
Aetate («B Hamre BpemMs»), B koTopoii roopurcs: «IlepkoBb
9THUT Jies0 Bokbe Bo BCeX OCHOBHBIX PETUTHO3HBIX TPAIUIU-
X

MbI TOTKHBI 3HATH O B3MIAMAX, BRIPayKEHHBIX Llepko-

BBIO B OTHOM U3 €€ BaKHEHIINX JJOKYMEHTOB, TIPE/ICTaBIECH-
HbIx B XXI Beke, — Jlexnapammm Dominus Iesus («Tocmoxs
Hucyc») ot 6 aBrycra 2000 roza.

Hrxe mpuBesieHbI 3 MUTATHI M3 3TOTO JJOKYMEHTA

F

Traditional Islam

in Poland. Experience
of interreligious
dialoque in XXI century

Dr. Marek Moron,
Lecturer of the Jagiellonian University in Krakow;
Centre for Comparative Studies of Civilizations

uslim community of Tatars lives on Polish soil for

more than 600 years. Through all these centuries

the Muslim community has established its reputa-
tion as good and loyal subjects and citizens of Poland, par-
ticipating in civil life but first of all taking part in all the wars
that our country took part in and in struggles for our inde-
pendence. This was and is the situation existing parallel to
their firm adhering to Islam .

Muslims of Polish soil may be seen as an Island in the sea
of Christianity. The Island which lives for more than 600
years already

Dialogue and open invitation to God is an integral part of
our attitude to peoples of other creeds and convictions. Dia-
logue is a forum to present ourselves and open ourselves to
all willing to listen who perhaps may respond to that invita-
tion. However, if that will to listen and respond, is not there,
then we may recall from Sura 64 ayat 12: “but if you turn away
then the duty of our Messanger is only to convey the Message
plainly”. Following that we may say “my religion for me and
your religion for you”.

Christian perception is different. Christianity; The Cath-
olic Church considers itself as the sole owner and holder of
The Truth. Beginings of Church introduction of the con-
cept of interreligious dialogue ,may be traced to the Docu-
ments of The Second Vatican Council(1962-1965). Especially
we may quote from the Church declaration Nostra Aetate (In
our Times) saying: “Church reveres the work of God in all the
major faith traditions”.

We have to be aware of the views expressed by the Church
in one of'its essential documents presented in XXI century
which is Declaration ,Dominus Iesus” of August 6 2000.

Below are 3 quotations from that Document

»Church has high regard for the manner of life and con-
duct, precepts and teachings which although differing in
many ways from her own teachings non the less often re-
flect a ray of that truth which enlightens all men. The
Church proclamantion Dominus Iesus’ today also makes
use of the practice of interreligious dialogue. Such dia-
logue certainly does not replace but rather accompanies
the “missio ad gentes’ directed towards the mystery of
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«I1epKOBBb BBICOKO IIEHUT 00pa3 KU3HH U IIOBEIEHUE,
HACTABJICHUS U YICHHS, KOTOPBIE, XOTS X BO MHOI'OM OT/IHYa-
IOTCSI OT €€ COOCTBEHHBIX yUEHUI, TeM HE MEHEE JacTO OTpa-
JKaJOT JIy4 TOM MCTHHBI, KOTOPasi IPOCBeIaeT BCexX
mogeii. CerogHs B IePKOBHOM ITPOBO3MIAIIECHUH JeKIapa-
i Dominus Iesus Taxske MCIIONb3yeTcs MPAKTHKA MeKpe-
JIMTHO3HOTO uaora. Takoii guasor, 6€3ycI0BHO, HE 3aMe-
HSET, a CKOPee CONPOBOXKAAET «MUCCHIO K JIOAAM>» (missio
ad gentes), HaIPaBJIECHHYIO HA TAiHy €UHCTBA U TAllHY CIIa-
cenns B Mucyce Xpucre uepes ero Jyx».

«MesKpeJUrHO3HbIN IIAIOT KAK YaCTh €BaHTeIN3aITH-
OoHHOI Muccuu LlepkBu — 3TO TOTBKO OJHO U3 AeHCTBHH
IepxBu B ee Muccnu K oM (missio ad gentes)».

«PaBeHCTBO, KOTOPOE SABJIAETCS IPEAITOCHIIKOM MEKPeIn-
THO3HOTO JIaJIOTa, OTHOCUTCS K PABHOMY JIMIHOMY JTOCTO-
MHCTBY CTOPOH B JIMAJIOTE, A HE K JIOKTPUHAILHOMY COZlEPIKa-
HMIO U, TeM 6osiee, He K mo3uruu Mucyca Xpucra, KOTOpbIit
caM sBisieTcst Borom, co3manHbIM B BUJIE€ YETOBEKA».

ATU UTATHI ITO3BOJISIOT HAM OCO3HABATH JIYXOBHYIO ITO3H-
IIMIO HAIIMX OPAThEB U CECTEP — KATOJIHKOB.

ATOT UAJIOT JOJDKEH OBITh COCPENOTOUEH HE HA OOCYXK-
JICHUH JJOKTPUHBI, @ Ha OOIIEM ITOJXO/E K IEHHOCTSIM,

KaK yka3aHo B JJOKyMeHTe O 4eJI0BeueCKOM OPaTCTBE OT
4.2.2019 1. TOT IOKYMEHT MOKET PACCMATPUBATBCHA Kak
CUTHAJI Hayala 3HAYUTEIbHBIX HOBIIECTB, IIPUHIMAEMBIX

B LlepKBU OTHOCHUTEIBHO TOTO, YTOOBI CIUTATEH CE0s1 EAUHO-
JIMYHBIM BirazenbieM Merunpl. OfHAKO BpeMs IOKKET, KakK
IIEHHOCTD 3TOTO JIOKYMEHTA IIEPEPACTET B YBasKEHHUE U B3a-
MMHOE IIPU3HAHUE.

JlaBaiiTe npuBenéM ruTary u3 JJOkyMEHTa O 4€I0BEYECKOM
Gparcrae:

«CB0O60O/1a — 3TO PABO KAXKIOTO YEJTOBEKA: KAK/IBIN desIo-
BEK 00J1a1aeT CBOGO0H BEPhI, MBICJIN, BRIPAKCHUS U Jeii-
creuii. IlTIopayuaM 1 MHOrooGpasue peJuruii, nse-

Ta KOKH, pac, IoJia JaHel Bojeii Bora B ero Mmyapocru,
IIOCPeCTBOM KOTOPOi OH coTBOopma mioaeii. ITosTomy ToT
¢hakT, 94TO MIOAU BBIHYKAEHBI NPUAEPKUBATHCS OIpee-
JICHHOM peJIUIUH WIN KYJIbTYPBhI, JOJDKEH OBbITh OTBEp-
THYT.

Konnenmus u peaynsanus MeKpPeJTUTHO3HOTO JITalora
CaMU 110 ce6e ABIAIOTCA IIEHHOCTBIO U JIOOPOM.

B 1997 roxy 6611 cosgan O6beANHEHHBIN COBET KATOJIMKOB
u MycyapMaH IToapmu. 9To 6bUla MHUIIMATHIBA IIEPKOBHOM
nepapxuu. CoBeT 6bLT 1 OCTAETCS ITAT(OPMOI JUIsT cOOpa-
HMIA MyCyJIbMaH U KaTOJHKOB, A TAKKe JUIsl OPTAaHU3AIIU pa3-
JIMYHBIX MEPOIIPUATHE, TPOIAraH/bI KyJIbTyPHBIX COOBITHI
u T.J1. 3a Bce atu 22 roza cymecrsosanus CoBET 3apeKOMeH-
JIOBaJI ce6s1 Kak TuaTdopMa JUIst JIoAeH 106 poii BoIu 1 MHU-
IAATUBDI.

A asnaiocs wnrenom Cosera yxe 10 net. B 2011-2013 rogax
s 66T wieHoM npasienus Cosera. B aToM kauecTe 51 BBICTY-
ITUJI ¢ THUIUATUBOM co3anns nHcTpyMenTa CoBMeCcTHO-
ro 3asBiaeHns Cosera. CoBMeCTHOE 3asIBJICHHE OBLIO 3a/[yMa-
HO MHOI KaK MTHCTPYMEHT JIIsl COBMECTHOTO IIPE/CTABICHUS

unity and mystery of salvation in Jesus Christ through his
spirit.”

“Interreligious dialogue as part of the evangelisation mis-
sion of Church is just one of the actions of the Church in her
mission ad gentes”.

“Equality — which is a presupposition of interreligious dia-
logue refers to the equal personal dignity of the parties in di-
alogue not to doctrinal content not even less to the position
of jesus Christ who is God himself made man”.

These quotations enable us to be aware of the spiritual po-
sition of our Catholics Brothers and sisters.

This dialogue should not focus on doctrine debating, but
on common approach to values in a manner indicated in the
Document on Human Fraternity of 4.2.2019. That document
may be considered as signalling significant novelties in the at-
titude of the Church in respect to considering herself as the
sole owner of The Truth”. Time will reveal however how the
value of that document will translate into respect and mutu-
al recognition.

Lets quote from the Human Fraternity document

“Freedom is the right of every person: each individual en-
joys the freedom of belief, thought, expression and action.
The pluralism and diversity of religion color sex race are
willed by God in his wisdom through which he created hu-
man beings. Therefore the fact that people are forced to to
adhere to a certain religion or culture must be rejected.

The concept and realisation of interrelious dialogue is a
value and goodness in its own right.

Mpe3unguym 3-en cekummn XV Presidium 3rd Section of the XV Muslim

Me>kayHapoAHOro MyCynbMaHCKOro International Forum
bopyma
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B KOPOTKOM TIOCJIAHUM MYCYJIbMaHAMU U KATOJIMKaMU CBOEH
MO3UIMU 10 Ba)KHBIM BOIIPOCaM MOPAJIbHOM U COIMAILHOMN
nennoctu. B 2012 roay B xkauecrse nepsoro CoBMecTHOroO
3aSABJICHUA 51 IPEAJIOKII TEMY «CE€Mbsl». JTA TEMA 3ByIUT CJIe-
JyIOIM 06pasom:

«B Hamwm Hu eme oAHOro nepuoja, korga Espora naxo-
JIUTCA B IIOMCKE HOBIIECTB B OTHOMEHUU (PYyHKIIMOHUPO-
BaHUA CBOMX JKUTEJIEH, MBI XOTEIH GBI HATTOMHHTD M TTOJ-
TBEPJMTD, YTO KATOJTUKH U MyCyJIbMaHe CIUTAIOT GOIBIION
LIEHHOCTBIO MHCTUTYT CEMbU KaK COLUATbHON €IMHUIIbI,
CO3/IAHHOM KEHIUHOU 1 MYKIMHOM. DTa IEHHOCTD KOpe-
HUTCS B HAIlIEM IIOHUMAaHUU CEMbU KaK €IMHULIbI, CO3/A10-
meil cIoi cBoei JesTebHOCTY Iepefady JKU3HU U Pas-
BUTHE TOH JKU3HU HOBOTO IOKOJIEHUS B COOTBETCTBUM
C HEHHOCTSAMH, MICTOYHUKAMU KOTOPBIX MBI IBJISIEMCS
B bore. fIBisisch kKaTosmkaMu 1 MycyJIbMaHaMM, Mbl paccMa-
TPUBAEM CEMbIO, OCHOBAHHYIO KEHIIMHON 1 My;KYMHOM, Kak
€IMHCTBEHHOE U €CTECTBEHHOE IIPOCTPAHCTBO JUIsl BOCIIATA-
HUSA HOBBIX IIOKOJIEHUI B COOTBETCTBUU C IIEHHOCTAMM, CBSI-
3BIBAIOIMUMU YesioBeka ¢ borom».

Jto npenoxenne o COBMECTHOM 3aABJECHIH He OLLUIO
MPUHATO HAMIMMHU KAaTOJINIECKUMU ITAPTHEPAMMU.

Booaymesnennplii TekcroM JIOKyMeHTa O 4EI0BEUECKOM
6paTcTBe, A PeJIaraio, ITO6LI KOHIEIITNA HHCTPYMEHTA
COBMECTHBIX 3a5IBJICHUI O IIEHHOCTSX, KaK OIKMCAaHO PaHee,
6bUTa IpEACTaBIeHa B KaueCTBE HHUITUATHBEI 3Toro Popy-
Ma COOTBETCTBYIONUM BeJloMcTBaM rnonTuduka, [amnbr Pum-
cxoro ®pannucka I u Bermkoro Mmama anb-Amap Axmer,
anb-Taiie6a 3a BO3MOKHbBIE COBMECTHBIE BBIPAKEHUS OOIMMX
MHEHUH 110 BaKHBIM BOIIPOCAM.

B nHamewm guanore MbI JOJKHBI YCTAHOBUTD, CTOSIT JI
HaIIM KaTOJIMYECKUE TaPTHEPDI HA TIO3UIUN PABEHCTBA
B ILTIOpAJIN3Me U Pa3HOOOPA3WH PETUTHH, KaK TOBOPUT-
cq M yKa3bIBaeTcd B JJokyMeHTe 0 ueoBedeckoM 6paTcTae
2019 rosa, wam Ha MO3UIMM OTPAHUYEHUSA PABEHCTBA B JIMY-
HOCTHOM U3MEPEHUHU U B OTHOIIEHUU HAC B JIyJIIIEM CJIydae
KaK «OTPaKaIONIHX JIyd HCTHUHDBI» U TPEOYIONTIX OTHONMIEHUS
K cebe B paMKaxX MUCCHH K JTIOfaM (missio ad gentes), kax yka-
3aHo B JokyMeHTe Dominus Iesus 2000 («Tocnoxs Mucyc
2000»).

S TBEpIO BEPIO B IMAJIOT C HAIMMMU XPUCTUAHCKUMU
6paThaMu u cectpamu. f Tax:ke TBEpO BEpIO B TO, YTO
ocrasigio Mcruny ognomy Becemorymemy Bory.

Mexpeauruo3Hblil AUAJIOT UMEET CMbICJI, U €CJIM OH BEET-
€ C OTKPBITBLIMU CEPANaMHU 6€3 IPYTUX MIaHOB, OH CIIOCO-
6GEH BHECTH KU3HD B «/[OKyMEHT O Uel0BeYecKOM 6paTCTBE»
1 MOKET TaKMM 0Opa3oM ¢/leIaTh HaC JIydIIe, 9TOOBI MBI ITPO-
JIOJKAJIA HATITy )KM3HD 10 IPAMOMY IyTH. #

In 1997 the Joint Council of Catholics and Muslims of Poland
was established. It was the initiative of Church hierarchy. The
Council was and is a platform of Muslims and Catholics meeting
and organising together various events, promoting cultural activ-
ities etc. In all these 22 years of existence the Council has estab-
lished itself as a platform for people of goodwill and initiative.

I'am the member of the Coucil for 10 years already. In the
years 2011-2013 I was the Member of the Board of The Coun-
cil. In that capacity, I came forward with an initiative of estab-
lishing the instrument of Joint Statement of The Council. Joint
statement was envisaged by me as a tool of presenting jointly in
a short message by Muslims and Catholics their position on im-
portant matters of moral and social value. In 2012 as a first Joint
statement I suggested the subject ,family”. It read as follows:

“In contemporary time of yet another period of Europe
searching for novelties in reference to functioning of its inhab-
itants, we would like to remind and confirm that Catholics and
Muslims consider as a great value the institution of family as a
social unit established by woman and man. This value is rooted
in our understanding of family as a unit creating by the power of
its activity a transmission of life and development of that life of
new generation according to values, sources of which we in God.
As Catholics and Muslims we see a family established by wom-
an and man as the only and natural space of raising new genera-
tions in accordance with values connecting man with God.”

That proposal of joint statement was not accepted by our
Catholic partners.

Being encouraged by the text of the Document on Human
Fraternity I propose that the concept of instrument of Joint
Statements on values as described earlier be presented as an
initiative of this Forum to the respective offices of the Pon-
tiff, Pope Francis I and The Grand Imam of Al. Ashar Ahmed
al Tayyeb, for possible joint expressions of common views on
important matters.

We have to establish in our dialogue, if our Catholic part-
ners stand on the position of equality in pluralism and diversi-
ty of religions as hinted and signalled in the Document on Hu-
man Fraternity of 2019 or on the position of limiting equality
to personal dimension and considering us as, at best ,reflect-
ing ray of truth” and requiring treatment within , missio ad
gentes”, as stated in the Document Dominus Jesus of 2000.

I believe firmly in dialogue with our Christian brothers and
sisters. I also firmly believe in leaving The Truth to God Al-
mighty alone.

Interreligious dialogue makes perfect sense and if conducted
with open hearts, without other agendas, it has the capacity to
put life into the letter of Document on Human Fraternity thus,
may make us better and continue our life on the straight path. #

¢
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O ananore
«pPEenuruo3Horo»

M KCBETCKOro»
CO3HaHMA: B NOUCKaX
obbegunaOLlero
AMCKypca

PaeeuH Monatan Penbaman,
Pykosoauntenb o6pasosaTenbHbix nporpamm Pegepaumn
EBpenckunx O6wmH Poccum

I

B oxrom u3 mect B BaBuionckom Tanmyze! eBpeiickue
MyZpeIbl PaCKPBIBAIOT M MCCIEYIOT TP APKO BBHIPAXKEH-
HBIX 9Talla Pa3BUTHA YeT0BeYeCKOH ImBramsanuu. Tak kak
COIIACHO MYlal3My MUY OTHYIIEHO MECTD THICAY JIET Ha OCY-
mecTIeHne bokecTBeHHOTo 3aMbICIa, KayK/IbIH U3 9THUX TPEX
STAIIOB COCTABJISICT POBHO J(BE THICAIH JIeT,

IlepBrIit OTPE3OK MOTYIHI HA3BAHUE «[BE THICAIHN Xao-
ca». C IyXOBHOH TOUKHU 3PEHUS 3TO OB IEPHUO]T, KOTIA Ueto-
8eUECEY GVIL0 «OMKAAN0» 8 KAKOM-AUOO IHAHUU 0 NPUCYMCMEUN
Eounozo b-ea. B 06 beKTUBHBIX }KU3HEHHBIX PEATHAX MUP U30-
GUTOBAJ BCEM, UTO HY)KHO JUIA JKIU3HH, ¥ 3TO IOCIET0Ba-
TEJILHO MPETATCTBOBANO (XOTh U ABJIAIOCH HE MPHUYUHOM, a
COMYTCTBYIOMMM (PaKTOPOM) 3aPOKAEHHIO 3arrpoca K Exumo-
My Topy. S3braeckrie MOTUBBI HE CIEAYET CTABUTD B P C
MOHOTEUCTUIECKIM CITYKEHHEM; CKOpee B HUX JKUBO IIPOSB-
J1aCh AaHUMATACTUIECKAs CTUXHSA, TyOOKO JIMIHO HepPeKu-
BaeMas B KOHTAKTE C BENAMH M COOBITHAMU B mpupoze. Yo
6oJee BayKHO, TaK 3TO TO, YTO MaTeprsa TBOPEHUA BoOpaia
B ce6A M M3JTyJasa BCIO SHEPTHUIO JKU3HU, OT3BIBASACDH B JIyIIIe
yesoBeKa HEeyTOIMMOH Kak0M BCEOOHEMITIONETO COUTHS C
CHTaMy TPAPOABL. Iy nepBoIX Jofiei JOKHBI GbUIN YCTO-
ATD IePe HeOLIBAIBIM COGIA3HOM IUIOTU M MHTEHCUBHO
ABJIEHHOM cyTU npeaMeTos Mupa. Heo6brano 6071bmoii Bo3-
pacT moeii Toro BpeMeHH HecTyJaeH — OH CBUIETETLCTBY-
€T O TOM, UTO UX TeJIa JOKHBI ObLIN OBITH TPUTOHDI JIS
B3aUMOJIEHCTBHA C MOTYIUMHU Jymmamu. OCHOBHOM IpyUdn-
HOM CTOJIb HE3HAKOMOTO IS HAC ITOBEIEHHS «HEOCTBIBITIEH»
MaTepHH ABJIAICA TOT (aKT, YTO €€ COTBOPEHHE OLLIO HAGO-
Jiee BOCTPeBOBaHO /I 061ero 3ambIcaa TBopra. 1o 6u110
TO NPHUHIUIHAILHO GecnpeanocbuiodHoe Hopoe (ex nihilo),
YTO MOCTYKIJIO MIAaTPOPMOii juia opranusanuu boxecrsen-
HOTO MHOGBLITHA. He cripaBuBIMIICE C pasHOHATIPABJIEH-

HBIM XaOCOM JIEHCTBYIOMIX CUJI, YEJTOBEYECTBO HU3KO ITaJI0:

! Tpaxrar Canrexgpun 97:2

2 Matepuain 5Toro pasaensa OCHOBaH Ha 6ecesie 5ro Jlio6asuueckoro PeGe
(pa66u Llanom Jlos6ep), 1903 .

On the dialogue
between the "religious”
and "secular"
mentality: in search

of a unified

discourse

Rabbi Yonathan Feldman,
Coordinator of religious programs of the Federation of Jewish
communities in Russia

I

At one point in the Babylonian Talmud' the Jewish sages
are discussing and investigating the three clearly expressed
stages in the development of human civilization. As accord-
ing to Judaism, the world has been given six thousand years
to fulfill the divine plan, each of these three stages lasts for
exactly two thousand years?.

The first period was called the “two thousand years of
Chaos”. From the spiritual point of view, it was a period
when humanity was “refused” any knowledge of the pres-
ence of the One God. In objective terms, the world was
overflowing with everything needed for life and this nat-
urally prevented (even though it was not a cause but rath-
er an accompanying factor) the arising of any need for the
One Creator. Pagan motives should not be compared to
monotheistic worship; instead they were animated by an an-
imalistic element, which was personally experienced on
a deep level in contact with things and events in nature.
More importantly, the matter of Creation absorbed and em-
anated all the energy of life, and was reflected in the hu-
man soul as an unquenchable thirst for all-embracing com-
munion with the forces of nature. The souls of the first
people had to encounter the unprecedented temptation of
the flesh and the intensely manifested essence of objects
in the world. The extraordinary age of people of that age
is not accidental: it attests to the fact that their bodies had
to be suited to interaction with their powerful souls. The
main reason for the behavior of “uncooled” matter, which
seems so unusual to us, was the fact that its creation was the
most necessary for the overall plan of the Creator. It was
an essentially unprecedented new entity (ex nihilo), which
served as the basis for the organization of divine other-be-
ing. Unable to cope with the multifaceted chaos of exist-
ing forces, humanity fell low: “...for all flesh had corrupted

! Treatise Sanhedrin 97: 2
2 The material in this section is based on the conversation of the 5th
Lubavitcher Rebbe (Rabbi Shalom Dovber), 1903.
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«... 100 U3BPATIIIA BCAKAS IUIOTH CBOM ITyTh HA 3EMJIC»”, M KaK
pesynbraT — Bcemupabiii noron 1656 roza ot corsopenns
MHpa.

Peytkie mpaBeTHUKH TOI SITOXH, MMEHA KOTOPBIX COXPAHU-
n0 nra Hac Cearoe [ucanme, He MOIH TOCTYYaThCA JIO CEp-
JIeIT COBpEMEHHHUKOB, TaK KakK eIe He IPHIIIO BpeMs I
OTKPBITUA «KJAMTaHOB» J[yXOBHOT'O CAMOCO3HAHUS YeTOBeUe-
crBa. Jlake CTO IBAAIATD JIET MOCTPOIKI KOBYETA M HACTOMH-
YUBBIX YBETOMIEHUI O CKOPOM KaTaKIN3Me HIKAK HE ITOBJIH-
a1 Ha coppemennnkos Hoa. Ho Tax kxax ocraBasca eme
JIOBOJIBHO JIOJITHIA CPOK IO OKOHYAHHA TIEPBLIX IBYX THICAY
JIET, TO ¥ PEAKIINAA POUBIINXCA ITOKOJTEHUH Ha y/KaCHYIO
KaTacTpody okasasach 6e3yXOBHOI — ocTpoenue Basmron-
CKO¥i 6aITHU, TOC/IETOBATENLHO BLIABUBIIEE CYIECTBYIONIYIO
Ha TOT MOMEHT IapaJIurMy repMeTUIHOTO 6e360xkus. B mpu-
YHHAX MTOTOTIA JIIOH OTKA3aJINCh HCKAaTh BHEMUPHYIO TIO/[0-
IIJTEKY U IIPEIIOWIN OCTPOUTD YOEKHIIE OT CIeylomei aTa-
KM HEYKPOTHUMOM TPUPOJBL.

ABTOp TIpeIaraeT ONpPENETHTh HCTOPHYECKYIO TOKAITHIO

YHCTOTO «CBETCKOTO CO3HAHMA» IMEHHO B 3TOT IIEPHOJ HCTO-
PHH IyXOBHOCTH, TOYHEE €€ (PAKTUIECKOTO OTCYTCTBHA.
B mmocaezytonnye aIoxu MbI CMOKeM FOBOPUTD TOTBKO O pas-
JITYHBIX MOJlycaX CO3HAHMS, T/e He OyfeT 6osee Mecta abco-
JIIOTHOM BHEPETUTHO3HOI OHTOJOTUN YeIoBeKa, a GyayT
JIAIITD TMATEKTHYECKIE TIEPEXOIBI MEXKTY MOYCaMH, PETYIIH-
pyeMbIe HCTOPIYECKH (M HaJLICTOPIYECKU) OOYCIOBIEHHBI-
MH IpopbiBaMu. MTak, HaCTOSIIHI IyXOBHBIIH KOJUIAIIC CTaJT
BO3MO;KEH IIPH BCTPEYE YETOBEUECTBA C «KUIMAMEH» K13
HBIO MaTepueii jescTenHoro Tsopennsa. Ho rmasHbIil BEIBOS
GyleT MHOI — BCTpeya ¢ MaTepHeil MUpa IIPUBOJUT K (haTab-
HOMY PHIACKO TOJIBKO TOT/A, KOTAA MEPEKPLIT KOMIIEHCUPYIO-
U TOCTYTI K 3HAHHIO O MPHICYTCTBUU €IHOTOo bora.

MHoOroe H3MEeHMIOCh C HadaJlOM TPETHETO ThICTJIesTe-

THA, TO €CTh C HAYaJIOM CJIEYIONIErO OTPE3KA B JIBE THICH-
YU JIET, Ha3BAHHBIX MyApenaMu «dnoxoit Topor». Pogusmmmii-
ca B 1948 rosy oT coTBOpeHNA MUpa MaTpuapx ABpaaM sBUJI
MHPY 3HaHHUE, 3HAKOMSAIIEee JeT0BedecTBO ¢ Exunaniv borom.
B Bo3pacre cemuiecaTH IATH JIET, TO ecThb B 2023 roxy, Ha
Hero 6bUTa BO3/I0KeHa bokecTBeHHaa Muccus, pacpocTpa-
HATD 9TO 3HaHKME Ha CBATOI 3emie, KoTopas B JajJbHeHmeM
Gy/eT JapoBaHa €ro MOTOMKaM JIUIS CIYKEHHS IO 3aKOHAM
cBaToit Topbl. 3HaMeHATEHHO, ITO € €T0 MPUXoaoM B CBs-
TYI0 3€MJIIO CIyIUIICA TIEPBLI B ICTOPHH TOJIO], ITO METO-
HUMHIYECKH O3HAYAaeT BOSHUKHOBEHHE YCIOBUI I TOIO1A
JIyXOBHOTO.

W neiicTBUTETHLHO, YETOBEYECTBO KaK GYITO CKUHYIIO C
ce6s oIeTIeHeHNe OTIbITAa YUCTO CBETCKOTO XapaKTepa Ipe-
JIBIYIIEH 3TI0XH, ¥ TOBCEMECTHO HavaIach IIOpa IyXOBHBIX
oTkposenuii — ot Mugun no Maiiu. Cssitaa Topa, graposan-
Haa Beespimnunum na rope Cunaii B 2448 rosy, aBuach yib-
TUMAaTUBHBIM OTBETOM Ha BCEMUPHOE BOIIPOIIAHHIE JlyXa, 1

S BoIt. 6:12

its ways upon the earth”®, and this ended with the universal
flood of the year 1656 since the creation of the world.

The rare righteous people of this age, whose names have
been preserved in Holy Scripture, could not find a way to
the hearts of their contemporaries, as the time had not yet
come for the opening of the “vents” of the spiritual self-con-
sciousness of humanity. Even the hundred and twenty years
of the building of the ark and the repeated warnings about
an imminent cataclysm had no effect on Noah’s contempo-
raries. But as there was still a considerable time before the
end of the first two thousand years, the reaction of the gener-
ations then born to the awful catastrophe was still unspiritu-
al — the building of the tower of Babylon, which consistently
displayed the then existing paradigm of hermetically sealed
atheism. People refused to see a universal rationale for the
flood and preferred to build a refuge from the next attack of
ungovernable nature.

The author proposes to define the historical location of
pure “secular consciousness” precisely in this period of the
history of spirituality, or rather its de facto absence. In the fol-
lowing epochs, we can speak only of different modes of con-
sciousness, in which there is no longer any place for an ab-
solute non-religious ontology of man, but only dialectical
transitions between modes which are regulated historically
(and supra-historically) by specific impulses. Thus, the cur-
rent spiritual collapse has become possible through human-
kind’s encounter with the “swarming” life of the matter of vir-
gin Creation. But our main conclusion will be different — this
encounter with the matter of the world leads to a fatal fias-
co only when a compensatory access to the knowledge of the
presence of the One God is blocked.

Much has changed since the beginning of the third millen-
nium, that is, since the beginning of the next two thousand
year phase, known to the sages as the “epoch of the Torah”.
Born in 1948 after the creation of the world, the patriarch
Abraham manifested knowledge to the world and introduced
humanity to the One God. At the age of seventy five, that is,
in 2023, he was entrusted with the divine message of spread-
ing this knowledge in the Holy Land, which in the future
would be given to his descendants for service in accordance
with the laws of the sacred Torah. It is significant that his ar-
rival in the Holy Land was marked by the first famine in his-
tory, which is a metonym for the emergence of the conditions
of spiritual hunger.

And indeed, humanity had then cast off the torpor of the pure-
ly secular experience of the previous epoch, and the time of spiri-
tual revelations had begun all over — from India to the Maya. The
holy Torah, which was given by the Almighty on mount Sinai in
2448, was the ultimate answer to the universal demands of the
spirit, and its reverberations were felt in the native system of wis-
dom among all the peoples of the world. This demand became

% Genesis 6:12
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PaeBuH MoHaTaH MenbamaH 8 Npesnavyme NneHapHoro 3aceaaHns
XV MeskayHapoHOro MycynbMaHCckoro gpopyma

Rabbi Yonathan Feldman on the Presidium of the Plenary Session
of the 15th Muslim International Forum

€€ OTTOJIOCKY TPOHUKJIA B KOPEHHYIO CUCTEMY ITPEMYAPOCTH
BCEX HAPOJIOB MUPA. JTO BONPOIIAHUE CTAIO BO3ZMOKHBIM
Mpek/ie BCETO IOTOMY, UTO 10 3aMbIcTy TBopua st Hero
HacTano BpeMsa. UeaoBek 6bLT JOMYIIEeH K MePeXIBAHIIO
HEXBATKH CMbICJIa COOCTBEHHOTO OBITUA, KOTOPBIA 10 9TO-

IO BPEMEHU CUHTE3UPOBAJICS B IPAMOM KOHTAKTE C MUPOM
npupo/bl. CTao O4EBUHO, UTO CYULHOCIHOE UeA0BEULCKOe USME-
penue packpuoieaem ceds 6 noucke KoLMaxma ¢ mpancyendenm-
HBIM W UTO 3AHATOCTh MUPOM HE MOKET ObITh CAMOLIENIBIO,

a JIMIIb CPEJICTBOM KOMMyHUKaluu ¢ ero Teoprom. Onna-

KO 3Ta BOJIHA 3HAHUS U IEPEKUBAHUS O KEJTAHHOM U Be3Jle-
cymeM (POHOBOM CUSTHUH JIyXa ellle He 0OeceumIa JOCTyII K
HEIOCPEACTBEHHOMY OIIbITY KOHTaKTa ¢ boxkecTBeHHbIM CBe-
TOoM. TO, UTO BTOT OIBIT UMEJI MECTO CPEJU TPABEHBIX U
0CO0bIX mofeil, oT ABpaama Mixaka u flakosa uepes Mouces
u Aapona, Jlasuja u ConomMona 1 BIUIOTb 10 TIO3/{HUX ITPOPO-
KOB B €BPEHCKOM HAPOJE U CPEAU HEKOTOPBIX MPEACTABUTE-
JIelt APYruX HapoJOB ABYX ThicsiueneTuil Topel, He o3Havaso,
OJIHAKO, YTO OH IPUHIIUIIHATIBHO JOCTYIIEH JUIsl BCETO YesIo-
BeuyecTBa. TOUHO Tak ke, KaK JlyXOBHbIE OCHOBbI IPABEIHO-
cru Host He 6bLIM TPUHIUIINAIBHO JOCTYIIHbI €70 JOIOTOII-
HBIM B IIPAMOM CMbICJIE CJIOBA COBPEMEHHUKAM.

H nosTomy, Bckope nocsie paspymenus Broporo Hepy-
CaJIMMCKOro Xpama, K HauaJly pacCesiHusl €eBPeicKoro Hapo-
Jla JUIsl CITy’KEHUSA B AMACIIOPAX, HAYAJICA TPETUH IEPUO/,
Ha3BaHHbBIN Myapenamu Tanmyna «ase Teicsum geT Mamnma-
xa (Meccun)». 1 feficTBUTEIHHO, B MUP HaYaJIl TPOHUKATH

possible primarily because, according to the Creator’s plan, the
time had come. Humanity was permitted to survive the absence
of meaning in his own existence, which until then had been syn-
thesized from direct contact with the world of nature. It became
obvious that the essential human dimension was manifested in
contact with the transcendent, and that involvement with the
world could not be an end goal but only a means for communica-
tion with its Creator. However, this wave of knowledge and expe-
rience of the hope for an omnipresent ambient effulgence of the
spirit still did not give access to an immediate experience of con-
tact with the divine light. The fact that this experience had taken
place among righteous and special people, from Abraham, Isaac
and Jacob, and on through Moses, Aaron, David and Solomon,
right up to the late prophets in the Jewish people and a few mem-
bers of other nations in the two thousand epoch of Torah did not
mean, however, that it was accessible in principle to the whole of
humanity. In exactly the same way, the spiritual roots of the righ-
teousness of Noah were not accessible in principle to his contem-
poraries who lived quite literally in the era before the flood.

And thus, soon after the destruction of the second Jerusa-
lem temple, at the start of the dispersion of the Jewish people
for service in their diasporas, the third period began, which is
called by the sages of the Talmud the “two thousand years of
Mashiach (Messiah)”. And indeed, the world began to be per-
meated by monotheistic soteriological and eschatological mo-
tives, which took on a global influence on the formation of world-
views and attitudes. Knowing about the presence of God became
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MOHOTEUCTHYECKHE, COTEPUOJIOTMIECKHE F ACXaTONOTHYe-
CKH€ MOTHBBI, TPHOGpeTasd Mo6aIbHOE BIUAHNE Ha (hopmu-
pOBaHME MUPOBO33PEHUS U MUPOOIIYINEHUA. SHaAmb 0 npu-
cymemsuu boza cmano nedocmamouro — nosas 0yxosnas napa-
Juema nompeposana dobusamuvca edunenus ¢ Hum, KpUTIIECKI
OTHOCACH K ITOJIOBUHYATHIM (DOPMaM JyXOBHOTO GOraTCTBa.
Ha sToM (hore BO3HUKIN B MUPOBLIE PETUTUH, TOCTYIUPY-
Iome 6eCKOMIPOMIICCHOE CIIEOBAHNE BCe 6oIee OTUEeTIIH-
BO pacKpbIBalomeica UCTUHE.

ITO O3HAYAET, UTO MUP C TEX IIOP MPOKUBAET YePesy
COOBITHIA, B3PLIBOB MBICJIN M 3HAHHSA, KOTOPbIE TaK MJIN IHa-
e COMYTCTBYIOT YEJJOBEYECTBY B IMYTH K IIOJHOMY OCYIIECT-
BJIEHUIO 3aMbIcia TBopIia — To ecTh packpbrTaio Ero cyrn
B corBopeHHOM MM Mupe. ITpu 5ToM OKakeTcs, 9TO 3TOT
HEMBICTUMBIH TUTaH JOCTHKEHNA COBMECTHOTO 6uITHaA TBOp-
na 1 Ero TBopenns, ctax Bo3MOXKeH 6arogaps mpoyeIaH-
HOH 4eT0BEYeCTBOM PaboTe C MUPOM B ITOCTETIEHHOM TPEX-
azoBom mpormecce.

IToxBoAsA NTOTM STOMY KPaTKOMY 0630PY OCHOBHBIX JyXOB-
HBIX BEX YEJJOBEYECTBA, XOUETCS OCOOEHHO OTMETUTD HE
CTOJIb OYEBUIHLIN BHIBOJI, IMEIONHI IIPAMOE OTHONIEHUE
K 3asIBJIEHHOI TeMe. A IMEHHO, 9TO OTHOIIIEHIE YeIOBe-

Ka K MaTepUU MHUPA, K BEIl[aM MUPA, HE CJIEAyeT OIIeHUBATh

C IOMOMIBIO YETOBEYECKOM, IIOMEYEHHOH OLITHEM B MUpE,
MHTYUITAHN, TPOTUBOIIOCTABIAA JyXOBHOE M MaTepUaIbLHOE,
KaK HEKHe HeCBOJMMBIE JIPYT K Apyry BuAbL. Hy:xHo oTra-
BaTh ce6e OTYET B TOM, UTO JyIA caMoro TsopIia He cyImecTsy-
eT 3Toi anTuHOMIUH — Juis Hero marepuanbHOe 1 IyXoBHOE
CyTh OZIHO, TIOZO6HO TOMY, Kak OH caM OZMHAKOBO 3aIpe-
JIeJIEH IS TI06O0I MOMBITKH Ero cymHOCTHO ONpeenTh.
HmeHHO Takoe IMIOHIMaHHUE O3BOIAET OOHAPYKUTD GOKe-
CTBEHHBIN CMBICT BO BCEX yroaKkax BeesneHHoit u Bo Bcex
YTOJIKaX iymu. 9TO BHYTPEHHE 3aMbIKaeT HauaToe ABpaa-
MOM BOTIPOTITaHNE, C(POPMYIIPOBAHHOE UM Ha CBATOM A3bI-
Ke CBSABKOU «bor — Mup»* B KOHTpACT HAMHOTO GOJIee OKIJIA-
€MOTO M TPUBBIYHOTO «Bor Mupa»r.

Tax kak HaM BBITIAJIO JKUTD U CTY’KUTDH BO UM UCTIOJTHE-
HUA 3aMbICTa BCeBBIMHETO BILTOTHYIO K 3aBEPIIEHUIO TPETH-
€To TIepro/a, HaM HEOOXOIMMO apeCoBaTh JTIOGYIO cMe-

HY IEKOPANUii B OKPYXKAIOIEM MUPE B MOHATHAX yXOBHO-
IO TPAHCIUBIIN3AITOHHOTO METasA3bIKa. MBI ABIAEMCA
CBHUJIETEIAMH TOTO, KaK JyX BpDEMEHU MEHAETCS HEUMOBEP-
HO GBICTPO, U ellie Buepa paboTaloue CPEeACTBA IS U0
ra ¢ JIOAbMU HEPEIUTUO3HOTO HACTPOH, CETOHS MOTYT OKa-
3aThesA XonocThIMA. [lepexo/ia ko BTOpoif yacTH IOKIaa,
CTOWT 3aMETUTD, YTO OCHOBHBIMU JBUTATEIAMU TMHAMIY-
HBIX I3MEHEHHUH B YEJJOBEYECKOM MHUPE SBIAIOTCA JOCTIKE-
HUA HAYIHO-TEXHIIECKOTO XapaKTepa, CTaBIIHIe BO3MOKHBI-
MU 6J1aroapsa TOMY, YTO MaTE€PHA MIPA IMEAPO PACKPHIBAET
CBOU CEKPETHI IT0 MepPE UCIIOTHEHNUSA CBOEH POIN B BBIMIEU3-
JIOKEHHOM TPex(a3oBOM IIPOIIeCCe.

* Boit. 21:33

Rabbi Yonathan Feldman speaks at the
XV Muslim International Forum

PassuH MoHaTtaH MenbamaH
BbicTynaet Ha XV MexayHapoaHom
MyCynbMaHCKOM popyme

insufficient — the new spiritual paradigm demanded attainment
of unity with Him, while having a critical attitude to half-hearted
forms of spiritual wealth. This was the background for the emer-
gence of two world religions, which postulated an uncompromis-
ing adherence to ever clearer revelations of the truth.

This means that the world since that time has been undergoing
a chain of events, and explosions of thought and knowledge, that
in one way or another have accompanied humanity on the path
to the full realization of the Creator’s plan — that is, to the unfold-
ing of His essence in the world created by Him. At the same time,
it seems that the unthinkable plan for attaining the unified being
of the Creator and His Creation has become possible due to hu-
manity’s work with the world in a continual three-phased process.

To summarize this brief overview of the main spiritual land-
marks of humanity, we would especially like to highlight a not
particularly obvious conclusion which has a direct relationship
to our theme. And this is that man’s relationship to the matter of
the world, to the things of the world, should not be evaluated us-
ing human intuitions derived from being in the world, which op-
pose the spiritual and the material as types that are irreducible to
each other. One needs to realize that these antimonies do not ex-
ist for the Creator — for Him the material and spiritual are one,
just as He Himself is equally beyond any attempt to define His es-
sence. It is this understanding that allows one to observe the di-
vine meaning in all corners of the Universe and in all corners of
the soul. This internally contains the quest begun by Abraham
and formulated by him in the holy tongue through the double
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I

Humxe npeyyraraeTcs BKpaTIie M3JI0KUTD U OOCYTUTD TPH
THUIIAa APTYMEHTOB B TI0JIb3Y I0KA3aTETLCTBA CYIMIECTBOBAHI
bora®. 9ToT nepedens, He IPETEH/Ys HA HOIHOTY, IPU3BAH
OTPa3UTh BHYTPEHHIOIO JIOTUKY MI3MEHEHUI B OTHONIEHUH K
5TOMY Bonpocy. EcTh 0ocHOBaHMSA MOJTaraTh, 9TO BHIEU3TOKEH-
HbIE OOHLEKTUBHBIE 3aKOHOMEPHOCTH MOTYT CJI’KHUTDH CMBICJIO-
BBIM OOOCHOBAHHEM JTOI JIOTUKH. MBI BEpHEMCA K 9TOM MbIC/I
B KOHIIE JOKJTa/Ia.

6) C TOYKM 3peHus Uyfan3Ma HeT HUKAKOH HeOOXOIMMOCTI
B IIOMCKE OTBETA Ha BOIPOC, cymecTsyeT i bor. Bean ecm
B 3TOM BOIIPOCE HET BCEOOBEMITIONIEN YBEPEHHOCTH, COlepKa-
meiica B 60J1ee CyIHOCTHDIX, HEKETN PAa3yM pecypcax IyIu,
KaK MOKHO BCephe3 BocnpuHuMaTh Ero sanmosemm? Ho Tem ne
MeHee OTBET Ha 3TOT BOIIPOC BCET/[A NMEJICS — UCTOPITIECKHIA
caxr raposanus Topsr Ha rope CuHait, To eCTh yKasaHUe Ha
IIPAMOIT KOHTAKT BeeBbImnero ¢ KoHKpeTHBIMU oabMu. Ha
TIEPBBII B3WIA MOXKET IIOKA3aTLCS, YTO ITOMY OTKPOBEHHIO
CYXK/IEHO OCTaBaTLCA B c(pepe Bephl, OTPE3aHHOM OT METO/IOB
HayIHOTO OIPE/ENeHuUs JOCTOBepHOCTH. OHAKO HETIPEAB3ATO
ITOTPY3UBIINCE B TIOAPOOHOCTH, TpUBOAMMEIE B Tope, He mpu-
HUMas BO BHIMaHIE MUCTHYECKHIA XapaKTep COOBITHA, UCCIIe-
JIoBaTeNTh OOHAPYKUT KPEITJaiIIyIo JOKa3aTeIbHyIO 6a3y.

B ITATUKHIDKIY yKa3aHO HEBEPOATHO GOJIBINIOE KOTMIECTBO
csugereneii gaposanus Topol — 600 Tonbko Myxunn. Ho ato
e1rie He BCe — MEPBOMCTOYHIK HACTAUBAET, YTO HE GLIIO HI
OZTHOTO JEIOBEKA BO BCEM €BPEHCKOM Hapo/e, KOTOPLIi ObI He
ITPHUCYTCTBOBAJ IPU OTKpoBeHnu. [1pu HaBenenun oxyca Ha
TIepBbIe IBa TIOKOJIEHHUS, IIPHHITUITHAAIBHO BayKHbIE JUIST (DUK-
cary MCTOPUYECKOTO YHACTeR0BaHUA Topbl, MBI OGHAPYKIM
HEBO3MOKHOCTD (DaTbCH(PHIKAIIN 3TOTO COOBITUSA — BEb IOTO-
JIOBHOE CBIJIETEIBCTBO HEMHHYEMO MTOATBEPIKIANIOCH BCEMIU
e1rie JKUBBIMU POJIUTEIAMI 1 6abymkaMu ¢ fgeaymkamu. M ecom
GBI XOTH OJIUH YeJIOBEK OTPHIIA CBOE HAXOK/IEHHE Y TOPLI
Cunaif, 5T0 0653aTeIHHO 06EPHYIOCH GBI OTPUITAHUEM JJOCTO-
BEPHOCTH COfIEPKaHMA BCEro ncrounnka. [To sToif mprran-

He JUIA TPOXOKIEHIA TECTa Ha ICTOPHIECKYIO JOCTOBEPHOCTD
B OIMMCAHUH GOJIee MTO3THIX OTKPOBEHUH TPe6oBaIOCh KaK pa3
OTCYTCTBHE CCBLTKU Ha GOJIBINOE YHCIO CBIIETENEH, MHaue
OITPOC COBPEMEHHUKOB He NMeJ ObI JOKa3aTeTLHOM CHUIBI.

KpermocTs 3TOT0 10Ka3aTeNLCTBA PACTET C OCO3HAHMEM TOTO
baxra, 9YTO peun, MOMUMO IPOYETO, UAET O MIPABOBOM JOKYMEH-
Te, 6ECKOHETHO OCTOKHAIONIM XKU3Hb ITEJIOTO HApOia MHOKE-
CTBOM TPEGOBAHIIA, HEMIHYEMBIMU JTUIIEHUAMI 1 TOHEHIAMI
B JIOJITOI MCTOpUYecKoii mepcriextuse. [ToaTomy He mpecras-
JIIETCS BO3MOKHBIM, YTOOBI BECh HAPOJT I06POBOILHO TPEIO-
et 3a0TyK/IaThCA Ha MMPOTKEHIH 60JIee TPEX ThICAY TPEXCOT
JIET.

ITO CHIBHBIIN apTYMEHT B MOJIB3y CylnecTBoBanusa bora, u
IIPEXJIE BCETO TIOTOMY, UTO CHJTY CBOIO OH YEPIIAET B PEATHLHOM

> Marepuast 3TOii CeKIMN OCHOBAH HA COJCPIKAHUY IINCbMA 7-TO
JlioGasuaeckoro PeGe (pa66u Menaxem Menzen Ilneepcon) cryrenram u3
AMEepPUKaHCKUX YHUBEPCUTETOB B 1959 1.

expression “God-world*” rather than the far more common and
typical “God of the world”.

As itis our lot to live and serve for the sake of fulfilling the Al-
mighty’s plan right up until the completion of the third period,
we must address any change of scene in our environment in con-
cepts taken from a spiritual trans-civilizational meta-language. We
are witnesses to how unbelievably quickly the times are changing,
and methods of dialogue with people of an unbelieving mind-
set which were adequate only yesterday can seem useless today.

In moving to the second part of dialogue, it is worth noting that
a special motor of dynamic changes in the human world are at-
tainments of a scientific-technical nature, which have become
possible due to the fact that the matter of the world is generous-
ly revealing its secrets in line with the fulfillment of its role in the
above outlined three-phase process.

I

In what follows we propose to briefly outline and discuss three
types of arguments in favor of the proof of the existence of God®.
This list, which does not claim to be exhaustive, is meant to ex-
press the logic of changes regarding this question. There are
grounds to believe that the above outlined objective patterns can
serve as a semantic justification for this logic. We will return to
this thought at the end of the presentation.

b) From the point of view of Judaism there is no need to search
for an answer to question of whether God exists. For if this ques-
tion is not met with a comprehensive certainty that consists of
more essential resources of the soul than reason can give, how
would it be possible to seriously perceive His commands? None-
theless, there has always been an answer to this question — the his-
torical fact of the giving of the Torah on mount Sinai, that is, the
indication of the Almighty’s direct contact with particular people.
At first glance, it might seem that this revelation is doomed to re-
main in the sphere of faith, cut off from the methods of scientif-
ic definitions of certainty. However, once one immerses oneself
in unprejudiced fashion in the details given in the Torah, without
paying attention to the mystical nature of the event, the research-
er observes a highly demonstrative foundation.

In the Pentateuch, an unbelievable quantity of witnesses to the
Giving of the Torah is mentioned — 600,000 people, and that is
just the men. But that is not all. This primary source insists that
there was not a single person in the whole Jewish people who was
not present at that event. When one focuses on the first two gen-
erations, who are fundamentally important for establishing the
heritage of the Torah, we see the impossibility of falsifying this
event: the general testimony was inevitably confirmed by all the
still living parents and grandparents. And if even one person had
denied being at mount Sinai this would have necessarily invali-
dated the whole source. For this reason, in order to test historical
certainty in later revelations, what was demanded was the absence

* Genesis 21:33

° The material in this section is based on the contents of the letter of the
7th Lubavitcher Rebbe (Rabbi Menachem Mendel Schneerson) to students
from American universities in 1959.
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COOBITUH, BIFICAHHOM B TKAHB IIPOCTPAHCTBA 1 BPEMEHH Hallle-
ro mupa. Tem ynuBuTeIBbHEH, 4TO, HECMOTPS HA BCIO €IO COXPa-
HUBIIYIOCS YOEAUTEBHOCTD, 3TOT APTYMEHT OCTaBJISET COBpE-
MEHHOTO 4€JIOBEKa PABHOAYIIHBIM B IUTAHE €IO OTHOMICHHS K
IIPAKTUIECKOI CTOPOHE BEPBI.

6) Ecymi mepBbIif apryMeHT HaXOAUT CBOIO IOYBY B (haKTax
mupa, aprymenT ot ausaifna (The argument from Design) B3bI-
BAET K YEJIOBEYECKOMY UyBCTBY U K MUHTYHIIUH, TO €CTh IOHIMa-
€T IUTAaHKY JOCTOBEPHOCTH Ha 60Jiee BHICOKHIA YPOBEHb CO3Ha-
HUS. DTOT APTYMEHT 3HAKOM JAJIEKO 32 IIPEJIEIaMU eBPeicKo-

IO MUPOBO33PEHHS 1 MUpooIymieHusa. OH XOPOIIO U3BECTEH

B TEOJIOTMYECKOI 1 (prI0CcO(CKOI TUTEpaType BILIOTH JIO
Hamyx JHei. CyTh €ro 3aKJII09aeTcs B TOM, 4TO He CMOXKET pabo-
TATh CJIOKHAS CCTEMA WM MEXaHU3M O€3 TOro, 4TOObI B HUX
ObLI MHBECTUPOBAH UHTEUIEKT M300peTaTess WM NEKEHepa.

Tax kak HaIl MUP COJECPKUT B ce6e 6ECKOHEUHOE KOJIMIECTBO
CJIKEHHO PaGOTAIOIIHX CIOKHENIINX COBMECTHO (DYHKITHO-
HUPYIOIINX MEXaHU3MOB, MBICJIb O poHOBOM BhIcmem Pazyme
JIESKUT HA IOBEPXHOCTU. DTOT apPIyMEHT HE HECET B cebe Hayd-
HYIO JJOCTOBEPHOCTb, UTO II03BOJIIIO, HarIpuMep, Jlapsuny ot
HETO OTKJIOHUTBCS IIPU U3YIEHUH KUBBIX OPTAHNI3MOB, BBES
TIepEMEHHYIO IIPUHIUITHAIBHOM CTyIaliiHOCTU B CBOU PACCykK-
Jienust. Bmecre ¢ TeM OH MOKET CTaTh OCHOBOM JUIST MHJIBITY-
QIBHOTO TIOJIXO/IA Y€I0BEKA K MUPY, KAK €CJIU ObI €r0 JJOCTOBEP-
HOCTB ObLJIa PALMOHAIBHO JokazaHa. K aromy aprymenty, npu
IIPOHUKHOBEHHOM BCMATPUBAHUH B (DEHOMEHBI IIPUPOJBI, IIPH-
KJIQ/[IBAETCS CHJILHOE SMOIMOHATBHOE MEePEKUBAaHIE KOHTAK-
Ta ¢ Teopriom. OTciona, BO3MOKHO, BO3HUKAET HCIBITHIBAEMOE
HEKeJIAHUE CJIEZI0BATH CTPOTOMY HaydHOMY IOJXO/TY, KOTOPBIA,
HECOMHEHHO, OOBABUT 3TO IIPOCTOE YEJIOBEUECKOE IIEPEKIBA-
HU€ HAWBHBIM U HE 3aC/TY’KUBAIOIINM JOBEPHSI.

CeroyHs 3TOT apryMEeHT IIPOAOJDKAET KUTh H BIOXHOBJIATD
KaK BUJIHBIX YIEHBIX, TAK F OCTAJIBHBIX, CKJIOHHBIX K ITBITJII-
BOMY MBIIUIEHHIO Jofieit. OHAKO HY>KHO IIPU3HATH, YTO €T0
yKe HEJJOCTATOYHO ISl BOSHUKHOBEHHS U YKPEIUICHHS PEIv-
IHO3HOI BEPHI B CEPJILIE COBPEMEHHOTO JesIoBeka. YTo-To
BHOBB YCIIEJIO U3MEHHUTBCS B OTHOIIEHUSAX MEXK/Y YETOBEKOM U
MupoM. CyIecTBYyIONHE apryMeHThI IPUOGPEIN 3aKOCTEHEB-
TIIYIO ¥ BPSIL JIM IIPUTOAHYIO (hOPMy JUISI BBIPKEHHS YeI0BeYe-
CKOTO JyXOBHOTO Bolpommanys. ITorpeGoBaicst HpHHIUIIATL-
HO MHOI IIOJXOI B IIOMCKE IyTH K OCO3HAHMIO boskecTBeHHOro
IIPUCYTCTBUSI.

B) /l0JITOKIaHHBII IPOPBIB COCTOSIICS OKOJIO CTa JIET HA3aJT,
U CBSI3aH OH ObUI C OTKPBITHEM 3aKOHOB KBAHTOBOM (PU3UKU.
9TO IPOU3ONLIO B PE3YIBTATE JJOJITON U IIEJICHAIPABICHHON
PaboTBI MBICIH B C(pepe COKPOBEHHBIX CEKPETOB MaTEPUH. ITO
HOBOE 3HAHUE BBICTYIIIJIO CO CIIEHBI HAYIHOTO COOOIIECTBA,
6a3npysICh Ha IIO3HABATEIBHBIX METOAX UCKIIOUUTEIBHO (8em-
K020 CO3HAHUS, OJJHAKO €0 BbIIAIOIEEC 3HAYEHUE JUIS CO3HA-
HUS peauzu031020 HEBO3MOKHO IIEPEOIIEHUTb.

B gem ke cocTosn aToT IPpOpsIB? B TOM, UTO 1151 YETOBE-
YEeCTBA CTAJT OYEBIIEH TOT (PAKT, UTO OHO HE 00JIalaeT aJ[ekK-
BATHBIM ITOHIMAHUEM TEX CUJI ¥ 3AKOHOB, KOTOPbIE BHY-
TPEHHE 00eCIEUNBAIOT CYIIECTBOBAHKE HAIEro MUpa. TOT

of alink to a large number of witnesses, in the absence of which a
survey of contemporaries would not have demonstrative force.

The strength of this proof grows with recognition of the fact
that, amongst other things, we are talking of a legal document
that endlessly complicates the life of a whole people by imposing
a host of difficulties, unavoidable deprivations and persecutions
in the long-term historical perspective. So one can hardly imag-
ine that a whole people would willingly prefer to be mistaken for
more than three thousand three hundred years.

This is a strong argument for the existence of God, and above
all because it takes its strength from a real event embedded in the
fabric of the space and time of our world. It is all the more sur-
prising that despite its ongoing persuasiveness this argument
leaves modern man indifferent towards the practical side of faith.

b) If the first argument is based on the facts of the world, the
argument from design appeals to human feeling and intuition,
that is, it lifts the bar of certainty to a higher plane of conscious-
ness. This argument is known far beyond the Jewish worldview.

It is well known in theological and philosophical literature up to
our own day. Its essence consists in the fact that a complex system
or mechanism cannot work without the intellect of a designer or
engineer being invested in it.

As our world contains an infinite amount of harmonious-
ly working highly complex jointly functioning mechanisms, the
thought of a Higher Intelligence in the background lies right at
the surface. This argument does not hold the scientific certainty
that permitted Darwin, for example, to stray from it when study-
ing living organisms by introducing the variable of fundamental
chance into his analysis. At the same time, it can become the ba-
sis of a person’s individual approach to the world, as if its certain-
ty was rationally proven. This argument can be supplemented,
when a person looks deeply into the phenomenon of nature, by
the strong emotional experience of contact with the Creator. This
is possibly why there arises a feeling of unwillingness to follow the
strict scientific approach which, undoubtedly, would declare this
simple human experience to be naive and undeserving of trust.

Today this argument continues to live and inspire both promi-
nent scientists as well as other people who have a bent for inquis-
itive thinking. However, one must acknowledge that it is inade-
quate to the task of inspiring and strengthening religious faith in
the heart of modern man. Something has once again managed to
change in man’s relationship with world. The existing arguments
have taken on a fossilized form which is hardly suited to the ex-
pression of the human spiritual quest. A fundamentally different
approach is needed in the search for a path to realizing the divine
presence.

¢) The long-awaited breakthrough occurred about a hundred
years ago, and it was connected with the discovery of the laws of
quantum physics. This took place after long and focused intellec-
tual work in the sphere of the innermost secrets of matter. This
new knowledge declared itself on the stage of the scientific com-
munity and was based on the cognitive methods of an exclusively
secular consciousness. However, its exceptional meaning for reli-
gious consciousness cannot be overestimated.
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BHYTPEHHUI, paHee HEOCTYIHbIHA /IS HaOOAEHUS MUP
YACTHIT TPEIIECTBYET KaK NCTOYHUK HATTIHOMY OBITHIO U TIO
OTHOMIEHUIO K KOTOPOMY ITPUBbIUHBIE TOCTOSTHHbIE KOOP/U-
HATBI XU3HU CPEAY OOBEKTOB MUPA ABJISIOTCS JIUITH aGCOIOT-
HO OT HETO 3aBUCANIEH BHeNHeH kanpoii. Hanbonee npunnm-
MHAILHON PasHUIEH MKy 3aKOHAMU MUKPO- U MAKPOMHPOB
ABJIAETCA TO, YTO B IIEPBOM CJIydae JEHCTBYIOT 3aKOHbI BEPOSIT-
HOCTHBIE, B TO BPEMs KaK B ITPOABJICHHOM MUPE, B KOTOPOM Mbl
JKIBEM, TPEGYETCS OT CO3HAHHA 1 METO/[OB TIO3HAHIA BEPHOCTD
MIPUYMHHO-CJIE/ICTBEHHBIM apTYyMEHTAM.

B pesyibTarte 3T0ro NpopbIBa MbICIU U IEPEBOPOTA B CO3HA
HUU BO3HUK HOBBII IOXO/ B pasrosope o Beesbimnem. Ecm
JIO CUX TIOp 100 comnenuem naxoouaca Teopey, To Tenepb nod
COMMENUE NONAA CAM MUP U ETO COAEPKUIMOE, — KAKOB CTATYC €0
CymecTBoBanus? B uem ero 1ocToBepHOCTD M aBTOHOMHOCTD,
€CJIM €ro MaTPUYHAs OCHOBA HE OTKJIMKAETCS Ha IIPUYUHHBIN
3arpoc?

Eci iepBble 1Ba apryMeHTa CIyKatT 4eJOBEKY Kak CyOheKTy
ITO3HAHUSA, TTUTAIOT €TI0 MPAKTIYECKIIA PasyM (MCTOPIYHOCTD
Japosanus Toper) 1 ero YyBCTBEHHYIO MHTYHITUIO (TEIE€OTOTH-
YeCKUi apIyMeHT OT AU3AIHA), TO 3TOT ITOCIEIHUI CIIY>KUT
IIpesK/ie BCETO BHYTPEHHEMN JIOTUKE PACKPbITUA 3HaHus o bore.
Henapom Bckope nociie Ky/lsTypHOTO BbI3pEBAHUS HOBOTO 3Ha-
HUS O MHPE, YeTOBEK IIPEBPATUIICA U3 CYOhEKTa B OOBEKT HEOLI-
BaJIOTO 110 CMEJIOCTU ITO3HAHUS, U Ha BOJHE TIOCTMOEPHUCT-
CKOTO HaTHCKA CaMa CyOBEKTIBHOCTD YeTOBeKa ObLa B3ATa
B KaBbIYKU, KaK U CyObEKTUBHOCTH MUPA.

HuTepecHo o6paTUTh BHUMaHIE Ha BO3HUKAIOIHI ITapa-
JIOKC, YTO ueM cabee JoKasaTeIbHas CHla APTYMEHTA, TeM
6osree yOeTUTETHLHO OH 3aXBAThIBAET MBICIL  JOPMHUPYET BCe
GoJiee 3pesToe OTHOMIEHHUE K TEOTOrmIecKoii Teme. Tak, mocen-
HUI apIyMEHT KaK TAKOBOM HUUETO HeE JIOKa3bIBAET B BOIIPOCE O
cymecrsoBanuu TBopiia, HO JIUIIb 3ACTABISAET IIO-HOBOMY CTa-
BUTb caMu BOITPOCHI. CO3BYUHO BBINIECKA3AHHOMY XOPOIIO OIH-
CaJjl COCTOSIHAE COBPEMEHHOTO 3HAHUS O MUPE U3BECTHBII OTe-
4ecTBEeHHbIN MaTeMaTuk U punocod B.B. Hammos: «Hamre
3HAHUE B JICHCTBUTEILHOCTU €CTh He3HaNUe — HE BYJIbrapHOE,
HE IPUMUTHUBHOE, & XOPOIIO OCMbICJIEHHOE, TIOUAC JIaKe T0/I-
TBEP;KJIEHHOE HAayIHBIM SKCIIEPIMEHTOM U 06JIadueHHoe B (hop-
MyJibl. [OpHU30HT HAIIEro XOPOIIO APTyMEHTUPOBAHHOTO HE3HA-
HUS Terleph HECPABHEHHO IHIPE TOTO, YTO GBI Y HAIIIX MTPE/T-
k0B. 1 et MOXKHO FOBOPUTH B ICTOPIIECKOM ILIaHE 00
HMHTEJUIEKTYaIbHOM M JIYXOBHOM ITPOTPECCE, TO OH COCTOUT
B TOM, UTO MbI CyMEJIM YITU OT IPUMUTUBHOTO “3JIpaBOTO CMBIC-
J1a” K BEPIIMHAM HEIIOHSITHOTO, HO MAHSIIEr0»".

31ech TPYIHO OTKA3aThCA OT COOTa3HA YBUAETH IyOOKYIO B3a-
HMMOCBSA3b MEKJTY TIOTMKOI TPeX(a3oBOro olyXOTBOPEHUs MUPA,
M3JI0KEHHON B IIEPBOI CEKIUU, U JMHAMUKOH BbI3pEBaHUs
Tpex aprymenTos. Ilopabomenue mogeit Marepueit Mupa «a1o-
xu Xaoca» OBITO PE3yIBETaTOM OOBEKTUBHOTO OTCYTCTBHA OKOH
BO BHE MUPA; TAKKe U IPO3AMYECKUI apIyMEHT, IPOU3BOHbBIIN

5 B.B.Haaumos. B nouckax uHbIX cMbIcioB. 2-€ uza. CI16., 2013. C. 10

What is the nature of this breakthrough? Humanity has be-
come cognizant of the fact that it does not possess an adequate
understanding of the forces and laws that internally enable
the existence of our world. This previously inaccessible inner
world of particles precedes all observable existence, and in re-
lation to this level the usual constant coordinates of life among
objects of the world are just an external canvas that is absolute-
ly dependent on it. The most fundamental difference between
the laws of the micro- and macro-worlds is that in the former
case the laws of probability apply, while in the apparent world
in which we live, consciousness and the methods of science re-
quire adherence to cause-effect arguments.

As aresult of this breakthrough in thought and revolution in
consciousness a new approach has arisen in talking about the
Almighty. Previously, the Creator was held in doubt, but now it
is the world itself that has fallen into doubt: what is the status
of its existence? What is its reliability and autonomy if its in-
nermost foundation does not respond to the demands of cau-
sality?

If the first two arguments serve man as the subject of
thought, nourishing his practical reason (the historicity of
the Torah) and his emotional intuition (the teleological argu-
ment from design), this last argument serves primarily the in-
ternal logic of uncovering knowledge of God. It’s no accident
that soon after the cultural coming of age of this knowledge of
the world, man turned from a subject into an object of unprec-
edentedly audacious analysis, and on the wave of a post-mod-
ernist assault the very subjectivity of man was put in inverted
commas, along with the subjectivity of the world.

It is interesting to focus on the paradox that the weaker the
demonstrative strength of an argument is, the more persua-
sively it seizes hold of thoughts, leading to the formation of an
evermore mature attitude to the theological theme. Thus, the
last argument as such proves nothing about the existence of
the Creator, but merely forces us to pose the actual questions
in a new way. In a similar manner, the Russian mathematician
and philosopher V.V. Nalimov gave a good description of the
state of contemporary knowledge of the world: “Our knowl-
edge is actually non-knowledge — not vulgar, not primitive, but
well thought-out, sometimes even confirmed by scientific ex-
periments and clothed in formulas. The horizon of our well-ar-
gued non-knowledge is incomparably broader than that of our
ancestors. Speaking from a historical viewpoint, if that’s possi-
ble, of intellectual and spiritual progress, it consists of the fact
that we have been able to leave behind ‘common sense’ for the
heights of the unclear but alluring™.

Here it is hard to resist the temptation to see a deep bond
between the logic of the three-phase inspiration of the world
described in the first section and the dynamic of the growth
of these three arguments. People’s enslavement to the mat-
ter of the world in the “epoch of Chaos” was a result of the

% V.V. Nalimov. In search of other meanings. 2nd ed. SPb., 2013. p. 10.
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OT UCTOPUIECKOTO HEOOBIYAITHOTO COOBITHSA, GBI YIOBIETBO-
PUTEJIECH U ICHCTBEH B IVIa3aX MHOTUX ITOKOJIEHHI Jiiozieil. Apry-
MEHT OT JAU3AIHA MOAHSUT IVITAHKY MEHTAILHOM JJOCTOBEPHOCTH
3aKy/IMCcHOro TBopIa-NHXKeHepa JUIs 4eJI0BEUYECKOTO CyOhEK-

Ta, He IIOKHJAs, TEM He MEHee, IPUIHHHO-CIEACTBEHHOM THO-
CEOJIOTMIECKO APAUTMBI; 3TO CXOKE C 9K3UCTEHINAIbHBIM
CKA4KOM B «3ITOXy TopbI», KOIZ[a MIOBCEMECTHO OG03HAUMIIAC
JIyXOBHAsI HEXBATKA OTHONICHHI C BHEMUPHBIM ITPHCYTCTBHEM
B Mupe. bimssimascs k 3apepriennio «arnoxa Mammaxa» 6bL1a
M3HAYAJIBHO 3a/TyMaHa JUIsl TOTO, YTOOBI IPUTOTOBUTD YeJIOBE-
YEeCTBO U BECh MUP K PACKPBITUIO BCEOOHEMIIOMEI MCTHHBI
epuncra Teopia 1 Ero TBOpeHMs; TAKMM 00pa3oM, TPETHIA
ApryMEHT JOJLKEH ObUI ONUPAThCS Ha JAHHBIE, IIOCTAB/ISIEMbIE
CaMoii MaTepHel, TaK KAk IMEHHO OHa, KaK GbUIO OTMEUEHO
BBIIIIE, €CTH TO IPHHIUIINAIEHO HOBOE, B KOTOPOM IIPEKIE
Bcero w1 camoro Ce6s Beespnmmnmii 8 CBoeM TBopernu. Ho
€CJIM B HavaJle IyTH OHA IPUBEJIA YETOBEUECTBO K IIOTUOEIH, TO
Tenepsb e IPUHAVICKUT OCHOBHAS ABYDKYIIAS CUJIA B IOCTYKE-
HUU JlyXOBHOTO M30ABJICHUSI.

ITo MHEHMIO aBTOPA, U3JIOKEHHBIIN BBINIE KPATKUI aHAIA3
CITOCOGEH ITOATOIKHYTh OOPa30BAHHOIO YEJIOBEKA, OCOOEHHO
JeJI0BEKA BEPYIOIIETO, NHAYE B3WISHYTh HA IIPUBBIYHYIO AHTHU-
HOMUIO PEJIUTHO3HOTO U CBETCKOTO co3HaHus. Yucroe «cBeT-
CKO€» CO3HAHUE TPAruJeckKy KaHyJIO B JIETY YK€ HECKOJIBKO
ThICY JIeT Ha3ayl. C TexX Iop €ro JIMIIb BHEIHE CXOKee II0jo0ue
CJIY>KHUIO JUTST OOYCTPOIMCTBA MUPA, TOTOBS €0 JUIST PEIINTE b~
HBIX OTKPBITUI U CBEPIIEHUI OCIeIHero BpeMeHn. Yerope-
YEeCTBO HE MOKET 60jIee UTHOPUPOBATh TEKTOHMIECKHIA C/IBUT
B OBITHIHBIX AaKI[EHTaX B OTHOIIeHUH K Mupy. HoBoe 3Hanue,
Kak (pu3IdecKoe, Tak ¥ IPOM3BOJHOE OT HETO (TIATEIBHO OTO-
6panHOE) PHIOCOPCKOE U KYIBTyPOJIOIHIECKOE, JJOTHKHO OBITH
BCEpPbE3 BOCIPUHSATO PETUTHO3HBIMU JIIOABMU KaK 3aByaIPO-
BaHHOE bojkecTBeHHOE OTKPOBEHNE U IIPEIIOHECEHO BCEMY
MHPY 06paTHO, HO HE B YCTPAITAIONHX TN YCIAIAIONIHX IIPO-
IIOBEJISIX, @ B BUJIE TOHKOTO, IyGOKO IPOJYMAHHOTO U IIPOIIH-
TAHHOTO JlyXOBHBIM 03apeHueM obpamenns. He Hy:xHO rHaTH
IIPOYB TO, B YE€M BUJIUIID JIMIIb ThMY W OO6Pa30oBaHHOE HEBE-
JKECTBO, A CJIEAYET UX Pa300JaINTh U BBISBUTH ITYOOKO MMILIAH-
THUPOBAHHBII CBATON NCTOYHUK cBeTa. Ecmi MbI mpecienyem
I1eJIb BBIPAOOTATH €IUHBII COBPEMEHHBIN JlyXOBHBI JIICKYPC
B O0IIEUEIOBEUECKOM MACIITabe, IIOX0KE, YTO AJIBTEPHATHB HEe
TaK MHOTO.

B zaBepiieHne pasroBopa 0 BO3MOKHBIX PAMKaX JIUajIOra
MEK/TY PETUTHO3HBIM U CBETCKUM CO3HAHHEM, A TAKKe IIPOM3-
BOJIHOTO OT HETO JINAJIOra MEXTYy KOH(PECCHAMU, MOKHO ITPEJ-
TIOJIOKUTB, YTO PE3YIBTHPYIONIast ha3a JOLKHA CBECTH BOEIU-
HO CPEJICTBA U IIeJIb ITO3HAHUs bora, HUBeIMpys TeM caMbIM
OTPeGHOCTH B aprymenTanuu Booode. To ects 3nanne o Hem
GYZIeT IOCTYITHO BCEM U KaXKJIOMY, KaK CKa3aHo: «... M He OyeT
GoJiee CKPBIBATHCS YIUTEIb TBOK, M1 OUU TBOU OYyT BUIETD YIH-
Tess TBOEro»’. #

"Hc. 30:20

objective absence of windows that opened up beyond the
world. Likewise, the prosaic argument that arose due to an
unusual historical event was satisfying and real for many gen-
erations of people. The argument from design raised the bar
of mental certainty in a backstage Creator-engineer for the
human subject without, however, abandoning the cause-ef-
fect epistemological paradigm. This was similar to the exis-
tential leap into the “epoch of the Torah”, when there was a
widespread spiritual lack of relationship with the presence
of the non-worldly in the world. In drawing close to the com-
pletion, the “epoch of Mashiach” was initially conceived of in
order to prepare mankind and the whole world for the reve-
lation of the all-encompassing truth of the unity of the Cre-
ator and His creation; thus, the third argument was meant to
rely on data provided by matter itself as it was matter, as not-
ed above, that is the fundamentally new element in which,
more than anything else, the Almighty manifests Himself in
His creation. But while at the beginning of this path it led hu-
manity to death, now it is the main driving force leading hu-
manity to spiritual salvation.

In this author’s opinion, the above brief analysis is capa-
ble of nudging the educated person, especially the believer, to
look differently at the antinomy of religious and secular con-
sciousness. Pure “secular” consciousness sank tragically into
oblivion several thousand years ago. Since then a superficial
simulacrum has been used to construct the world, while pre-
paring it for the decisive discoveries and accomplishments
of the final time. Humanity can no longer ignore the tecton-
ic shift in existential emphasis regarding the world. The new
knowledge, both physical and the (carefully selected) philo-
sophical and cultural knowledge derived from it, should be
taken seriously by religious people as a veiled divine revela-
tion. It should be conveyed back to the whole world, but not
in the form of fearsome or sentimental sermons, but rath-
er in the form of subtle and deeply thought-out spiritual in-
sights that are nourished on spiritual insight. There is no need
to chase away what you see as mere darkness or educated ig-
norance, but one must expose them and extract the deeply
implanted sacred source of light. If we pursue the goal of de-
veloping a single, contemporary spiritual discourse on the
general human scale, it appears that there are not that many
alternatives.

In conclusion to this conversation about a possible frame-
work for dialogue between religious and secular conscious-
ness, as well as the dialogue between the religions that derives
from it, one can propose that the resulting phase should bring
together the means and goal of knowledge of God, thereby
smoothing away the need for arguments at all. That is, knowl-
edge of Him will be accessible to each and every person, as it
is said: “...and your teacher will no longer be hidden, but your
eyes will see your teacher™. #

7 Isaiah 30:20
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HpascrBenHble
NPUHLMNbI ANA STUKK
M3MEHEHMSA KMMaTa

A-p U6parum O3paemup,
CTapLMiA HaYYHbI COTPYLAHMK MO KYNETYPE, UCTOPUM 1
dunocodumm YHmnsepcuteta Akagemumn Ao

Xota Benuyaniummm npobnemamm B Mupe fiIBNSIOTCA He BCe
3Konoruvyeckue 1 KIMMmaTMyeckme USMeHeHUs, MHOrue us
HMX B HEKOTOPOM poge ABNAIOTCA N060YHbIM NPOAYKTOM
3Konoruvyeckux npobnem.

BI MOKEM YTBEPIKAATH, YTO SKOJTOTHYECKHE PO~

6JIEMBI BJIAIOTCA OCHOBHOM IIPUYIMHON 9PO3NH,

MCYE3HOBEHUA JIECOB, HABOJHEHUIT, 3aCyXH, TOJIO-
Jla, pacu3Ma, MUTPAIiX, MEKIYHAPOHOTO U BHYTpUCEMETi-
HOTO Teppopa, HapyIIEHUH ITPaB YeJTOBEKA, TOPTOBJIH JIIOb-
mu 1 fake aurnansMa. Ceifuac msmMenenne Kimmara — 6075
mas npo6ema J1a BCexX Hac.

H3muimse TOBOPUTH O TOM, YTO 9KOJOTUIECKUE, COIU-
aJbHbIE M 9KOHOMUYECKIE YIPO3bI HaIIPABJIEHBI Ha BCEX
6€3 MCKITI0OYEHNS YIN JUCKPIMIHAIUIO 10 TPU3HAKY
BEPOMCIIOBENAHUSA, OYIb TO XPUCTHAHUH, €BPEl, MyCynb-
MaHUH WU 6yAaucT. Bonpoc 3akmodaeTcs B TOM, MOTYT
JIU TIPEJICTAaBUTEIN PAa3HBIX PETUTHII, COXpaHAsA CBOU Pas3-
YA, paboTaTh BMECTE, YTOOBI OTBETUTH Ha 3TU COBPeE-
MEHHBIE BBI3OBDI UEJTOBEUECTBY, nian HeT. OxHako, 3amia-
THB BBICOKYIO II€HY, MBI Y3HAJIH, YTO HE MOKEM PEIIUTD
«HOBBIE MPOGIEMBI, ICIIOIbL3ys CTapble KoHIennun». Kor-
J1a-To 3PP eKTUBHbIEC KOHIENITUHA U MHCTPYMEHTHI 60IbIIe
«He pa6oTaioT». MHLIMI cTOBaMM, «HI€U U yOEKIeHN,
KOTOpPBIE OBIIN PA3yMHBIMU U IIPOJXYKTUBHLIMH B OJTHO
BpeMs:, CTAHOBATCA UPPAITMOHATHHLIMU U HETTPOTYKTUB-
HBIMH B ipyroe Bpems» (Jlacio (Laszlo) 2005:2). Mure-
pecHo, 9To DUHMTEHH TaKkKe HalOMITHAJI HaM paHee:
«ITpo6seMbI, TOPOKTEHHDIE OJHUM CIIOCOGOM MBIIILTE-
HHS, HE MOTYT OLITH PEIIEHDI OHUM U TEM K€ CIIOCO60M
MBINICHHS .

ABHO 1M HesABHO, Kaxaas peaurus u gpuaocodus npet-
JIaraeT CBOMM ITOCJIE0BATENAM MUPOBO33PEHHE — CITOCOH
B3WIAHYTH Ha Beenennyio, mpupoay u «apyrux» mogeit. JIpy-
THIMU CIOBAMH, PETUTUN B (PUITOCOMIH IPENOCTABIAIOT KOH-
IenTyaJbHbIE U ITPAKTUYECKHE MyTEBOHbIE KAPTHI /I HaBH-
raIuy B XKU3HU. 371eCh 5 Gy/ly HCIOIb30BaTh BOCEMb OOIINX
IIPUHITAIIOB, OTIPEENEHHDIX B IPEALITYIINX HCCAETOBAHIAX
ITO SKOJIOTUIECKUM B3MIAAM MUPOBLIX PETUTHI, 1 0606111y
UX B IICJTAMCKOH NePCIEKTHBE 3TUKH M3MEHEHNUs KJIIMaTa 1
OKPY’KaIOMEi CPEbI.

Moral Principles for
An Ethics of Climate
Change

Dr. Ibrahim Gzdemir,
Senior Research Associate,in Culture, History and Philosophy at
Abo Academy University

Although the world's greatest problems are not all envi-
ronmental and climate change, many of them in some way
are byproduct of environmental problems.

e can argue that environmental problems are

the root cause of deforestation erosion, floods,

drought, hunger, racism, migration international
and domestic terror, human rights violations, human traffick-
ing, and even nihilism. Now, Climate change is a big problem
for all of us.

Needless to say, environmental, social, and economic
threats are aimed at everyone without discrimination, wheth-
er Christian, Jew, Muslim, and Buddhist. The question is
whether members of other religions, while preserving their
differences, can work together to respond to these modern
challenges to humanity or not. However, we learned at a high
price that we could not solve “new problems with old con-
cepts”. Once effective concepts and tools “do not respond” In
other words, “ideas and beliefs that were reasonable and pro-
ductive at one time become irrational and nonproductive at
another time” (Laszlo 2005: 2). Interestingly Einstein similar-
ly reminded us earlier “the problems generated by one way of
thinking cannot be solved by that same way of thinking”.

Whether explicitly or implicitly, every religion and philos-
ophy proposes a worldview to its followers — a way of look-
ing at the universe, nature and ‘other’ human beings. In
other words, religions and philosophies provide conceptu-
al and practical maps to navigate in life. Here I will use eight
common principles identified in prior research on the envi-
ronmental views of the world religions, and summarize the
Islamic perspective for ethics of climate change and environ-
ment.

Moreover, to address ongoing problems of water availabil-
ity, biological diversity loss, ecosystem degradation, and hu-
man-induced climate change, members of all religions and
faith groups need a real dialogue and cooperation, while re-
specting their differences. Therefore, members of their re-
spective communities are strongly urged to return to the
sources of their traditions and to reflect on them for mean-
ingful motivation for their actions, including their efforts to
collaborate with one another in addressing shared concerns.
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Kpowme Toro, jura penreHus TeKyImux mpooaeM JOCTyITHO-
CTU BOJIBI, yTPATBI GMOJIOTMIECKOTO Pa3HOOOPA3H, IeTpa-
JIAIIN 9KOCHUCTEM M aHTPOIIOT€HHOTO N3MEHEHH A KIMaTa
MIPECTABUTENN BCEX PEIUTHHA M PETUTHO3HBIX TPYIT HYXK/a-
I0TCA B PEATHLHOM JIMAJIOTE U COTPYAHIYECTBE, YBaXKasA IIPU
3TOM PA3INMUUA MEXKAy co60it. [ToaToMy wrenam ux cooTBeT-
CTBYIOIUX COOOIIECTB HACTOATEILHO PEKOMEHYETCA BEP-
HYTLCA K MCTOKAM CBOUX TPAJIUIIUI U IIOAyMaTh O HUX JUIS
OCMBICJIEHHOH MOTHBAIIMH CBOUX JIEHCTBHIH, BKIIOYAs UX yCHU-
JIUS TIO COTPYAHUYECTBY APYT C IPYTOM B PEIIEHIH OOTITHIX
npobiem.

IMpuamun Ne 1. IlpupoaHplii MUp MMeeT IIEHHOCTD caM
o ce6e M He CyNeCTBYeT HCKIIOYHTETbHO JUIS 00CIyKH-

BaHUIA HOTpe6HOCTeﬁ geJa0BE€Ka.

Hcnam paccMaTpuBaeT IPUPOAHBIA MUP KaK IIEHHOCTD
B €ro oTHoIeHnu K bory xak k coBokynnocru (tawhid
al-khalg, mayxud ars-xarvi), B KOTOPOIA BCE CYIECTBA 3aBUCIT
ot Bora u 06s3aHb1 eMy cBonM cymectBoBanueM. Mx mere-
ITOJIATAIONII CO3/IaTeh 0OECIIEYNBACT UM CPEACTBA K CyIIIe-
creosanuio (Kopawn, 11: 6) B Mupe, yrpaBiseMoM IpHHIUIIA-
MU €IMHCTBA, PABHOBECUSA ¥ TAPMOHUH, KOTOPBIE TPOHMU3BI-
BAIOT KaXK/bIM aCIIEKT JUYHOMN 1 OOIEeCTBEHHOM )Ku3Hu. Bee
cymecTsa modumbl borom, orpaxaioTt boxbio Bomo, mpe-
Bo3HOCAT bora u 06baBisaioT o0 boxbeli cinase (Kopan, 33:
72) commacHo CBOEi HPUPOJIE U COBMECTHO, KAK OJJHO B3a-
nmozeiicTayomee renoe. G Takoi MCIaMCKOI TOYKH 3pe-
HUSA MUP CYINECTBYET HE UCKIIOUYNTENLHO IS YIOBIETBOPE-
HUS noTpe6GHOoCTel yenoseka (Hanpumep, Kopan, 55: 10-12).
Jltopu — 5TO TBOPEHMA CPENH IPYTUX TBOPEHUIT, 3aBUCHMbIE
CyIECTBa CPEIH IPYTUX 3aBUCUMBIX CYIECTB, KOTOPBIE JTOJIK-
HBI TPU3HABATE JIPYTHE CYIECTBA — OYNIEBIEHHDIE 1 HEONy-
nIeBJEHHbIC — Kak 3HaKku bora (nanpumep, Kopan, 41: 53, 51:
20-21, 10: 5-6), orpaxaromue boxbe MmactepcTBoO 1 bokbe
cosepureHcTso (Kopan, 16: 66), n 3a60TUTHCSA 0 BOKBUX TBO-
pernax xax o boxpux pacnopaaurtensx. Ham, kak sapucu-
MBIM OT Bora cymecrsam, japosaHo pacriopskaThea boxbum
JIOBEPHEM, U «HAauOOJIee TIOOUMBIM CPETU HUX ABJIAETCS TOT,
KTO JIeJJaeT JO6Po JUIs 3aBUCHMBIX OT bora cymecTts» (AHac.
Mumkat anb-Maca6ux (Anas. Mishkat al-Masabih), 3: 1392).

Ipuamun Ne 2. CymecTByeT 3HaYUTEIbHASA PEEM-
CTBEHHOCTD CYINEeCTBOBAHUS MEXK/Iy YeJI0BeUeCKUMH 1

HEYEC/ITO0BCYECCKUMU JKUBBIMU CYIIIECTBAMMU, JIAKE€ €CINU

JI0/IA UTPAFOT OCO6VIO POJb; 3Ty IPEEMCTBEHHOCTH MOJK-

HO ITIOYYBCTBOBATb U UCIIBITATD.

B mcmaMckoit TpaguIuy CymecTByeT MPeeMCTBEHHOCTD
MESK/Ty Pa3IMIHBIMA CYIMIECTBAMH, B KOTOPOM YeloBeue-
CTBY TaéTCA 617aTOPOTHOE ITONOKEHUE «NONCUUMENS HA 3EMAL>
(khalifa, xamada) (Kopan, 2: 30), KOTOPBDIIi OKEH TOKa3bI-
BaTh CMUPEHHNE TIPU BBITIOTHEHUHN OOA3aHHOCTEH, HEOOXO/H-
MBIX T TTonednTeneii. « Cozdanue camux nebec u 3eMau A645-
emces eopazdo boavuum, wem co3danue wenosewecmea» (Kopan, 40:
57). Camomy cmupenHeiinemy n3 boxbero TBopeHus gaHa

Principle #1 The natural world has value in itself and

does not exist solely to serve human needs.
Islam views the natural world as valuable in its relation to

God as a totality (tawhid al-khalg) in which all creatures are de-
pendent upon God for their existence. Their purposeful cre-
ator provides sustenance for them (Qur’an 11:6) in a world
governed by the principles of unity, balance and harmony
that penetrates every dimension of personal and social life.
All creatures are loved by God, reflect God’s will, praise God,
and declare God’s glory (Qur’an 33:72) according to their na-
tures and together as an interacting entirety. From this Islam-
ic perspective, the world does not exist solely to serve human
needs (e.g., Qur'an 55:10-12). Humans are creatures among
other creatures, dependents among other dependents, who
should be able to recognize other creatures— animate and in-
animate—as signs of God (e.g., Qur'an 41:53, 51:20-21, 10:5-
6) that display God’s skill and perfection (Qur’an 16:66) and
to take care of God’s creation as God’s trustees. Ours is a be-
stowed trust as God’s dependents, and “the most beloved
among them is the one that does well to God’s dependents”
(Anas. Mishkat al-Masabih, 3:1392).

Principle #2 There is a significant continuity of exis-
tence between human and non-human living beings, even
though humans have a distinctive role; this continuity can

be felt and experienced.

In the Islamic tradition, a continuity exists among diverse
creatures wherein humankind is given the dignified position
of “trustee on earth” (khalifa) (Qur’an 2:30) who must show hu-
mility when carrying out the responsibilities required of trust-
ees. “The creation of the heavens and the earth is far greater than cre-
ation of humankind’ (Qur’an 40:57). The humblest of God’s
creation is given the weightiest responsibilities—the price we
pay for the privilege of intelligence that God has bestowed on
us. We are accountable to God on the Day of Judgment for how
we exercise our special responsibilities as trustees. Clearly, we
are not owners and masters of the natural environment; we
are trustees to whom God has delegated the responsibility of
maintaining and utilizing the natural environment in accor-
dance with God’s intentions. The Qur’an and the prophetic
traditions prescribe a criterion for responsible human trust-
eeship of Earth by refraining from actions that lead to the
corruption of the environment: “Do no mischief on the earth af
ler it hath been set in order” (Qur’an 7:56). The Prophet Muham-
mad is the perfect role model for all Muslims when striving to
fulfill their responsibilities.

Principle #3 Non-human beings are morally significant

to God and /or in the cosmic order; they have their own

unique relations to God, and their own places in the cos-

mic order.

The traditional Islamic view maintains that all animate
creatures constitute communities willed into and sustained
in existence by God and conduct themselves in ways that
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camas BecoMas OOA3aHHOCTD — TaKOBA ITeHa, KOTOPYIO MBI
IJTATUM 32 TPUBHIJIETHIO Pa3yMa, KOTOPyIo bor gaposai Ham.
Mb1 orBeTcTBeHHBI 1tepes borom ¢ Gydnuiti dens 32 TO, Kak MbI
MIPOSABJIAEM CBOM OCOObIE OOSI3aHHOCTH B KAU4€CTBE MTOTIEYH-
Teneit. [IoHATHO, 9TO MBI HE BJTa/IE/ILITBI U HE X034€Ba ITPU-
PORHOI Cpesbl; MBI MOMIEYHUTENN, KOTOPBIM bor mepenar
OTBETCTBEHHOCTD 3a MOJIEPKAHIE U UCTIONB30BAHKE TIPU-
PORHOI CpEbI B COOTBETCTBUU C BOKbIMI HaMepEeHUAMM.
Kopan n mpopodeckue TpaguIuu MPEeANIChIBAIOT KPUTEPUIA
OTBETCTBEHHOTO YEJJOBEYECKOTO ITOTIEUYNTETHCTBA Ha 3eM-
Jie TlyTéM BO3/IEPKAHHA OT AE€HCTBUI, KOTOPBIE IIPUBOJAT

K Pa3pyIIeHUIO OKPYKaloMmel cpennl: «He deaaiime nevecmus
Ha 3¢MAE NOCAE MO20, KAK OHa Obiaa yempoena 6 nopaoxe» (Kopan,
7: 56). Ilpopok MyxaMmaJ SIBISIETCS HICATBHBIM IIPUMEPOM
JUIS TOAPAKaHUSA JUIA BCEX MyCyJIbMaH, KOTOPBIE CTPEMATCH
BBITTOTHATH CBOM OO0A3aHHOCTH.

IMpuamun Ne 3. HeyenoBeyeckue cynecTsa siBIAIOTCS

HPABCTBEHHO 3HAYMMbIMM JIJISA Bora u / win KkocMu4ecko-
o MOPAAKA; V HUX €CTb CBOU YHUKAJIbHbBIC OTHOIIECHUA C
Borom u cBoM MecTa B KOCMHUY€ECKOM DOopsAAKeE.

TpaguIoHHas NCIAMCKAst TOUKA 3PEHUST YTBEPIKAAET,
YTO BCE OJIyIIEBJICHHBIE CYIIECTBA COCTABJISIOT COOOIECTBA,
BBI3BAHHBIE B OBITHE U IOJEPKUBAEMBIE B CYIIECTBOBAHUU
Borowm, a Taxske BeayT ce6sl Tak, 9TO 06eCIeYnBaET Helpe-
PBIBHOCTB X COOOIIECTB. bobimue KuTeI, KOTOpbIe 60PO3-
JISIT OKEAHBI, CJIOHBI B TPOIIMUYECKUX JIECAX, MypPaBbH U ITIEIbI
SABJIAIOTCS IPUMEPAMU CYLIECTB, (POPMUPYIONIHX CJIOKHBIE,
a¢pPexTuBHLIE, MHOTOIIOKOJIEHHDBIE COO0IEecTBa. Exeroa-
HbI€ MaCCOBBIE MUTPAIUH, TAKHE KaK OIPOMHBIE CTAH IITHUII,
KOTOPBIE KKIBIN IO JIETAIOT U3 OJHOU KJINMAaTHIECKOI
30HBI B JIPYIYIO, IIEpEMEINEHNs CEBEPHBIX OJIEHEH B TyHpe
U QaHTHUION THY B a(pPUKAHCKOM CAaBaHHE SIBJISIOTCS IPKUMH
IIpUMePaMU KUBOTHBIX, COTPYIHIYAIONTUX JUIS BBKUBAHUS
B PaMKax IIPEJCTABUTENEH cBoero Buja. Bece nmeror Hpas-
CTBEHHOE 3HaueHue Juis bora, KOTOpBIi 3a60TUTCS O HUX U
moout ux. ABngsace boxXbUMU TONEYNTEIAME, MyCyJIbMaHe
HECYT 0COOYIO OTBETCTBEHHOCTH Ilepes borom 3a coxpamne-
HME U UCIIOJb30BAaHNE IIPUPOHOI CPebl B COOTBETCTBHIH C
BoxpuMyu HaMepeHUsIMU.

IMpuamun Ne 4. 3aBUCHUMOCTD Ye10BeYECKOH JKU3HU

OT €CTECTBEHHOI'O MUPA MOKET M IO/LKHA OBbITH NPpUHATA

B OOPANOBBIX M IPYTUX BhIPAXKEHUAX NPU3HATETLHOCTH 1
6JIar0TapHOCTH.

B mavane ka0 U3 MATH €KETHEBHBIX MOTUTB, MyCYJIb-
MaHe JuTaoT «A obpamus moe auyo k Hemy, cosdaswenmy (fatara,
pamapa) nebeca u semaro» (Kopan, 6: 79). 3a aTum cienyer
Orkpsoitue (Pamuxa) B nepsoii rase Kopana, wmo « BCA
XBAJIA ceasana ¢ Bozom 00num, ¢ Bcenepxurenem scex mupos,
Camvim Muaocmusvim, Iodamenem Muaocmu» (Kopan, 1: 1). dra
Damuxa TOBTOPAETCSA CEMHA/IIATDL Pa3 B I€HDL MIPH COOITIO-
JIEHUHU TIATH €KETHEBHBIX MOJTUTB. TU CTUXU C(POPMHUPOBa-
JIM Y MyCyTbMaH BOCITpUsATHE O BeeneHHolt 1 uenoBeuecTse

[-p N6parum O3nemup BbICTyNaeT Ha Dr. Ibrahim Ozdemir speaks at the XV
XV MexxayHapoaHOM MyCynbMaHCKOM Muslim International Forum in Berlin
dopyme B Bepnure

assure their continuity, The great whales that plough the
oceans, elephants of the tropical forests and the ants and
bees are examples of creatures forming complex, efficient,
multi-generational communities. Annual mass migrations
like the huge flocks of birds that fly each year from one cli-
mate zone to another, the movements of reindeer in the tun-
dra and the wildebeest in the African Savannah are striking
examples of animals cooperating among members of their
species to survive. All have moral significance for God who
cares and loves them. As God’s trustees, Muslims have a spe-
cial responsibility to God for maintaining and utilizing the
natural environment in accordance with God’s intentions.

Principle #4 The dependence of human life on the nat-
ural world can and should be acknowledged in ritual and

other expressions of appreciation and gratitude.

Muslims recite at the beginning of each of the five daily
prayers, “I have turned my face to Him who originated (fatara) the
heavens and the Earth” (Qur’an 6: 79). This is followed by the
Opening (Fatiha) of the first chapter of the Qur'an that “ALL
PRAISE is due to God alone, the Sustainer of all the worlds, the Most
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B IIponLIOoM U HacTosmeM. B Kopane mononoii Aspaam nso-
Gpa’keH He TOJIBKO KaK YeTOBEK, KKAYIIUI IIOyIeHUs, HO
1 KaK YeJIOBEK BePbl, TPETaHHOCTH, ICKPEHHOCTH, TOCTE-
IIPUUMCTBA U JOOPOCOBECTHOCTHU. B cBOEM rmoricke cMbIc-
na, ABpaam HaxoauT cBoero bora, kak «Bcenepxurens Bcex
MHPOB», KOTOPBII CO3/jaJl HAC U HallpaBageT Hac. bor ectn
«OnuH, KOTOPBI Ta€T MHE €CTh U ITUTH, U KOTJA g TTajlaio
60bHOIM, OH OH, KOTOPBII BOCCTAHABINBAET MHE 3/[0PO-
Boe» (Kopan, 26: 79-80). Beé cosganue npunamiesxut bory,
KOTOPBII 3aCTy)KIBAET XBAJbI U 61aT0aPHOCTU OT BEPYIO-
mux. O4eBUHO, 9TO HaIle GJATONOIyIre 3aBUCHT OT 6J1aro-
IOJTyqInst 3eMJIN.

ITocnexoBarenu uciaamMa BEPAT, ITO BCA 3eMIIA — 3TO
MECTO MOJIITBBI, CBAIEHHOE MTPOCTPAHCTBO, TI€ MOK-
HO co3epraTh bora. Exennesnnle feficTBuA, IPOBOAUMbIE
B 3TOM ITPOCTPAHCTBE, TPEGYIOT 06PA3IIOBOTO ITOBECHNUS;
KaK/[BII TIOCTYIIOK JIOJKEH OBITH ITOX0K Ha MOJTUTBY. MoJTHT-
Ba M MUP ITPUPO/BI HEPA3PLIBHO CBA3AHBI, K MyCyIbMaHe
OJKHJIAIOT, ITO OTHAKIBI 3eMJIA PaCCKaKeT, Kak ¢ Heil odpa-
MAJTNCH JIIO/TH:

Kozda semas, compsacaemcs om (nacurscmeennoeo) compsacenus,

H seman omxpwisaem mo, wmo ee obpemensem,

H n100u 2080pam: wmo ¢ netl cAyuuaocy?

B mom denv ona doaxcna pacckasamn c6010 ucmopuo.

(Kopamn, 99: 1-4)

IIpuamun Ne 5. HpaBcTBeHHbBIE HOPMBI, TaAKHE KaK

CIIPABENINBOCTD, COCTPAAAHUE U BSBAUMHOCTD, IPUMEH -
I0TCA (COOTBeTCTBVIOH.II/IM OGPaSOM) KaK K 9Y€JIOBEKY, TaK

MU K HCYECJIOBECYECCKHUM CyII€eCTBaAM, Yb€ 61arococTrossHAe

Hepa3phIBHO CBI3aHO.
Jlist MycyJIbMaH GBbITh CIIPABEUIMBBIM SBJISCTCI HEOTD-
eMJIEMOH JacThio OCO3HaHUs bora B KaK/I0OM acrekre CBO-
el JKU3HU: «CBUJIETEJIHLCTBOBATDH 00 MCTUHE BO BCEX ACIEK-
TaxX CHPaBEUIMBOCTU; U HUKOI/A HE II03BOJISANTE HEHABUCTH
K KOMY-II00 BECTU BAaC B I'PEX OTKJIOHEHUS OT CIIPABE/UIN-
BOCTH. Byjibre cripaBeuIiBbI: 3TO GJIMKE BCETO K CO3HAHMIO
bora. 1 ocrasaiica B cosnanuu bora: soucruny, bor snaer
060 BceM, UTO ThI Jiesaemb» (Kopan, 5: 8). CripaBe/yimBocThb
SIBJIIETCS OJ[HOM 13 YETBIPEX OCHOBHBIX IEHHOCTE HcIama
Hapsy ¢ JIOOOBBIO (xy60, hubb), (Kopan, 85: 13-14), cmupe-
Huewm (xynry, khushu) (Kopan, 25: 63) 1 61aroHaJIe;KHOCTBIO
(amana, amanah) (Kopan, 33: 72). Xors or mozneit TpeGyer-
sl IefiCTBOBATD CITPABE/UIMBO 11O OTHONICHMIO K JIPYTY JPYTY,
0COGEHHO K GEIHBIM U 6e33aIUTHBIM, KaK ITOCJIE/[0BATEb-
HO Y4YWJI ¥ ITOKa3bIBAJI caM IPOPOK MyxaMmaj, TpeGyIoT I
HCTAMCKUE TPAIUIUIN OT BEPYIOINMX IEMOHCTPHUPOBATH CIIPa-
BE/UTMBOCTH IO OTHONIEHUIO K «He-4eJoBeKy»? B xauecTse
YHUBEPCATBHOTO 3aKOHA BOKbEro cripaBe/yInBOCTD JOJK-
Ha GBITH IPOAEMOHCTPUPOBAHA BO BCEX ACMEKTAX YeJOBeUe-
CKO1 ’KM3HU, ¥ MyCyJIbMAaHEe He JIOJLKHBI HUKOT/[A 3a0bIBATD,
ugTo bor cosian 3eMIio /Uit MHOTUX Pa3JINIHBIX CYIIECTB,
JUISL ICTIOJIb30BAHMS MU, 2 HEe TOJBKO JUIs uenoBeka (Kopan,
55:10-12). Tecnas cBa3b cymecTsyeT Mesxay borom, xax

Gracious, the Dispenser of Grace” (1:1). This Fatiha is recited sev-
enteen times a day in the observation of the five daily prayers.
These verses have shaped and formed Muslims’ perception
of the universe and humanity in the past and the present.
The Qur’an portrays young Abraham not only as a man burn-
ing for learning, but also as a man of faith, commitment, sin-
cerity, hospitality, and integrity. In his search for meaning,
Abraham finds his God as “the Sustainer of all the worlds”
who has created us and guides us. God is “the One who gives
me to eat and to drink, and when I fall ill, is the One who re-
stores me to health” (Qur'an 26:79-80). The whole creation
belongs to God who deserves praise and gratitude from the
faithful. Clearly, our well-being depends on the well-being of
Earth.

Followers of Islam believe that the entirety of Earth is a
place of prayer—a sacred space where one can contemplate
God. Daily activities carried out in this space require ex-
emplary behavior; every act is expected to be like a prayer.
Prayer and the natural world are irrevocably connected, and
Muslims anticipate that Earth will one day tell how she was
treated by humans:

When the earth is shaken with a (violent) shaking, And the
earth reveals what burdens her,

And humans say: What has befallen her?

On that day she shall tell her story (Qur'an 99:1-4)

Principle #5 Moral norms such as justice, compassion

and reciprocity apply (in appropriate ways) both to human

and to non-human beings whose well-being are insepara-

bly connected.
For Muslims, being just is integral to being conscious of

God in every aspect of one’s life: “bearing witness to the truth
in all equity; and never let hatred of any-one lead you into the
sin of deviating from justice. Be just: this is closest to being
God-conscious. And remain conscious of God: verily, God

is aware of all that you do” (Qur’an 5:8). Justice is one of Is-
lam’s four core values with loving (Zubb) (Qur'an 85:13-14,
humility (khushu) (Qur'an 25:63, and trustworthiness (ama-
nah) (Qur'an 33:72). Though humans are required to act just-
ly toward one another, especially the poor and vulnerable,

as the Prophet Mohammad consistently taught and demon-
strated, do Islamic traditions require the faithful to demon-
strate justice toward non-human beings? As a universal law of
God, justice should be demonstrated in all aspects of the per-
son’s life, and Muslims should never forget that God laid out
the earth for many diverse creatures for their use, not sole-

ly for human use (Qur’an 55:10-12). A close relationship ex-
ists between God, as Lord and Sustainer of the world, and an-
imals requiring us to make and make and execute decisions
that do not disrupt the orderly balance (mizan) of the world.
Because humankind was made in a state of goodness with the
potential for good actions, we can choose to use our God-be-
stowed gift to reason from the truth and submit subsequent-
ly to God’s will in all decisions made (Quran 7:181, 13:11),
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Tocnogom u Beenepxurenem Mupa, 1 JKUBOTHBIMHU, TPEOY-
I0INast OT HAC IPUHATHUS U UCIIOTHEHHS PENICHUA, KOTOPBIE
HE HApPYIIAIOT YIOPSJOYECHHbIN GalaHc (Mu3an, mizan) MUPO-
3panus. [ToTomy 4TO YeI0BEYEeCTBO GBITIO CO3JAHO B COCTO-
SHUM OJIATOCTU C TIOTEHIMAIOM JJIsI OJIarUX JIeJI, Mbl MOKEM
HCIIOJIB30BATh HAI Jap OT bora 060CHOBBIBATH UCTHHY U
BITOCJIE/ICTBUH IOXIUHATHCSA BoJie Bokbell Bo BCceX MpUHUMA-
embIx penrenusix (Kopaw, 7: 181, 13:11), Buniouast pemenus,
KacalomMecs >KUBOTHBIX («HE-9EJOBEKa») M YCTOMIHMBOCTU
3emmn. MycysrbMaHe YBEpEHBI, ITO T€, KTO IIOCTyIaeT Ipa-
BIUIBHO, OyyT Bo3HarpaskaeHsl borom (Kopan, 2: 62).

IMpuamun Ne 6. EcTh 3aKkoHHOE M HE3aKOHHOE HCII0JIb-
30BaHMe IPUPOIBI.

«Pabamu I'ocnoda Musocmu a6aa10mes me, Kmo xooum ma2Ko no
semae» (Kopan, 25: 63).

Kak MycypMaH IpU3pIBaIOT UATH MATKO? M cripaBeyinBo

pacrpenenars Bojy:

«H nyemv onu 3uaiom, wmo 6oda [us ux K0400yes] doaicna Ooimv
noodesena mexncoy HUMU, u Kaxnoas 00aa 600v. Oyoem pasrnomepro
pacnpedenena» (Kopan, 54: 28).

YTOo6DLI M36EraTh PaCTOYUTENLHOCTH, KaK IIPU3BIBAJ ITPO-
pox MyxammaJi, KoTia IPOXOAUI MUMO €UHOBEPIIA, COBEP-
MABIIETO OMOBEHUE: « Umo 3HAUUM IMA PacmouumessHocmv?»
Camnn cxkasan. «EcTb 1 pacTOYNTENBHOCTD B BOJIE TPH OMO-
BeHnn?» ITpopoxk cxazar: «/Ja, dadice ecau mut Gvin 6vL wa bepeeax
mexywei pexu» (Sunan Ibn Majah (Cynan M6n Maypka), 425),
u «Lwwme u neiime, 1o ne mpamvme ¢ uzbvimxom, nockosvy boe
ne mobum pacmowumeneti» (Kopan, 7: 31). He BoI3bIBas Gecro-
psIKa ¥ He HApyITasg PABHOBECUS B IPUPOJE (Musan, mizan),
Bor ycranosun: «M ne npoussodume becnopaoxa na semae, xoe-
da ona 6vira cosdana 6 nopadxe» (Kopan, 26: 151-152), m «On
c030an 1e60 U YeManosus NoPAOOK, Max wmobsL 6l He NPeSLULAIU
nopsadox (Kopan, 55: 7, 8). 1 Bce ske HAIM AefCTBUSI HAPYLIN-
JIU TIOPSAOK (MU3a1) TBOPEHMUS.

Hawm yramoch M3MEHUTD KJIMMAT, PACTOIHUTD JIETHUKH Y
ITOJIIOCOB M Ha BEPIIMHAX TOP, OTPABUTDL PEKU, OCYITUTDH O3€-
pa, BRIPOBHATDH TOPBI, Pa3beCTb KOPAUILI B OKEaHaxX, OTpa-
BUTD ITOYBY, OTOJIUTD JI€Ca U IIPUBECTH K MCIE3HOBEHUIO JIPY-
rUx BUIOB. YesoBeueckoe MPUCYTCTBHIE Ha 3eMie HeoT-
TOBEYHO C TOUKHU 3PEHUA KOCMUYECKOTO BpEMEHH, U, KaK
OTIO3/IaBINHE, MbI Bestn ceba 6e306pasHo. Hama reosormye-
CKas 3TI0XA TEMeph CTaja Ha3bIBATLCA AHTPOITOIIEHOM — Tep-
MUH, HCIIONB3YeMBbIii JIA 0603Ha4eHNUs TOTO, YTO YeJoBede-
CKHI BUJ| CaM TI0 cebe CTasl CHUIOH IPUPOJDI.

becnopadox nossuics 6 semae u na mope

H3s-3a om mozo, wmo 4100 coBCMBEHHBIMU PYKAMU YIice NPUHECAU,

Tax wmo onu mozym nonpobosams umo-mo us mozo, wmo oM, coe-
aAanu,

Tax wmo nadeemca, wmo onu eepuymes obpammo.

(Kopan, 30: 41)

Taxum 06pa3oM, y MyCyIbMaH €CTh STHYECKHI MMITePaTHUB
1 OTBETCTBEHHOCTD 32 TIO/JIEpKaHue U COXpaHeHue GantaH-
ca sKocuCTeM U 6rocdepnl, motoMy uTo bor «cosdan ece sewu
nponopyuonarsio u 6 mepy> (Kopan, 54: 49).

including decisions that relate to non-human animals and
the sustainability of Earth. Muslims are assured that those
who act rightly will be rewarded by God (Qur’an 2:62).

Principle #6 There are legitimate and illegitimate uses

of nature.

“The servants of the Lord of Mercy are those who walk gently upon
the earth” (Qur'an 25:63).

How are Muslims urged to walk gently? To share water eq-
uitably:

“And let them know that the water [of their wells] is to be divid-
ed between them, with each share of water equitably apportioned’
(Qur’an 54:28).

To avoid extravagance as urged by the Prophet Muhammad
when passing a companion who was performing ablution:
“What is this extravagance?” Sa’d said. “Is there extravagance
with water in ablution?” The Prophet said, “Yes, even if you
were on the banks of a flowing river” (Sunan Ibn Majah 425), and
“Eat and drink, but waste not by excess, for God loves not the wasters’
(Qur’an7:31). Not causing corruption and upsetting the bal-
ance of nature (mizan) God established: “And do not cause cor-
ruption in the earth, when it has been in order” (Qur'an 26:151-
152), and “He erected heaven and established the balance...so that
you would not exceed the balance (Qur'an 55: 7, 8). Yet our ac-
tions have disrupted the balance (mizan) of creation.

We have managed to change the climate, melt the glaciers
at the poles and on mountain-tops, poison rivers, drain lakes,
level mountains, corrode the corals in the oceans, poison the
soil, denude the forests, and cause the extinction of other
species. Human presence on Earth is short-lived in terms of
cosmic time and, as latecomers, we have behaved outrageous-
ly. This geological epoch is now coming to be known as the
Anthropocene—a term used to indicate that the human spe-
cies has now itself become a force of nature.

Corruption has appeared in both land and sea Because of
what people’s own hands have brought

So that they may taste something of what they have done.
So that hopefully they will turn back (Qur’an 30: 41).

Thus, Muslims have an ethical imperative and responsibil-
ity to maintain and preserve the balance of ecosystems and
the biosphere because God “created all things in proportion and
measure” (Qur'an: 54:49).

Principle #7 Greed and destructiveness are condemned;
restraint and protection are commended.

Muslims who heed the rule “waste not by excess, for God
loves not the wasters” (Qur’an 7:31) will not waste the goods
of Earth. Nor will they be greedy—selfish, excessive in wants
with an uncontrolled desire for possessions that denies the
same goods to others (Qur’an 2:205). They will not endanger
species, destroy their habitats, degrade ecological systems,
and threaten the viability of the biosphere because these ac-
tions disrupt the order and balance of the universe that God
made possible. Instead, Muslims will honor and embrace
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Hpuanun Ne 7. YKagHocTh U paspymmTeIbHOCTD OCYK-
JeHBI; CIePIKAHHOCTD W 3aIATA IPUBETCTBYIOTCS.

MycynbMaHe, KOTOpbIe TPHUCTYIIHBAIOTCS K TIPABUITY «He
mpameme ¢ uzbvimxom, nomomy umo boz ne sobum pacmovume-
sei» (Kopan, 7: 31), me Tparsit Brycryio 6iara 3emrn. 1 npu
3TOM OHU HE GYAyT KaJHBIMU — STOMCTUYHBIMU, YPE3MEPHDI-
MH B TIOTPEGHOCTAX C HEKOHTPOJTHPYEMBIM JKeTaHIeM 06.1a-
JIaHUA, KOTOPBIE HE IO3BOIAIOT UMETD T€ JKe caMble GJrara
apyrum (Kopam, 2: 205). Onu He 6y1yT moasepraTh OMacHoO-
CTU BUJIBI, Pa3pymnaTh UX CPENy OOUTAHNUsA, Pa3pymaTh 9KOIO0-
TMYECKHE CUCTEMBI U YTPOXKATE JKU3HECTOCOOHOCTH Grocde-
PBI, IIOTOMY YTO 3TU AEHCTBHUA HAPYMAIOT ITOPATOK U GaTaHC
Bcenennoii, kotopnre bor cienman BosmoxkapiMu. Bmecto
3TOTO MyCyJIbMaHe GyIyT yBaskaTh X IPUHUMATE CBOU POJIU
roreynTeIeil boxkbero TBOpeHus, MPOABIAA CIEPKAHHOCTD
TP UCTIOIB30BaHIH bOKbETo TBOPEHNS, NCIOIb3Ys €To JI
6J1ara mogieit, He IPUYNHAA BPeAa JPYTUM KUTEIIM 3eMITH,
KOTOPBIE COCTABJISAIOT cCOOGCTBEHHbIE coobmecTsa (Kopan, 6:
38), 1 3amuInas ero NOpARoK u 6ananc. OHU GYAYT «cnewums
deaams dobpo» (Kopan, 2: 205). Onu 6yayT cephe3Ho OTHO-
CHUTBCA K CBOEH 00A3aHHOCTU, Ha3HaYeHHOH borom: «Imo
boe nasnavun sac nonewumenamu na 3emne» (Kopamn, 6: 165).

Onn npusHaloT, 9yTo ux CosnaTens «npedroycun dosepue 1ebe-
cam, 3eMae U 20paM, HO OHU OMKASAIUCH NPUHAMD €20 U U30E2AU OM
neeo. JTodu ace npunsau eeo wa cebs» (Kopan, 33: 72). Mycynn-
MaHE OCO3HAIOT OTPOMHYIO BasKHOCTD 3TOTO JIOBEPH, KOTO-
poe HajaraeT Ha HaC MOPATBbHYIO OTBETCTBEHHOCTD — CaMyIO
GOJIBIIYIO U3 BCEX 00A3aHHOCTEH U TIEHY, KOTOPYIO JIIOJH TiTa-
TAT 3a JJap pa3ymMa — UCKIIOYUTETBHYIO TPUBIIETHIO OOIATh-
€A ¥ U3MEHATH MUP MPUPOJLI TI0 cBoeMy Keranuio. [Ipa-
Bocyaue (adl, ajb) — 3TO OCHOBA, HA KOTOPOI MBI 06s13a-

HBI BBIITOJHHUTD 3TO JIOBEPHE: «836CUUBATL CO CNPABEONUBOCINBIO
u He IKoHoMb Ha eoaocke. Boz nosoxcun semaro 0 ecex cyuecms.
C e¢ nnodamu, ¢ e¢ nassmamu ¢ eposdvamu» (Kopamn, 55: 9-11).
MycyrbmaHe ¢ pagocThio IPUHUMAIOT U IEMOHCTPUPYIOT
CBO CBAIMEHHBIIN JOJIT TOTIEYUTEIEH B lyke CKPOMHOCTU 1
aJIbTPyU3Ma, 3a60TACH O 3eMJIe U YIIPaBJIAd €10 TAKUMH CTIO-
co6amMu, KOTOpPbIE COOTBETCTBYIOT boxkbemy 3ambIcTy.

Ipuamun Ne 8. JIronu 06513aHpI 3HATH M HECTHU OTBET-

CTBEHHOCTD 3d JKU3Hb B TrAPDMOHHUHA C MUPOM IPUPOAbI U
AOJIKHBI CJI€I0BATH 0CO0BIM IIpaKTUKAM, ITPEANNCAHHbIM

HUX TPpAAUIUAIMMA,
ComracHo KopaHy, «Ha 3emae U Ha MO[]E BO3HUKAO UCKaANEHUE

u3-3a M020, WMo comsopuau pyxu aodeii, wmo boz moxcem sacma-
BUMD UX BKYCUMD UACMD MO0, UMO OHU COLAANU, UMOOBL OHU MO2-
au eeprymaca [k pyxosodcmesy]» (Kopan, 30: 41). BosspaTum-
ca XK ncroyHnKam ucaama — Kopany n Cynne — KoTopbie
PaccKaspIBAIOT MyCyaIbMaHaM O boKbeM TBOpeHNH, HaIleM
MecTe B €CTeCTBEHHOM MOPSAKE MUpa M 06 0OA3aHHOCTAIX,
KOTOPBIE MBI IOJKHBI B3ATDH Ha C€6s B KaUeCTBE MOIIeINTe-
neii. Ham Hy)XKHO BHOBb OGPECTH TO CO3HAHME, KOTOPOE y HAaC
KOTJIa-TO 6BII0, O efuHCTBE boXKbero TBOpeHus, 0 TOM, IT0
MBI ITy6OKO 1 6€3BO3BPATHO BIUIETEHLI B €70 TKaHb, YTO MBI

their roles as trustees of God’s creation by exercising self-re-
straint when using God’s creation, using it for human bene-
fit without causing damage to the other inhabitants of Earth
who constitute communities of their own (Qur’an 6:38), and
protecting its order and balance. They will “hasten to do good”
(Qur’an 2:205). They will take seriously their position as hav-
ing been appointed by God: “It is God who appointed you as
trustees on the Earth” (Qur’an 6:165).

They recognize that their Creator “offered the trust to the heav-
ens, the earth and the mountains, but they refused to take it on and
shrank from it. But humans took it on” (Qur’an 33: 72). Muslims
realize the enormity of this trust that imposes on us a mor-
al responsibility—the weightiest of all responsibilities and the
price humans pay for the gift of intelligence—the exclusive
privilege of communicating and changing the natural world
at will. Justice (adl) is the basis upon which we are required
to execute this trust: “weigh with justice and skimp not in the bal-
ance. God set the earth down for all beings. With its fruits, its palm
trees with clustered sheaths” (Qur’an 55: 9-11). Muslims will ac-
cept, embrace, and demonstrate their sacred duty of trustees
with a spirit of modesty and altruism by caring for and man-
aging Earth in ways that conform to God’s intention.

Principle #8 Humans are obliged to be aware of and re-

sponsible for living in harmony with the natural world and

should follow the specific practices prescribed by their tra-

ditions.

According to the Qur’an, “Corruption has appeared on land
and sea because of what the hands of humans have wrought, that
God may make them taste a part of that which they have done, in or-
der that they may return [to guidance]” (Qur’an 30: 41). Return-
ing to the sources of Islam — the Qur’an and the Sunnah—
that tell Muslims about God’s creation, our place in the
natural order, and the responsibilities we must shoulder as
trustees. We need to regain that consciousness we once had
of the oneness of God’s creation, that we are deeply and irre-
vocably interwoven into its fabric, that we are causing griev-
ous bodily harm to God’s creation, and that harm is hurt-
ing us. Now is the time for a reappraisal of our core sources
through which to gain a fresh and meaningful understanding
of what they are telling and guiding us about living responsi-
bly in the world as true trustees.

The Qur’an describes the Prophet Muhammad as having
been “endowed with a noble character” (Qur’an 68:4) and re-
minds us that “in the Messenger of God you have a beautiful pat-
tern of conduct” (Qur’an 33:21). He is a role model for living in
harmony with the natural world. His attitudes toward nature
and animals are concrete examples for us as manifestations of
the Qur’anic spirit. He attached great importance in his own
practice and sayings (hadiths) not only to public worship, civ-
il law, and social etiquette, but also to planting trees, preserv-
ing forests, conserving the environment, and compassion-
ately treating animals. He is the exemplar for us to recognize
and emulate through our actions today.
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MPUYNHAEM TSHKKAN TeTeCHBIN Bpes TBopenuio bora,  aTor
Bpes npruuHAeT HaM 6071b. Ceifuac HaCcTaI0 BpeMs JUId Iepe-
OIIEHKU HAIINX OCHOBHBIX MICTOYHUKOB, C TIOMOIIBLIO KOTO-
PBIX MOXKHO ITOJYYUTH HOBOE M OCMBICTIEHHOE TIOHUMaHUe
TOTO, YTO OHH TOBOPSAT, ¥ HAITPABJAATDL HAC B OTHONICHUH
OTBETCTBEHHOM JKU3HU B MUPE KaK NCTHHHBIX ITOTIEYUTENEH.

Kopan ommcrniBaet mpopoka MyxaMmazia Kak «Hadeaennozo
orazopodnsim xapaxmepom» (Kopan, 68: 4) 1 HarroMuHAET HaM,
uto «8 [locrawnuxe bojcvem 6am dan npexpachoiii 06pasey noge-
denus» (Kopan, 33: 21). On obpasern 14 IopaykaHns, 9ToO-
ObI JKUTH B TADMOHUY C MEPOM IPpUPOAbI. Ero oTHONMIEHNE K
MIPUPOJIE U JKUBOTHLIM ABIAETCS I HAC KOHKPETHDLIM ITPU-
MepoM nposasieHni gyxa Kopana. B cBoeit co6cTBenHoM
ITPaKTHKE M BLICKA3LIBAHUAX (Xa/¥icax) OH IMPUIaBaI GOIb-
moe 3Ha4YeHue He TOJTBKO MyOIITIHOMY MOKJIOHEHHUIO, TPaskK-
JTAHCKOMY ITPaBy U COUATLHOMY 3TUKETY, HO M TIOCafIKe
JlepeBLEeB, COXPAaHEHUIO MOCAIOK, OXpaHe OKpyKalommei cpe-
JIBI K COYYBCTBEHHOMY OOPAIIEHUIO € 5KUBOTHBIMU. OH ABIA-
€TcsA IPUMEPOM JITS HAaC, YTOOLI IPU3HATD €TI0 U ITOJIPAXKATh
€My HaIllIMH JIEHCTBUAME CErOTHS.

B zaxmouenue: ¢ Touku 3penusa Kopana oxpysxaromas cpe-
Jla GBI TOBEpEeHa YeJT0BEUECTBY, IIOCKONLKY JIOIU ABIAIOT-
ca HamecTHUKaMU bora Ha 3emite; IOy — He BIaJbIKU ITPHU-
pozbl 1 Mupa. HIYTO B MX pacIopsi;KeHIH He MOKET OBITh
HCIOJIb30BAHO CAYJaiHO MM 6€30TBETCTBEHHO. UTO BayKHO
B KoHTeKcTe KopaHa, Tak 3TO TO, YTO JIIOAU OTBETCTBEHHDI
32 CBOM JIEHCTBUA 3/IeCh, Ha 3eMyIe. ITO O3HAYAET, YTO OHU
HEeCyT OTBETCTBEHHOCTD 3a BCE, UTO OHU JIeIaloT U J06POoro,
1 3JI0TO.

B CynHbrii 1eHDb moau GyIyT IPU3BaHbI K OTBETY 32 BCE
CBOU JEUCTBHA IO BBITIOJTHEHUIO 3TOH 00A3aHHOCTH: «Bea-
xudl, kKmo deaaem gec 006pa na womy, yeuoum ezo, a Kmo coeaaem
6ec 3na na womy, mom yeudum ezo» (Kopau, 99: 7-8).

CerosiHa MBI CTAJKIBAEMCS C BBIGOPOM: IIPOJIOJKATD KHUTh
B YCJTOBHUAX DKOJIOTHIECKHX TPOGIEM U TIEpeaTh CIe/yIome-
My MOKOJIEHHIO aJICKO€ MECTO JUIsA JKU3HU I 3aCYIUTh PyKa-
Ba M pPabOTATh BMECTE, YTOOBI IIEPECMOTPETH HANIN OTHOIIIE-
HUA C OKpYyKalolreit cpenoit. [TockogbKy Bce TBOpeHne — 3TO
JTApOBaHHOE HaM JIOBEPUE, CTPEMJICHHE CAeIaTh MUP JIyd-

e 1A ce6s1, HalKX JeTell, HalIX BHYKOB M BCEX JIPYTHX
COGPaThLEB ABIAETCA MOPAILHBIM JIOITOM. #

To conclude, in the Qur’anic perspective, the environment
has been entrusted to humankind, as they are God’s vicege-
rents on earth; human beings are not the lords of nature and
the world. Nothing at their disposal is to be used haphazardly
or irresponsibly. What is important in the Qur’anic context is
that human beings are responsible and accountable for their
actions here on earth. This means that they are answerable
for all that they do both the good and the evil.

On the Day of Judgement, they will be called to account for
all their actions in fulfilling this responsibility: “ Whoever does
an atom’s weight of good shall see it, And whoever does an atom’s
weight of evil, shall see it” (Qur’an, 99:7-8).

Today, we are faced with a choice between continuing to
live amid environmental problems and handing over to the
next generation a hellish place in which to live, or rolling up
our sleeves and working together to redefine our relationship
to the environment. As the whole of creation is a bestowed
trust to us, to strive to make the world a better place to live
for ourselves, our children, our grandchildren and all fellow
creatures is a moral imperative. #
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Mcnam B eBponencKux
ropoaax: oT MUrpalum
K MHTerpaymm

Manuk Pyus Kanbexac,
Npe3vAEeHT CNaMCKon obLwmHbI Micnanum

CTOpPUYECKHE OTHOIMIEHNS 3amaja ¢ MCJIaMOM HaKo-

IIVJTH @JIBIE Pl HETaTUBHBIX IIPEICTABICHHIIA,

B KOTOPBIX ITPEOOIANAIOT IMPEAPACCYIKU U CTEPEO-
THIIBL. YIIPOIEHHBIE 1 MOHOJIUTHBIE O0PA3BI «3aIafa» 1
«MYCYJIbMaH>» (IBYX «KYJIBTYP») YCBOCHBI TAKIM 00Pa30oM, KaKk
ecyn 6bI OHU OBLITH 3AMKHYTBIMH BCEJIEHHBIMU, 1€ MUJUINO-
HBI JIIOICH, Pa3feIeHHbIX HA «3aITQIHBIX JIOAEH» 1 «MyCyJIb-
MaH», HPEJCTABIAIOT COOOM Kaskasi IIOIHYIO KYJIETYPHYIO
OJTHOPOJHOCTB, IYKAYIO, €CJIH HE AHTArOHUCTHYECKYIO, IPYT
K Apyry.

9Ta KOHIENIUS «KyJIETyp», KOIZa pedb HIeT 06 OTHO-
NICHUSX MEKIY MyCYIbMAaHCKUM MUPOM U 3aI1aioM, SIBJIs-
€TCsl PE3YJIBTATOM IIEPEOCMBICTICHHS 3AITIHOTO U3MBIIILIE-
HUS, B X0J[€ KOTOPOTO HCJIaM, a, CIEA0BATEIbHO, U BCE JIIOIM,
COCTABJISIONINE €TO0, OBLIH JIO)KHO HHTEPIPETUPOBAHBI KaK
HJICOJIOTIYECKUI SIPJIBIK JUIS JOMUHHUPYIONIEH 1 ITI06aIb-
HOH CHJIBI, KOTOPAsl ONPEAETIAET U OOBEAUHIET NOBEICHIE U
KyJIETypHOE OIIPEAEICHIE BCEX TAKHUX IPYIIIT HACETCHUS.

Bce cunraiorcs EquncTBOM, U IIPH 3TOM UTHOPUPYETCS
OTPOMHOE Pa3HOOOpa3Ke OGIMUPHOI reorpaguIeckoi Bee-
00bEMJIEMOCTH, OXBATHIBAIONIEN BCe KOHTUHEHTDI. VI 5TO
ExuHcTBO BOCIpUHUMAETCA KaK HEYTO UYXKI0€, 060CO0IeH-
HOE U He NMelolee O0IUX IEHHOCTEN ¢ 3anajgoM, CYUTAIO-
mee 3amayx HIbKe ce6sl, a Hajl HUM CAaMHM IIPH 3TOM T'OCIIOZ-
CTBYIOT TAaKU€ XapaKTEPUCTUKH, KaK (paHATU3M, PyHAAMEH-
TAJU3M U HPPANUOHATBHOCTE. CoueTaHue BPOKIeOGHOCTU 1
YIPOIIEHCTBA, KOTOPOE MOJIIUTBIBACT 3TO JIOKHO CO3aHHOE
NIPEJCTABICHHE YIPOXKAIONIETO, PETPOrPAIHOTO U HACKIIb-
crsenHoro homus islamicus, genaer ero o6beKTOM TEpaIEeB-
THYECKOTO FJIN KapaTeJIbHO-TIPAaBOOXPAHUTEIbHOIO BHIMA-
HUSI.

«Mcmamckas» TeMa, KOTopas CTala HeM30eKHBIM CJIeN-
CTBHIEM IIEHTPATH3AIUI MEXITYHAPOJHBIX KOH(PINKTOB
Ha bsxaem BocToke U1 CHUIBHOTO BO3IECTBUS TEPPOPU-
CTHYECKUX AaKTOB KaK SIBJICHUS, TaKXKe Ipuodpesia 6071b-
moe 3aadenue B CMU. Ho ornomenue 3anmagapix CMU k
MYCYJIBMaHCKOMY MUPY CIIOCOGCTBYET JIMIIb YKPEIIJICHHIIO
crepeoTunos. IIpesxe Bcero Takoe OTHOIIEHHE CO3/1a-
€T Me/IIA-IUCKYPC Ha PACCTOSTHUU: OSIBIISIOTCS HE OT/EJb-
HBIE JIIOJM, @ MACChI, ¥ IIOYTHU BCEI/A B CUTYAIMAX HACKUIUS

Islam in European
cities: from migration
to integration

Malik Ruiz Callejas,
President of the Islamic Community in Spain

he historical relationship of the West with Islam has

accumulated a whole series of negative perceptions

dominated by prejudices and stereotypes. A reductive
and monolithic image of “the West” and “the Muslims” (the
two “cultures”) has been internalized as if they were closed
universes, where the millions of human beings who are di-
vided between “Westerners” and “Muslims” represent respec-
tively a total cultural uniformity, alien, if not antagonistic, to
each other.

This conception of “cultures”, when it comes to the rela-
tionship between the Muslim world and the “West”, is the re-
sult of a process of Western elaboration in which “Islam”, and
therefore all the individuals that make it up, has been ficti-
tiously interpreted as an ideological label and a dominant
and global force that determines and unifies the behaviour
and cultural definition of all these populations.

All are One, ignoring the great diversity of an immense ge-
ography that spans all continents. And that One is perceived
as alien, separate and without values in common with the
West, observing it as inferior and dominated by characteris-
tics such as fanaticism, fundamentalism and irrationality. The
combination of hostility and reductionism that feeds this rec-
reated representation of a threatening, retrograde and vio-
lent homus islamicus makes it the object of therapeutic or
punitive attention.

An inevitable consequence of the international centrali-
ty of the conflicts in the Middle East and the strong impact
of the terrorist act, the “Islamic” theme has also acquired a
great media dimension. But the Western media’s treatment
of the Muslim world tends to reinforce stereotypes. Above
all, it constructs a media discourse of distance: It is not in-
dividuals who appear, but the masses, and almost always in
situations of violence or fanaticism, in a way that implicit-
ly conveys doubt about the civilized status of these peoples;
the tendency to present Islam as the abstract key that ex-
plains the absolute future of these populations, represent-
ing an evolving world, the “western” world, and another con-
demned to a repetitive cycle of misery and violence with no
hope of leaving it, as if its citizens were nothing more than
passive transmission belts of a prescribed community destiny;
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MpeacTasuTenu mycynbmaHckux obwmH Mcnanmum, Bennkobputarumn
v Manetbl

Representatives of the Muslim communities of Spain, Great Britain

and Malta

iy paHATU3MA, TAKIM 06Pa30M, YTO KOCBEHHO CEET COMHE-
HUE B IUBUJIM30BAHHOM CTATyC€ 3TUX HAPOJOB; TEHACHIUS
IIPEACTABIATH MICTaM KaK abCTPaKTHBIN KII0Y, 00BACHSIO-
muii aGCOMIOTHOE GyAyINee STUX I'PYIIT HACEIEHHS; TPEICTaB-
JIATH Pa3BUBAIOMIMIACA MUP KaK «3allaJiHbIN» MUP, a APYroi
MHP KOOI 06pedeH Ha MMOBTOPSIOIIIIACS ITUKJT CTPa/IaHITH
1 HaCUIUs 6€3 HaJlexK/Ibl TOKIHYTH €T0, KaK OYATO Tpask/aHe
3TOTO JIPYrOro MUPA — HE YTO MHOE, KAK ACCUBHbIEC PEMHU
repezavy B IIPEIITICAHHOM CBBIIIE CyAbOe O6IMECTBA; MOUCK
1 0TOOP HaMbOJIEE NCKITIOYNTETHHBIX H 9KCTPEMHUCTCKIX
JMYHOCTEH KaK IPEACTaBUTENEH GOMBITITHCTBA; UCIOIb30Ba-
HIE «ICIaMCKOTO (pyHIaMEeHTaIn3Ma» B KaueCTBE II06ab-
HOI penpe3eHTann.

Araxn 11 centa6ps u TepakTsl B Majgpuye u Jlongone
B IIOCJIE/LYIOMIME TO/Ibl CO3/IaJIU U3BPAIIEHHOE IIOHUMAHUE
3TOTO HEBEPOATHOTO, CJIOBHO AIXMMUYECKOTO, TIPOLECCa,
B KOTOPOM 3TU CTE€PEOTHUIIbI TPEBPATUINCDH B IOJIO3PEHUE U
crpax. CTepeoTurl, KOTOPbIN pacCMaTPUBAET MyCyIbMaH Kak
MOHOJIUTHBIN 1 CTATUIHBIH 6JI0K, 6BLT IepeHeceH Ha GpeHo-
MeH TeppOopHU3Ma, TaK 9TO K MyCyJIbMaHaM ObLT IIPUHAT ITOJ-
XOJI, OU€Hb CKJIOHHBII paccMaTpUBATh UX KaK MOTEHIUAb-
HOe «CKpbIToe opyxkue ben Jlafena», HamomMuHas UM 06 UX
HEKeJaTeIbHOM MPUCYTCTBUM Ha Halllel TEpPPUTOPUU U TPe-
6y#, 9TOOBI OHU JIOKA3BIBAIN CBOIO JIOAILHOCTD M HAZIEK-
HOCTb.

AHTUTEPPOPHUCTHYECKIE 3aKOHBI OLUTH OCHOBA-
HbI Ha IPEBEHTUBHbIX NPABUJIAX, KOTJIa HAIIMOHAIBLHOE 1

the search for and selection of the most exceptional and ex-
tremist as the representation of the majority; the use of “Is-
lamic fundamentalism” as a global representation.

The attacks of September 11th, and those in Madrid and
London that followed years later, have created a perverse al-
chemy in which these stereotypes have been translated into
suspicion and fear. The stereotype that sees Muslims as a
monolithic and static bloc has been transplanted into the ter-
rorist phenomenon, so that there has been an approach to-
wards Muslims very inclined to see them as potential “Bin
Laden’s hidden weapon”, reminding them of their unwant-
ed presence in our territory and demanding that they justify
their loyalty and reliability.

The anti-terrorist laws have been based on preventive rules
where the national and confessional origin governs control
and security criteria, which generates the social stigmatiza-
tion of Muslim communities in Western countries. The im-
pact of the terrorist phenomenon has placed under glob-
al suspicion the spaces and actors linked to Islam (mosques
and imams); the vision of control and security is socially im-
posed on the issue of integration; and integration policies fo-
cus more on the prevention of terrorism than on the promo-
tion of equality and fundamental rights.

Consequently, public opinion and social sentiment have fo-
cused on the need to defend oneself ‘preventively’ from the
presence of Muslims on our soil. Since 2002 and increasingly
so, all sociological surveys show a feeling of rejection towards
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KOH(pECCHOHAILHOE IIPOUCXOK/ICHIE PETYJIUPYET KPUTE-
pyH KOHTPOJISE 1 6€301IaCHOCTH, YTO IOPOKAAET COLMAID-
HYIO CTUT'MATHU3AIUIO MYCYJIbMAHCKUX OOIIMH B 3aITaIHBIX
crpaHax. BosjelicTBre TeppoOpUCTUYIECKOIl COCTaBIAIOMEN
IIOCTABUJIO 110J] WIOOAIBbHOE II0JJO3PEHHE IIPOCTPAHCTBO 1
CyO'BEKTOB, CBA3AHHBIX C ICJAMOM (MEUYETH ¥ MMAMBI); BHJIE-
HHE KOHTPOJIS U 6€30IIaCHOCTH COLUAIBHO OOYCIOBIIE-
HO BOIIPOCOM MHTETPALMH; ¥ HHTErPAIIMOHHASA IOJIUTUKA
cocpenoTodeHa 60JIbIIe Ha IPETOTBPAIeHIN TEPPOPHU3MA,
YEeM Ha IIOOU[PEHNU PABEHCTBA M OCHOBHBIX IIPAB.

CremoBareabHO, OOIECTBEHHOE MHEHNE U OOIEeCTBEHHbIE
HACTPOEHUS OBUIN COCPEXOTOUEHBI Ha HEOOXOJUMOCTH «IIpe-
BEHTHUBHOM 3AIIUTELI» OT IIPUCYTCTBUA MyCyIbMaH Ha HAIIEH
semute. Haumnas ¢ 2002 rojga u Bo Bce GOJIbIIEN CTEIIEHU BCE
COITOJIOTMYECKHE OIPOCHI TOKA3BIBAIOT YYBCTBO HEIIPUA3-
HM K MyCyJIbMaHaM M TECHYIO CBA3b MEK/y TEPPOPU3MOM U
MYCyJTbMaHCKOM UMMM PAITIEH.

ITockoabKy 3TH 4yBCTBA IPEACTABIECHDI C TOYKHU 3pe-
HUS TATPUOTU3MA U CAMO3AIUTDI, UCJIaMOpOOCKIE UyB-
CTBa, KOTOPbIE OHU ITOPOKAAIOT, OOPETAIOT 3aKOHHOCTD
U COIUAJIbHYIO OIPABAAHHOCTL. OTCIONA CIIETYET, YTO MBI
MO’K€M TOBOPUTH O 6€CCO3HATETBHON HCIaMOpOOHH, KOTO-
pas MOHUMAETCs He KaK AUCKPUMUHAIINA, 2 KaK 3alUTa 1
€aM006OpOHa, U, CJIETOBATENBHO, CYIECTBYET MHOKECTBO

BHUJOB COIIPOTHUBJICHMSI, 4TOOBI HA3BIBATH €I0 CBOUM MMEHEM.

OueHb BaKHBIM (DAKTOPOM ABJIAETCA TOT PaKT, UTO Kpaii-
HUE ITpaBble MAaPTHH, YKOPEHUBIIHIECT B Pa3HDLIX €BPOIEH-
CKHX CTPAHaX, IePeNuII I3 KCeHOMPOOCKUX MOGaTbHBIX
MTO3UITIH Ha CIIEIUATU3AINIO B ABHO aHTIMYCYTbMAaHCKOM
JIICKypCe.

Hcnancknit Konrpecc genyraTtos B HacToAIEee BpeMs MMe-
€T GOJIBINYIO IETTyTaTCKYIO TPYIIITY, KOTOpast MPeKPacHO BITH-
CBIBAETCSA B AHTUMYCYIbMAHCKHI TPOMUIb, O KOTOPOM MBI
rosopum. [Ipr momomu 5Toro JucKypca OHU IIPOTaraHIpy-
10T UCIaMO(OOCKIE IyBCTBA, B TO BPEMS Kak, B OTIHMYUE OT
IO6ATBHOM KCeHOPOOUN, OHM (PHIIBTPYIOT €€ € GOobIIei
COIUaNTLHOM IETUTUMHOCTBIO, TIOJIarasich Ha 6€CCco3HaTeN b
HyIO UCIaM0o¢ooUIO.

PacTymmuie MUrparuoHHbIE TOTOKH, TTOTYIHBIIAE ITHPO-
KO€ pacIpoCTpaHeHHe B MOCIEHIE IeCATHUIETHS, TOPO-
JIFUTH OBIIECTBO, KOTOPOE HE CMOIVIO MPHHATH OYEBUIHYIO
PpeanrbHOCTD. AT MOHOIUTHDBIE OOIECTBA B IPOIIECCE CBO-
€ro (hOpMUPOBAHNA KaK COCTABHYIO YaCTh MUTPAITH UMe-
IOT B CBOEM COCTaBE BKHBII 3I€MEHT, KOTOPDII OIpenens-
€T X COBEPIIEHHO UHLIM 06pa3oM. ITO HOBOE IOGATLHOE,
MHOYKECTBEHHOE M Pa3HOOOPA3HOE OOIIECTBO — 3TO HOBBIH
MOPANOK, B KOTOPOM MyCyJIbMaHe UTPAIOT BayKHYIO POJIDb
I7ie, HECOMHEHHO, CIEAYeT OCYIUTD BCIILIITKH UCIaMOpOOTI
HTA PAcU3Ma.

ITa IMCKYCCHA elle He 3aBepIleHa 1 TpebyeT paro-
HaJIbLHBIX ¥ SMIUPHUYECKUX KpuTepues. OfHaKo, KaK OTMe-
gaeTcs B okaaje EBporeiickoro reaTpa MOHUTOPUHTA
pacuama 1 KCeHO(DOOHH, KPUTEPUH, OTIPEEAIONIHIE FCTa-
MO(OOHIO, TOMKHBI OCHOBBIBATHCA Ha MEKTYHAPOTHDIX

Muslims and a close link between terrorism and Muslim im-
migration.

As these feelings are presented in terms of patriotism
and self-defense, the Islamophobic feelings that they gener-
ate find legitimacy and social exculpability. From there we
can speak of an unconscious Islamophobia that is not un-
derstood as discrimination, but as protection and self-de-
fense and, therefore, there are many resistances to call it by
its name.

A very significant factor is the fact that the extreme right-
wing parties that are taking root in the different European
countries have evolved from xenophobic global positions to a
specialisation in an explicitly anti-Muslim discourse.

The Spanish Congress of Deputies currently has a large
parliamentary group that fits perfectly into the anti-Muslim
profile we are talking about. With this discourse they pro-
mote Islamophobic feelings while, unlike global xenophobia,
they filter it with more social legitimacy, relying on uncon-
scious Islamophobia.

The growing migratory movements that have become wide-
spread in recent decades have given rise to a society that has
been unable to accept an evident reality. These monolithic

Manwuk Pyn3 Kanbexac Ha XV Malik Ruiz Callejas at the XV Muslim

Me>xayHapoaHOM MyCyNIbMaHCKOM International Forum
dopyme
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cTaHJapTax pacusma u HeTepnumoctu. Kpome Toro, uro
KacaeTcs TPAHUI] MEK/y ncaraMopobueii n cBOOGOOI BbIpa-
JKEHUA MHEHHIA, 3TO HE MOXET OBITh aGCOMIOTHOH IEHHO-
CTBIO, KOTOPad, GyAydH JTUIIeHa KaKOTO-TH60 JyBCTBA OTBET-
CTBEHHOCTH, BEJIET K 3IOYIOTPEOICHUIO STHM IpaBoM. S3bIk
pacu3ma 1 KCeHO(OOUH He MOKET ObITH ONTPaBJaH 3aIUTON
OCHOBHBIX ITPAB YEJTOBEKA.

MpI TaKsKe He MOKEM BOCCO3/IATh IBHO «HIEATbLHYIO»
CHUTYaIMIo, 32 KOTOPYIO BBICTYITAIOT HEKOTOPbIE YaCTH HAIINX
06IIecTB, KOTOPDHIE OKUIAIOT, YTO MyCyIbMaHCKas HIeH-
TUYHOCTD STUX TPaKIaH OyeT ocaabieHa JIi Jake ncues-
HeT. Ajtax, caaBa u 61arocrosenne Emy (cybxana Ba Taja,
subhana wa tallah), yxe rosoput nam B Ceamennom Kopamne:
«J OHM HE OCTAHOBATCS, ITOKA HE IIPUBEYT BacC K CBOCH M-
Jie (peTUruo3HON OOIMMHE)>».

Jlyamuii MycyIbMaHITH — 3TO TOT, KTO BHEIIHE ITepecTa-
eT 66ITh oHuM. OTCIONA TEHIEHIINA JIEIEHN Ha «XOPOIIIX
MyCyIbMaH» U «IUIOXUX MycyabMaH». IlepBpiM GyneT 3amas-
HBIH cygaif MycyIbMaHCTBA; TAKOH MyCYTbMaHUH IIPOBO3-
IIalmaeT ce6Aa CBETCKUM M BO MHOTHX CJIydasx, He UMes TUTY-
JIOB, HAYIHOTO 3BAHUSA, MOATBEP;KIAET HAIIA CTEPEOTHITEI,
JIEMOHU3HPYIOMUE HCIAaM ¥ €TO IPEAIIOIaraéMble «I1aTOIO0-
run>. VIX Ha3bIBAIOT €IMHCTBEHHBIMHA BO3MOKHBIMH IOCTaMU
HX OOIMECTBA U KyJLTYPhI (XOTS OHH 9aCTO ABIAIOTCA IHIMO-
BOI1 3aBeCOf, KOTOpas MemaeT HaM 3(p(EKTUBHO TOHUMATD
PasHOOOPA3HYIO MyCYJIbMAHCKYIO PeaTbHOCTh). OCTaabHbIE,
€CJIM OHU HE OKAXKYTCS «XOPOUINMU», TTPEAIOTO0KATENTHLHO
ABJISIOTCS «TUIOXUMIT>.

ITO HE Ta PEATbHOCTD, C KOTOPOI MPHUXOIUTCA CTATT-
KHMBAThLCA B HAIIX CTPAHAX, a PEaTbHOCTD BOBICUCHUS
rpakaH U MPUBEAECHUA K HOPMaM 3HaYUTEILHOTO YHC-

J1a JIIoIel, KOTOpBIE SBIAIOTCA MyCyTbMaHAMU M HE XOTAT
IepecTaTh 6BITH TAKOBBLIMU. DTO MPUBOJUT HAC K ITPEJIIO-
JIOKEHUIO O (PU3MYECKOH, YETOBEIECKOH M TEPPUTOPUATD-
HOH BUIIMOCTH UAEHTHYHOCTH, KOTOPAs CETOHA Y/Ke ABJIA-
€TCA COCTABHOM YaCTHIO €BPONENCKOM TMIHOCTU. DTO HU

B KO€if Mepe He MOKET 03HAYATh, ITO MPABOBLIE IIPUHITH-
ITbI ¥ BEPXOBEHCTBO 3aKOHA, HaJaraeMoe Ha BCEX IPaXKaH,
HEe3aBHUCHMO OT UX Pachl, OJIa ¥ PEJTUTHH, KOTOpbIe 6ec-
CITOPHO IPE/IIONATAIOTCA Ha OCHOBE TaKOH MJIEHTIIHO-
cru. IlepBas mpeanochlIKa HIKOT/A He JOKHA UCKTIOYaTh
BTOpYyI0. HO JIyummuii c1mroco6 fo6UThLCT BTOPOTO — 3TO HE
HCKJTIOYaTh IepBoro. #

societies, in their formation, have in the ingredient of mi-
gration an essential element that redefines them in a radi-
cally different way. This new global, plural and diverse soci-
ety is the new order where Muslims play an essential role and
where outbreaks of Islamophobia or racism must undoubted-
ly be denounced.

This is a debate still pending, which requires rational and
empirical criteria. However, as the report of the Europe-
an Monitoring Centre on Racism and Xenophobia points
out, the criteria defining Islamophobia must be based on in-
ternational standards on racism and intolerance. Further-
more, with regard to the boundaries between Islamophobia
and freedom of expression, this cannot be an absolute val-
ue which, devoid of any sense of responsibility, leads to the
abuse of that right. Racist and xenophobic language could
not be justified under the protection of fundamental rights.

Nor can we recreate an apparently “ideal” situation from
the perspective of some sectors of our societies that expect the
Muslim identity of these citizens to be diluted and even disap-
pear. Allah, subhanawatallah, already tells us in the holy Koran
“and they will not stop until they take you to their Millah”.

The best Muslim is the one who outwardly ceases to be
one. Thus, the tendency to divide between the “good Mus-
lim” and the “bad Muslim”. The first would be the occidental-
ized that proclaims himself secular and on many occasions,
without having titles of scientific knowledge, corroborates
our stereotypes demonizing Islam and its supposed “pathol-
ogies”. They are hailed as the only possible ambassadors of
their society and culture (though they are often the smoke-
screen that prevents us from effectively understanding the
diverse Muslim reality). The rest, if they do not prove to be
“good”, are presumably “bad”.

This is not the reality that must be faced in our countries,
but the reality of citizen involvement and normalization of
a significant number of people who are Muslims and do not
want to stop being so. This leads us to assume the physical,
human and territorial visibility of an identity that today is al-
ready part of the European personality. This in no way fails
to mean that the legal principles that the rule of law imposes
on all citizens, regardless of their race, gender and religion,
are indisputably assumed from this identity. The first premise
must never exclude the second. But the best way to achieve
the second is not to exclude the first. #

[
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Mcnamckan ymepeHHOCTb
B BocTounoii EBpone:
ONbIT NOJ/bCKO-
NUTOBCKMX TaTap

A-p Muxaun fiky6o8uy,
npeacenarens LieHTpa ncnamoseayeckmx uccnenosaHmni
HauunoHanbHoro yHusepcuteTa «OCTPOIKCKan akafemus»

Cpepu Bcero MHOroo6pasus uaeonoruyeckux asmKe-

HUiA B COBPEMEHHOM MC/IamMme KOHLIENT «YMEPEHHOCTU» UK
«cpeauHHocTW» (apab. anb-eacameilis, aHrn. moderation)
3aHMMaeT BefyLiee MecTo.

a OCJIEHIE IBANATD JIET ObLIN MTPOBEAEHDI COTHU

PasIMIHBIX KOH(pepeHIuii 1 cummo3uymos (B Caynos-

cxoii Apasum, Karape, Kyseiire, Mopranmum u ap.),
BBINIUTN U3 TIEYATU THICAIN KHUT, TOCBAIEHHDBIX «yMEPEH-
HOCTH HCJIaMa» , TOABIJIFICH CHIETIAIbHbIE IIEHTPBI, KOTO-
pbIe H3ydaloT «yMEPEHHOCTDL» (caMble U3BecTHbIE — B KaTa-
pe, bocurm u Teprierosune, Manaitaun). @akTHIecKy MOHS-
THE «yMEPEHHOCTH>» CTAJIO OXHUM U3 KJIIOYEBBIX B PUTOPUKE
HE TOJBKO PEIUTHO3HBIX, HO U IIOJTATHYECKUX JTU/IEPOB,
CPECTBOM AUCTAHITPOBAHNUSA OT PaAUKATbHBIX U ITOTUTHIE-
CKH OKPAIEHHBIX JIBIKEHIH, TIOMBITKON MOKA3aTh «HACTO-
Amue» NeHHOCTHbIe opueHTHps! Kopana, CynHb! i1 mcaam-
CKOM TPaJIMIIAA B IIEJIOM. «YMEPEHHOCTD» CTajla B OJIH P
C TAKIMU MTOHATHAMHA, KaK «TOCTOMHCTBO» ((hadav), «Toe-
PaHTHOCTD» ( ‘camaxa), «rapMOHUsI> ( ‘Ummuodans), v JPYTUMH,
KOTOpPBIE, HECMOTPS Ha YIIOMUHAHHE B CPEAHEBEKOBDBIX PEJIH-
THO3HO-TIPABOBLIX TEKCTAX, CETOHS ITOJYII/IH COBPEMEH-
Hble 3HadeHus. U eme He MeHee BayKHBIN BOIIPOC: MOKHO
JIF CIUTATh YMEPEHHOCTD UC/IaMa YePTOH, KOTopas JeicTBU-
TEeJLHO IIPUCYINA UCTaMy U3HAYaTbHO, KaK €€ OCMbBICIUBA-
JI MyCyJIbMaHe OIpeeTeHHBIX MIKOJ, TPaIUIIUI H PErHo-
HOB, B acTHOCTU llenTpampHoit u Bocrounoit Esporsr, tie
Ha MPOTHKEHUN MHOTHX BEKOB K ITOCJIE0BATEIAM UCIaMa
OTHOCATCA KOPEHHBIE HAPOJLI, ObLIA JIN i€ YMEPEHHOCTH
Y KPBIMCKHX TaTap, Tatap Besnnkoro xasxecrsa JIutoscko-
r0, GOITHAKOB M IPYTUX «MYCYTbMAHCKUX HAPOJIOB» PETMOHA?
HesaBuciMo oT TOTo, Kak OTHOCUTBCS K TIOHATHIO «EBPOUC-
Jama» (WM, CKOpee, «€BPOATIaHTUIECKOTO HCIaMa» ), TOT
PETHOH 3a MHOTHE BEKa TPHOGPEST CBOIO COOCTBEHHYIO Tpa-
JIIHIO, KOTOPas, BIPOYeM, HUKOTA He 6bITa OTOpBaHa OT
OCTaJILHOM YaCTH UCIAMCKOTO Mupa. Jlaxke Ha poHE THTETb-
HBIX IIPOTUBOCTOSHIH 371€Ch IIPOMCXO/I TOCTOAHHBIN KyThb-
TYPHBII 06MeH ¢ ApabcknM xanudaroM, 3osmoToi Oproii,
MaMTIOKCKUM CyATaHATOM, a o3xe — OcMaHCKO nMIepu-
eit, He roBop4 yke 0 ToM, uTo KphIMCKoe XaHCTBO GbLTO eiBa

The experience
of the Polish-
Lithuanian
Tatars

Dr. Mykhaylo Yakubovych,
Director of the Center for Islamic Studies, The National
University of Ostroh Academy

In all the vastly diverse ideological movements in mod-
ern Islam, the concept of "moderateness” or “the middle
ground” (Ar. al-wasatiyya) occupies a leading position.

n the last twenty years there have been hundreds of con-

ferences and symposiums (in Saudi Arabia, Qatar, Ku-

wait, Jordan, and others), thousands of books have been
published on “moderateness in Islam”, and special centers
have appeared that study “moderateness” (the best known
are in Qatar, Bosnia and Herzegovina, and Malaysia). Factual-
ly speaking, the notion of “moderateness” has become one of
the most crucial concepts not only among religious but also
political leaders, a means to distance oneself from radicals
and politically tainted movements, and a way to try and dem-
onstrate the “true” values of the Qur’an, Sunnah and Islam-
ic tradition as a whole. “Moderateness” now stands alongside
concepts like “dignity” (fadl), “tolerance” (‘samaha), “harmo-
ny” (‘ittidal) and others that, despite being mentioned in me-
dieval religious-legal texts, have been given a contemporary
meaning today. And there is another equally important ques-
tion: should one consider the moderateness of Islam a fea-
ture that is really innate to Islam from the beginning as it was
defined by Muslims of particular schools, traditions and re-
gions, especially Central and Eastern Europe, where for many
centuries the native peoples have been followers of Islam?
Did the idea of moderateness exist among Crimean Tatars,
Tatars of the Grand Duchy of Lithuania, the Bosnians, and
other “Muslim peoples” of the region? Regardless of one’s at-
titude to the idea of “Euro-Islam” (or rather “Euro-Atlantic
Islam”), for many centuries this region has acquired its own
tradition, which, however, was never uprooted from the other
part of the Islamic world. Even against a background of long
confrontations, there was constant cultural exchange here
with the Arab caliphate, the Golden Horde, the Mamluk sul-
tanate and later, the Ottoman empire, not to mention that
the Crimean khanate was not the only Muslim state that was
limited to exclusively Eastern European territory.

In speaking of the idea of “moderateness”, different au-

thors derive it from the Qur’anic verse “And We have made
you a middle community, so that you may be witnesses to

¢
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JIU HE €IMHCTBEHHDBIM MYCYTbMaHCKIM FOCYAaPCTBOM, KOTO-
poe GBIIO OrpaHIYEHO UCKTIOYUTETLHO TEPPUTOPUATLHBI-
Mu npejenamu Bocrounoii EBpomnbr.

Ecm roBoputs 06 njiee «yMepeHHOCTH», TO pa3HbIE aBTO-
PBI BRIBOJAT €€ U3 KOPaHWdIecKoro aifaTa «/la MbI crena-

JIUL BAC cpedunoti OOIMHOM, YTOOBI BBI OBLIHM CBUJETEIIS-

MU Ui mozeit, a [TocrananK, 9TOGBI GBLT CBUIETEIEM JUIA
Bac» (Kopan, 2: 137). U3Becrusiit kommenrtarop Kopana
at-Tabapu (839—923 rr.) 06BACHAET aifaT creaylommum o6pa-
3oM. [Tonumate «Tax Mbl ciesanm Bac cpeaHHOI 0011-
HO» HYKHO cieayiomuM obpaszom: «Kax Mbr Harrpasrm Bac
uepes Myxamma/ia, 61arocIOBEHIE €My B MUD, U TO, 9TO IIPH-
mTo K BaM oT bora, MbI BeIe I BaC OTHOIIEHNEM K KH6J1e
H6paruma 1 ero o6IuHBI (MuA14), TOYTUB BAC STUM IIEpeES|
JIPYTUMU OOIMUHAMHA (MUAALL), U TAK XK€ TIOYTUB BacC Haj APY-
TUMHJ PEJIUTUAMHA (adilan), cieas Bac CPEIUHHON O0Iu-
HOH. U, Kak MBI y’Ke OOBACHUIN, YMMa — 3TO TIOKOJIEHIE
JIOftel, YacTh U3 HUX WM U3 APYrux». Ar-Tabapu mpogosrka-
et: «Cepennna (sacam) B A3bIKE apabOB — YTO-TO CaMOE JIyd-
mee, U KOTJa O KOM-TO TOBOPAT, YTO OH — CPEIMHHBIH, TO
3TO O3HAYAET BBICIIHI CPEIU HUX IO CTETeHN». «S camrraio,
YTO 8acam B TOM MECTE O3HAYAET YACTh, KOTOPAd HAXOJNUT-
cA MEXKy ABYMs KpasMu», — munret at-Tabapu. «Hampumep,
cepenuHa foMa ... M g cauraio, uro Beesnrmauit u Brarocio-
BeHHDII [ocmozpb omican X TaKUMH IIOTOMY, YTO OHU Cpe-
JITHHBIE B PETUTUL>.

ConepskaTeTbHLIM aHATM30M YIIOMSAHYTOTO aifaTa MOXK-

HO CYUTATh KOMMEHTAPUH, HAIIFICAHHbIE B TaK HAa3bIBAEMBII
«ITOCTKTACCHIECKUI IIEPHO» UCIAMCKOM MHTEIIEKTYa b
noi Tpaxunun (XII/XIII— XVIII/XIX BB.). ITpexne Bcero
371eCh BbIIeaaeTcsa Tonkosanue Kopana, HarmcanHoe BbIato-
muMcst 60roCI0BOM U MbIcauTeneM Paxp ajxuHom ap-Pasn
(1149 —1209). 1 xots, oueBupHo, cam Paxp ax-nuH ap-Pasu
HAIIKCAJ TOJBKO YacTb Magamux anv-I'aiio («Kmoun k cokpo-
BEHHOMY» ), @ JIPYTYIO 3aBEPIIIIN €TO YIEHUKI HAa OCHOBE
CBOUX KOHCIIEKTOB €TO XK€ JIEKITHI{, dTOT TPy MPUHAJIEKUT
HE TOJBKO K HAa60JIee BECOMBIM CPETHEBEKOBBIM TOTKOBA-
HUAM, HO ¥ K 9HITUKJIOTEANIECKUM paboTaM. MbIcuTenn,
ITOJIB3YACH TOTIANTHUM HAyIHBIM KOHTEKCTOM, PACCMaTPH-
BaJI COOTBETCTBYIONME alfaThl B UICTOPHYECKOM, (PUTOTOTH-
YECKOM, TEOJIOTHYECKOM, (PHI0CO(PCKOM U IPHPOJIOBEIE-
cxoM KoHTeKcTe. Cpenu Mpovero, OH MUIIET CIeAyIomee 06
«HFICJTAMCKOH yMEPEHHOCTH»:

Bo-mepBbIX, CPETMHHOCTD — 3TO HACTOAIIEE OTININE JIBYX
MTO3UINIA, ¥ HET COMHEHHA B TOM, UTO IIPEyBETMIEHUE U TIPEY-
MeHbIIeHUE (arv-ugpam sam-magpum) nosopusl. ITosTomy yme-
PEHHOCTD (Mmasaccym) B STUKE O3HAYAET YIATEHHOCTD OT 06EHX
MTO3UIUI U TAKIM O6Pa30M CTAHOBUTCSA TOOPOJIETENBIO pas-
MEpPEHHOCTH. BO-BTOPBIX, CIIpaBeUIMBOCTD Ha3BaHA «CPETH-
HOCTBIO» TIOTOMY, 4TO OHA HE CKJIOHAETCA K JIBYM IIPOTUBOIIO-
JIOKHBIM MHEHHAM U CTIPABETUBOCTD — 3TO Pa3MEPEHHOCTD,
KOIJIa HE CTAHOBSTCS HA KAKYIO-TUOO CTOPOHy. B-rpeThux, HeT
COMHEHHS B TOM, 4TO cJ10Ba Beepbimuero «M tak MbI creranm
BaC CPEAUHHOM OOIIMHO» — 3TO MOXBaIA, UHAYE HI OHU, HI

the people, and the Messenger, that he may be a witness for
you” (Qur’an 2: 143). The famous Qur’anic commentator at-
Tabari (839 — 923) explains this ayat in the following manner.
One must understand “So We have made you a middle com-
munity” as follows: “As We have directed you through Mu-
hammad, peace and blessing be upon him, and that which
has come to you through God, We have singled you out
through the relationship with the qiblah of Ibrahim and his
community (millah), preferring you with this over other com-
munities (milal), and similarly preferring you over other reli-
gions (adyan), making you a middle community. And, as we
have already explained, the ummabh is a generation of peo-
ple, a part of them and a part of others.” At-Tabari continues:
“The middle (wasat) in the language of the Arabs is what is
the best, and when they say of someone that he is of the mid-
dle, this means higher than them according to degree.” “I
consider that wasat in this place means the part that is locat-
ed between two extremes,” writes at-Tabari. “For example,
the middle of the house...And I consider that the Almighty
and Blessed Lord described them as such because they are
middle in religion”.

A serious analysis of this verse can also be seen in some
commentaries written in the so-called “post-classical period”
of the Islamic intellectual tradition (12/13 — 18 /19 centu-
ries). The one which stands out the most is the Qur’an inter-
pretation written by the theologian and thinker Fakr ad-Din
ar-Razi (1149 — 1209). And although it is evident that Fakr
ad-Din ar-Razi wrote only part of the Mafatih al-Ghaib (“Key
to the unknown”), while the rest was completed by his stu-
dents using summaries of his lectures, this work belongs not
only among the most weighty medieval interpretations, but
also to encyclopedic works. Using the scientific context of the
day, the thinker examined different ayats in a historical, phil-
ological, philosophical and natural-scientific context. Among
other things, he writes as follows about “Islamic moderate-
ness”:

“Firstly, moderation is the real difference between two po-
sitions, and there is no doubt that exaggeration and under-
statement (al-ifrat wa t-tafrit) are shameful. Thus modera-
tion (tawassut) in ethics means distance from both positions,
and this becomes the virtue of regularity. Secondly, justice is
called “moderation” because it does not incline towards two
opposing opinions and justice is harmony, when it does not
stand on one particular position. Thirdly, there is no doubt
that the words of the Almighty “And thus we have made you
a middle community” is praise, otherwise neither they nor
the Messenger could have been witnesses. And so it has been
proved that by “middle way” is meant that which is deserv-
ing of praise in relation to religion. And God praises only
just witnesses and this is precisely why one can understand
the “middle way” as “inclination towards justice” (‘addala).
Fourthly, the justest thing is that which is in the middle, in-
asmuch as the wisdom of moderateness consists in keeping
at an equal distance from all sides, but the sides are subject

[
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ITocranHMK HE MO GBI OBITH CBUAEeTENAMA. MTaK, ToKa3a-
HO, 9TO TOJ{ «CPEAUHHOCTLIO» ITOAPA3yMEBAETCs TO, YTO 3aCIIy-
JKMBAET TIOXBAJTY IO OTHONIEHMIO K pesuruu. 1 bor xsammr
TOJIHKO CIIPABE/ITMBLIX CBUJIECTENEH, I IMEHHO TT03TOMY MOJK-
HO «CPEAUHHOCTDL» IIOHUMATD KaK «BJIeUEHUE K CIIPaBEINBO-
cru» (‘addans). B-aeTBepTHIX, caMas cripaBeIMBasi BEIb — 3TO
Ta, KOTOpas IIOCEPETUHE, TOCKOTBKY MyAPOCTh Pa3MePEHHO-
CTH 32aKJTIOYAETCA B TOM, YTOOBI IEPKATHCA Ha OJHOM PacCTo-
AHUU OT BCEX CTOPOH, HO CTOPOHBI TTO/IBJIACTHDI YHIITOKE-
HUIO, 2 CEPEIIHBI JIEP;KATCA IOMBIIE BCETO, U MTOITOMY €CIIN
TOBOPHTD O «CPEAUHHOM», TO 3TO pa3MEpPEHHOE, KOTOPOE He
obpaIaerca K IPYTUM CTOPOHAM».

HHuTepecHo, 94TO 3Ta Ui OTPA3MIACh U B COBPEMEHHBIX
nepesosax Kopana na Bocrounoespomneiickne a3b1ku. Tak,
€CJI CPABHUTD J[BA CAMBIX HOIY/IAPHBIX IOJTHCKUX IIEPEBO-
na (171. benasckn, 1986 n M. Yaxoposckn, 2018), yBugum
CJIETTYIOIUE TOJKOBAHMUS BLIPAKECHUS YMMAM-AH, 8ACAM-AH,
u3 cypnl «Asb-bakapa», 143: «W ten sposéb My uczyniliSmy
was narodem znajdujacym si¢ posrodku» («Taxum o6pasom
MBI C/[eJIa/T BaC HApOJIOM, KOTOPBIH HAXOIUTCS MOCEPENH-
He», . bBensasckn), «Tak uczyniliSmy was wspélnota stojaca
posrodku» («Tak caeram MbI Bac cOOGIECTBOM, UTO CTOUT
nocepeaune», M. HaxopoBckn).

B 60ocHMiicKHX IepeBo/ax, B 9aCTHOCTH HOBEUIINX, MOXKHO
npounTaTh caeayouee: «I tako smo od vas stvorili pravednu
zajednicu» («I Tak sxe U3 Bac CO31aIH IPABETHYIO OG-
ny», b. Kopkyr, 1977), «I tako smo vas u¢inili zajednicom
srednjom», M. MreBo, 1994); B 601rapckux nepeBojax anTa-
em: «M Taka BU cTOpuxMe OGIMHOCT 1o cpenaTa» («M Tax
co31aIM Bac o0muHOi nocepeause», 1. Teodanos, 1997),
«Taxa cerBopu Bu Toii karo exuH Hapox 1o cpexaTa» («Tax
cozzan Bac Tor xak ogun Hapox nocepeaune », M. lobpes,
2009); Ha pycckom: « MBI cenaa Bac OOIMUHOMN, TpUAepKu-
BaloIecsa cepeuHbl> ( «MBbI ceTaa Bac OOMUHOH, TpH-
JiepKuBalonelics cepenussl», J. Kymues, 2002).

Ha maxemoHCcKOM A3BIKE 3TOT alfaT nepesesnen «M ere,
Taka, Hue Be HanpaBusMe cpeaurieH Hapoy» («M Tax Mbr
CleJTaI BaC CPEAMHHBIM HapoxoM», XacaH Jxnio, 1997), na
BenrepckoM: «Es Mi ekképpen benneteket a kozéputon jaré»
(«H1 taxk MbI mocTaBIIIM Bac Ha CpeAHUi myTh», OxBaT Kca-
6a, 2012), Ha pymbrackoM: « Noi v-am facut pe voi un neam
de mijloc «(«H Tak MBI cJies1au Bac cpefHeid oOIIHON»

I’ I'perope, 2000), xa genickom: «A takovymto zptisobem
jsme vas ucinili obci vzdalenou krajnosti «(«H Takum o6pa-
30M MBI C/IEJIAJIM BAC OOIIUHOM, ylaJeHHOM OT KpaiiHO-
creit», M. I'p6ek, 1972), nakonern Ha croBankom: «U¢inili
sme vas (muslimovia) strednym a umiernenym (striedmym a
spravodlivym) spolo enstvom (vaSe spoloc¢enstvo je podobne
ako vase nabozenstvo striedme, ani nie privelmi tvrdé a ani
nie privelmi méakké)» («MpbI ciesrau Bac (MycyJIbMaH) Cpej-
HUM 1 YMEPEHHBIM (CPETHUM U CIIPABEUTMBBIM) COOOIIe-
CTBOM (BaIre cOOOIIECTBO, KaK U Ballla PETUTHA, CPE/IITHHAS,
HE CJIMIIKOM TBEPJAs ¥ HE CJIUIIKOM MArKas)», 'A. anb-Coe-
"atu, 2006).

[-p Muxaunn Aky60BuY BbICTYNAET Ha
XV Me>kayHapoaHOM MyCyNbMaHCKOM XV Muslim International Forum
dopyme

Dr. Mykhaylo Yakubovych speaks at the

to destruction while the middle parts last longest, and thus if
one speaks of the “middle”, this is the moderate, which does
not turn to different sides”.

Interestingly, this idea has been expressed in modern trans-
lations of the Qur’an into Eastern European languages. So
if one compares the two most popular Polish translations
(Y. Beliavski, 1986, and M. Chahovski, 2018), we see the fol-
lowing interpretations of the expression ummat-an wasat-
an from surah al-Baqara, 143: “W ten spos6b My uczyniliSmy
was narodem znajdujacym si¢ posrodku” (“Thus we have
made you a people that stands in the middle” Y. Beliavski),
Tak uczyniliSmy was wspélnota stojaca posrodku” (“Thus we
have made a community that stands in the middle”, M. Cha-
hovski). In Bosnian translations, particularly more recent
ones, one can read the following: “I tako smo od vas stvor-
ili pravednu zajednicu” (“And so we have made a just com-
munity from you”, B. Korkut, 1977), “I tako smo vas ucinili
zajednicom srednjom”, M. Mlevo, 1994); in Bulgarian trans-
lations we read: “I taka vi storikhme obschnost no sredata”
(“And so we made you a community in the middle”, Ts. Teo-
phanov, 1997), “Taka s’tvori vi Toi kato edin narod no sre-
data” (“So He created you as one people in the middle”, I.
Dobreyv, 2009); in Russian: “My sdelali vas obshchinoi, prider-
zhivajushcheisja serediny” (“We made you a community that
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HHTepecHO, 9TO TOIKOBAHNE «CPEAUHHOCTH» KaK «CITpa-
BEUIMBOCTH» GBIIO XapaKTepHO 1 /Uit Tadpcupos Kopana,
HaIFCAHHBIX B cpezie TaTap Bemmkoro kusmkectsa JIuTos-
cxoro. Tak, B mepesoge Kopana Ha craporonncknmii/ cra-
POGETOPYCCKMIA I3BIKHM, KOTOPDII COXPAHMIICS B PYKOITUCH
1723 roxa (rax HaspiBaemslit «Tadcup n3 Anuryca», Amuryc,
JIuTBa), MPUBOAUTCA BAPUAHT «CIIPABEIIBBIMI JIIO/Th-

Mu>» (CITpaBEATiBU JIIO/I31) U1 yMMaT-aH yacaT-aH; BEPOATHO,
nepeBourK onmpaics Ha Tapcup ac-Ca‘nabu u Apyrux pan-
HUX TonKoBaTesneir Kopana.

Myxammaz Acax (1900—1992), ypoxkenen JIbBoBa 1 u3Bect-
HBI MyCyTbMaHCKUH TOJUTHK U OOIMECTBEHHDIN TeATeNb,

B cBOeM nepeBojie Kopana et cirenyiomee:

«Peun nyieT 06 ob6muHE, KOTOPAA AEPKUTCA PABHOTO
Gaarca Mesk/y KpaifHOCTAMU U PEATHCTHYHA B OTIEHKaX
YeI0BEYECKOM IPUPOJLI M €€ BO3MOKHOCTEH, OTPHUITad KaKk
BCEO3BOJIEHHOCTD, TaK U Ype3MEPHBIN ackeTnsM. [1pusbr-
Bad K yMepeHHoCTH (moderation) B KaKOM acIIeKTe KU3HH,
Kopan mo6ysxaeT BepyIomux He YAETATh CTUIIKOM CHILHO-
rO BHUMaHUA (PU3MIECKOMY ¥ MaTEPUATbHOMY aCIIEKTY CBO-
eif )KM3HH, HO yCTAaHABIMBAET BMECTE C TEM JEJTJOBEUECKIE
BJICYEHHA U JKEJTAHUS «IUIOTCKOM JKU3HI» KaK TaK1e, KOTO-
pbIe 3aITAaHUPOBAHDI CAMUM BOroM 1 ABIAI0TCA 3aKOHHBI-
mu. Ecm anammsupoBaTh TIy6ke, TO BBIpaKEHHE «OOIIHA
CPETHETO TyTH>» MOKHO TPAKTOBATh KaK MCIAMCKHH B3I
Ha ITPOGJIEMY Y€TIOBEYECKOTO CYIMIECTBOBAHIS KaK TaKOBYIO:
OTPHUIAHHE HIEU 00 YCTOABIIEMCS KOH(MIMKTE MEKIY JyXOM
1 IJTOTBIO ¥ 9€TKOE TOATBEPIKeHNE ToTo, uyTo bor 3ammanm-
POBAJT €IMHCTBO STUX JIBYX aCIIEKTOB KU3HU. DTOT B3BEIICH-
HBIH B3IA TPOUCXOAUT HETIOCPEACTBEHHO M3 KOHIIETIIIII
boxecrsennoit EnurcTsa, a TakKe eIMHCTBA €A, KOTOpas
npucyTcTyeT B Ero TBOpennu: 60yee Toro, ymoMuHaHHIE 00
“o6IIIHE CpeHETo MyTH” B 3TOM MECTE CJIYKUT BCTYILIEHHEM
k Teme Kaa6wl, To ecth cMBoa bokbero ennncTaar.

Mo3kHO YOenuThCs, YTO GOJIBIIE AECATH HauboIee yIo-
Tpebasemplx B LlenTpanbaoii u Bocrounoit Espone nepeso-
JoB cMbIcT0B Kopana oHO3HAYHO TOHUMAIOT YKa3aHHBIIM
aifaT B KOHTEKCTE WJIed 06 YMEPEHHOCTU MCIaMa, a HEKO-
TOpbIe (B YaCTHOCTH, IOTYAsPHBIE YENICKIE U CJTOBAIKIE)
BOOOTIE COZIEPIKAT OOMUPHOE OOBACHEHHE TOTO, YTO MCTAM-
CKas OOITITHA HAXOAUTCA Ha OUHAKOBOM PACCTOAHUU OT
«KpafHOCTEH IPeyBeTMYEHI U TPEYMEHDIIEHHA»; BEPOAT-
HO, 3TO PE3Y/IbTaT KaK BIUSHUSA IIOCTKIACCUIECKOTO MCTaM-
CKOTO MEePHO/ia, TAK M COBPEMEHHDIX ITOJXOTOB K MCITaMCKOMH
YMEPEHHOCTH, KOTOPBI€ OBITA IMMPOKO IMPUHATLI B PETUOHE.

He noxmnaasch HoafepKKN OT KOJOHU3IPOBAHHOTO
HCTaMCKOTO MUpPa, €BPOTIEHCKIEe MyCyTbMaHe IIePBO MO0
BUHBI XX B. CAMOCTOATEIHHO MBITATHCE YAYYIIUTD CBOE
MTOJIOKEHNE, GYBCTBYS €6 ITOTHOIIEHHBIMHU I'PaXKAaHAMI
eBporneiickux crpad. Mycyabmane B LlenTpanbaoit EBpo-

TIe He IIPOCTO OLUTN «MHTETPHUPOBAHLI» B MECTHBIE COO0-
MEeCTBA, OHU COCTABJIAIH UX YaCTh, IMes OOI1e rPaKIaH-
CKHe, TaTPUOTHYECKHE, HAIIMOHATbHDIE, KyTLTYPHBIE U IPY-
r'Ue IeHHOCTU. BaXHBIM 6BII0 1 BOEHHOE YJIaCTHE, €T

clings to the middle”, E. Kuliev, 2002). In Macedonian, this
verse is translated: “I ete, taka, Ni eve napravivime sredish-
en narod” (“And so we made you a middle people”), Hasan
Jilo, 1997). In Hungarian, we find: “Es Mi ekképpen ben-
neteket a koézéputon jar6” (“And so we put you on the mid-
dle path”, Okvat Ksaba, 2012). In Romanian, we find: “ Noi
v-am facut pe voi un neam de mijloc “(“And so we made you
a middle community” G. Gregore, 2000), and in Czech: ‘A
takovymto zptisobem jsme vds ucinili obci vzdalenou kra-
jnosti “ (“And thus we made you a community far from ex-
tremes”, I. Grbek, 1972). Finally in Slovak, we find: “U¢inili
sme vas (muslimovia) strednym a umiernenym (striedmym a
spravodlivym) spolo enstvom (vaSe spolocenstvo je podobne
ako vase ndboZenstvo striedme, ani nie privelmi tvrdé a ani
nie privelmi médkké)” (“We made you (Muslims) a median
and moderate (median and just) community (your commu-
nity, like your religion, is median, not too harsh and not too
soft”), ‘A. Al-Sbenati, 2006).

It is interesting that the interpretation of “moderation” as
“justice” was also characteristic for tafsirs of the Qur’an writ-
ten by Tatars of the Grand Duchy of Lithuania. Thus, in the
translation of the Qur’an into Old Polish /Old Belorussian,
which was preserved in a 1723 manuscript (the so-called
“Tafsir from Alitus”, Alitus, Lithuania) there is the version
“just people” (spravedlivi liudzi) for ummat-an wasat-an; the
translator was probably relying on Tafsir al-Thalabi and other
early interpreters of the Qur’an.

Muhammad Asad (1900-1992), a native of Lvov and well-
known Muslim politician and social activist, in his translation
of the Qur’an writes as follows:

“Lit., “middlemost community” —i.e., a community that
keeps an equitable balance between extremes and is realistic
in its appreciation of man’s nature and possibilities, rejecting
both licentiousness and exaggerated asceticism. In tune with
its oft-repeated call to moderation in every aspect of life, the
Qur’an exhorts the believers not to place too great an em-
phasis on the physical and material aspects of their lives, but
postulates, at the same time, that man’s urges and desires re-
lating to this “life of the flesh” are God-willed and, therefore,
legitimate. On further analysis, the expression “a communi-
ty of the middle way” might be said to summarize, as it were,
the Islamic attitude towards the problem of man’s existence
as such: a denial of the view that there is an inherent conflict
between the spirit and the flesh, and a bold affirmation of
the natural, God-willed unity in this twofold aspect of human
life. This balanced attitude, peculiar to Islam, flows direct-
ly from the concept of God’s oneness and, hence, of the uni-
ty of purpose underlying all His creation: and thus, the men-
tion of the “community of the middle way” at this place is a
fitting introduction to the theme of the Ka’bah, a symbol of
God’s oneness.”

One can clearly see that more than ten of the most popu-
lar translations of the meaning of the Qur’an in Central and
Eastern Europe unambiguously understand this ayat in the
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pedb IIJTa O 3aIUTe MHTEPECOB FOCYIapcTBa U OOIIECTRa
B ieom. Harmpumep, B Buxpe 60phObI 32 BOCCTAaHOBJICHHIE
roCyfapcTBa MoJbCKUe TaTaphbl cpopmuponanu [Toxx Tarap-
cKkoil koHHUIBI (aHBapb 1919 roxa), koTopeIii B heBpaie
1920 r. mosyunn naspanue «TaTapcKuil MOJIK yJIaHOB UMe-
H1 Mycradnr Axmarosuda». Jlerom 1920 roga B xone co6bI-
Trit COBETCKO-TIONBCKOI BOIHBI yIaHBI ITOJIKA MTPIHIMAJIH
ygactue B 601X Ha Bosbray, MOHecq 3HaYuTeTbHBIE TTOTE-
pu. Yxe nocie 1936 roxa, koraa ucaaM npuodpes opun-
aTbHBIA TPaBoBOif craTyc B [TosbIne Kak MpU3HAHHAA TOCY-
JIAPCTBOM PEJIUTHSA, AeATEILHOCTD MOJIKA OblIa BO30OHOBIIE-
Ha, HO yKe B KauecTBe TaTapckoro 6aranbona 13-ro monka
BrieHckux yraHoOB; IOZ pyKoBOACTBOM Asekcanpa Ena-
meBrYa 6aTaabOH YIACTBOBAT B 604X C HAIMCTAMH B CEHTS-
6pe 1939 roxa. Beero B aTOT Nepuo;, 0COGEHHO BO BpeMe-
Ha fearensHocTa Myprua Axy6a [lunkesrda (1925-1939),
ITOJILCKHE MYCYIbMaHe OLIUIH aKTUBHLIMH YIaCTHIKAMU
O6IEeCTBEHHOM ¥ O THIECKOH KU3HHU, 3aHIMAasA Ba)KHbIE
JIOJIKHOCTH B TOCyjapcTBe; HanpuMep, B 1938-1939 rogax
Ouprepg Hatiman Mupsa Kprnannackuii 6611 IPOKYypOpPOM
Bepxosnoro cyza B Bapmase. B ausape 1938 roza B r. Buib-
Ho (HBIHE Brumenioc, JIutea) 6611 nposeznen u Ilepserii Bee-
ITOJLCKUIA MYyCYTbMaHCKII KOHTPECc, Ha KOTOPOM GbLIa
cosfana BeIcmmas MycyrbMaHCKas KOJUIETHA, KOTOpas UMeta
JIOCTATOYHO MIUPOKHE IOTHOMOUUA U (PAKTUIECKU OTPaHH-
guBasa BIacTh My Tus. [IpuvmeyarensHo, 9To, HAXOAACD ITOJ
BIMSAHHEM OOIIUX OOIMECTBEHHDIX HACTPOEHHH, MyCyIbMaH-
ckxaa o6muHa [Torpmm TATOTENA K ONIpEeIeHHOI 1eMOKpa-
THU3AIIUY; TPUMEPHO TaKHE K€ U3MEHEHH TPOUCXOIUIN I
na barkamax, n 8 1920-x rogax 8 Kpeimy (Bcexpbivckue cnes-
JIBI MyCy/TbMaH, I7[€ OTHOCUTEIBHO JIEMOKPATHIHO U301 paIn
mydTus). IToxoxne nporecchl IPOUCXOIUIHN U B AJIGAHNH,
e BO BTopo# nosiosune 1920-x rogos npousoria Moaep-
HU3aIUA UCJTAMCKOTO O6Pa30BAHMA U CYIOMPOU3BOJICTBA.
UYewm 6pL1a HCIaMCcKas YMEPEHHOCTD IpakTHke? B kauecTse
IpuMepa MOKHO IPHBECTH PETUTHO3HBIN 1 O6IIECTBEH-
HO-TIOJTUTUYIECKUI (POH, B KOTOPOM (hOPMUPOBATHICEH OOIIH-
HbI TaTap Bemmkoro kasxkecrsa JIMToBckoro. Jta sTHIYE-
CKas TPyIIa, KOTopas CyIecTByeT Ha IpocTopax Bocrou-
ot Esponsl (JIareus, JIutea, benapycs, ITonbsma, Ykpanna)
6osee 500 JeT, B 11€IOM COXPAHIIA CBOIO PETUTHO3HYIO
HIEHTHYHOCTD, ¥ 3TO B TOM PETHOHE, KOTOPDIi Hanboiee
CTpajia Kak OT BOEHHBIX U 3THUYECKUX KOH(PIUKTOB, TaK
n xpoBaBoro XX Beka, /1a ¥ ceifgac mepeKuBaeT JOBOJLHO
coxHbIe TpaHcdopmaruu. Tatapckrue 06IMUHLI, KOTOPBIE
cOPMUPOBATHCE B PE3yJBTaTE MUTPAITIH OTAETBHOM TaTap-
CKOM 3HAaT! U3 TpocTpaHcTBa 3010ToH OpAbI, 6LLIH HOCH-
TeNAMH CyHHUTCKOTO HCJIaMa XaHaUTCKOI MKOJIBI, C MHO-
TOYMCJIEHHBIMU 3JIEMEHTAMU CYyPUICKOI U APYIUX MOy Asap-
HBIX ()OPM PETUTUO3HOCTH. MOKHO TTOCTaBUTh MHTEPECHBII
BOTIPOC: KaKyIO CTPATETHIO BBIOPATH 3TH OOIIMHDI JIA TOTO,
YTOOBI COXPAHUTLCA B PAHHEMO/IEPHBIX YCJIOBUAX, TEM
60s1ee KOH(PIUKTOB MEXKTY XPUCTHAHCKUM H MYCYTbMaHCKUAM
MUpOM?

context of the idea of moderation in Islam, while several (es-
pecially popular Czech and Slovak translations) contain a
comprehensive explanation of the fact that the Islamic com-
munity is situated at an equal distance from “extremes of ex-
aggeration and understatement”; this is probably a result of
both the influence of the post-classical Islamic period as well
as contemporary approaches to Islamic moderation that were
widespread in the region.

Without waiting for support from the colonized Islamic
world, European Muslims in the first half of the 20th centu-
ry tried to improve their situation and felt themselves to be
full-fledged citizens of European countries. Muslims in Cen-
tral Europe were not only “integrated” into local communi-
ties, they made up a part of them, sharing the general civil,
patriotic, national, cultural and other values. Also important
was military involvement, if one speaks of the defense of the
interests of state and society as a whole. For example, in the
vortex of the struggle to restore their country, the Polish Ta-
tars formed the regiment of the Tatar cavalry (January 1919),
which in February 1920 was given the title of the “Mustafa Ah-
metovich Tatar lancers regiment”. In May 1920, during the
Soviet-Polish war the lancers took part in battles in Volhynia,
and suffered significant losses. Later, after 1936, when Islam
had gained official legal status in Poland as a state-recognized
religion, the activity of the regiment was revived, this time as
the Tatar battalion of the 13th regiment of the Vilna lancers.
Under the leadership of Alexander Elashevich, the battal-
ion took part in battles against the Nazis in September 1939.
Overall during this period, especially during the time of muf-
ti Yakub Shinkevich (1925-1939), Polish Muslims were ac-
tive participants in the social and political life, occupying im-
portant posts in the government. For example, in 1938-1939,
Olgerd Naiman Mirza Krichinsky was the prosecutor of the
High Court in Warsaw. In January 1938 in Vilna (now Vilnius,
Lithuania) the First All-Polish Muslim congress took place,
leading to the foundation of the Higher Muslim college,
which had fairly broad powers and in fact limited the powers
of the mufti. It is noteworthy that while under the influence
of general social opinions, the Muslim community of Poland
gravitated towards a specific democratization; roughly the
same changes happened in the Balkans and, in the 1920s, in
Crimea (the All-Crimean congresses of Muslims, where muf-
tis were elected in a relatively democratic way). Similar pro-
cesses occurred in Albania, too, wherein in the second half
of the 1920s there was a modernization of Islamic education
and legal proceedings.

What form did Islamic moderation take in practice? As an
example, we can point to the religious and social-political
background in which the Tatar communities of the Grand
Duchy of Lithuania were formed. This ethnic group, which
has existed in the spaces of Eastern Europe (Latvia, Lithua-
nia, Berlarus, Poland, and Ukraine) for more than 500 years,
maintained its religious identity as a whole, and this in a re-
gion which suffered greatly from military and ethnic conflicts
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IlepBoe, B UeM CKa3anach yMEPEHHOCTD ITOJBCKUX MYyCyJIb-
MaH — 3TO BOIIPOC A3bIKA. TaK, yIaJlok 3HaHUS TATAPCKOTO
A3bIKA COCTOSUICS JOBOJILHO paHo, eme B XVI-XVII Bexax, u
JINTOBCKHE TAaTaPbl ObLIN BHIHY)KICHBI IIEPEHTH HA ICIIONb-
30BAHME MECTHBIX A3BIKOB, HO ITOJIb3YSCh HA ITICbME apas-
CKOI1 rpaukoii. TO GBUIO NPABIIBHOE PEIIEHUE, IIOCKOJIb-
Ky OHO II03BOJISLIO KyJIETUBUPOBATh 3HAHNE APAOCKOTO 110
KpaifHell Mepe Ha YpOBHE YTEHUS (U KAKOTO-TO JIEKCHIECKO-
ro MuHIMyMa 3Hanus Kopana), HO 0ZlHOBPEMEHHO CTaBUIIO
MYCyJIbMaH B OZIHY I3BIKOBYIO IIJIOCKOCTB C PYTUMH HAapOJa-
mu. Ml IMEHHO ITO3TOMY CTapOIIOIBCKUI SA3BIK, C 3JIeMEHTa-
MU CTapOGEJIOPYCCKOTO U CTAPOYKPAMHCKOTO, COOTHOIIE-
HHE KOTOPBIX BAPBUPOBAJIOCH B PA3TUIHBIX TEKCTAX, CTAI
OJTHUM M3 «SI3BIKOB UCJIaMa»; aKTUBHO Pa3BUBAINCH U IIepe-
BOJIBI, Ipesxzie Bcero Kopana, KOTOPBI GbLIT OCYIIECTBICH
B ToM ke XVI Beke, a HeMasIo apabu3MOB U TIOPKU3MOB BXO-
JIVUIA B TIOJILCKUIA, GEIOPYCCKUIA, YKPAaUHCKUIA A3bIKH. [10106-
Hble PeHOMEHBI UCII0Ib30BAHUS APAOCKON rpaUKH JUIs CJ1a-
BSIHCKHX S3BIKOB MEXJIy IPOYUM Ha0moAaIICch 1 Ha baka-
Hax (Tak HaspIBaeMas «GOCHMIICKas apadura»). M Hecmorps
Ha 3T0, Bekamu Kopan unraica B MOJUTBAX TOJBKO Ha apas-
CKOM SI3BIKE, TO €CTh 6a30BO€ TPEGOBAHNE XAaHAPUTCKOTO
Mazxaba He IpeTepIIeio H3MEHEHH.

Eme ogma Bonpoc — craryc skeHmunbl. Kak n abcomor-
HOE GOJIBITMHCTBO PAHHEMOAEPHOTO HaceaeHus Bocrounoi
EBpomnbl, IUTOBCKHUE TaTapbl COXPAHSIA TUIIMIHYIO (POP-

MY SKE€HCKOM OZIEXK/IbI, KOTOPAsI IPeIycMaTpUBaIa MOKPBITHE
TOJIOBBI; BMECTE C TE€M POJIb )KEHIIUHBI B OOIECTBE HE Orpa-
HUYUBAJIACH CEMbeN, JKEHIUHBI UMeIN OOJIbIIOE 3HAYEHUE

B PEJUTMO3HBIX OOIIMHAX KaK HOCUTEIHN TPaJUIH (ObIBA-
s caydan, uto B XIX—XX BB. OHU €/iBa /I HE €[UHCTBEHHbIE
COXPAHSIIA YMEHUE YUTATh TEKCTBI APAOCKUMU OYKBAMU),
KaK Iepefalolye PeJTUrio3HOe 3HAaHUe; HECMOTPS Ha TO,
YTO OYEHb PACIIPOCTPAHEHHBIMU GBUIN MEXPETUTNO3HbIE
OpaKH, B YACTHOCTU GPAKOCOUETAHUS TATAP C MECTHBIMH
JKEHIIHAMU, TOJTUTaMUsl IPaKTHIECKA He NMeJla MeCTa cpe-
JIY TUTOBCKUX MycyabMaH. KoHeuHo, 3HaYuTEeIbHO IOBJIH-
sIa Ha TeHJIEPHBIE IPEJICTABICHUS JUTOBCKUX MyCyIbMaH
MogepHM3arys XX BeKa, HO B IIE€JIOM, B YCJIOBHSX BO3POXKIE-
HUS PEJIUTHO3HOCTH, CYIIECTBYET TEHICHIINS BO3BPAIECHUS
K MCXO/HBIM KOPAHUYECKUM IIEHHOCTSIM B OJ[€XKJI€, COIUATb-
HBIX CBA35X U Ap. CTOUT 3aMeTUTB, YTO Ha TeppuTopuu Boc-
TOYHO EBPOIIBI POJIB )KEHIUHBI B BOCIIPOU3BEACHUN HCJIaM-
CKO¥ peJIMTHO3HOM TPaJHIIH B IIeJIOM ObLIa BBIIIE, YEM

B JIPYTUX pEruoHax ucaaMmckoro mupa. Hanpumep, B Capaeso
xonna XVIII Bexa KeHIUHDBI COCTABIAINA IOYTH TPETD BCEX
3aJJOKyMEHTUPOBAHHBIX BJIA/[€/IBIIE€B YACTHBIX OMOINOTEK,
Cpeny KOTOPBIX ObUIN U TaKUe, KOTOPbIE MMETH B COOCTBEH-
HOCTH JIECATKH PYKOIUCEN U IIeYaTHBIX KHUT. DTO, KaK OTMe-
gaeT AcuM 3y61ieBrd, Bhlle rmokazareseii B Casronukax, Tpa-
630ne u Jlamacke Tex BpeMeH'.

1 Tapcup Paxp ap-Pasu. Beiipyr: Jlap ans-Puxp, 1981. T. 4. C.107-108

as well as the bloody 20th century, and even now is undergo-
ing a fairly complex transformation. Tatar communities that
formed due to the migration of a separate Tatar elite from
the area of the Golden Horde were bearers of Sunni Islam of
the Hanafi school that contained many elements of Sufi and
other popular forms of religiosity. One can ask an interesting
question: what strategy did these communities choose to pre-
serve themselves in early modern conditions, which were all
the more difficult given the conflicts between the Christian
and Muslim worlds?

The first aspect which shows the moderateness of Polish
Muslims concerns their language. So the loss of knowledge
of Tatar happened quite quickly, as early as the 16-17th cen-
turies, and the Lithuanian Tatars had to start using local lan-
guages which, however, they wrote in Arabic script. This was
a correct decision, as it allowed them to cultivate the knowl-
edge of Arabic, at least at the level of reading (along with
some minimal lexical knowledge of the Qur’an), but at the
same time, it puts Muslims in the same linguistic dimension
as other peoples. And it was for this reason that Old Polish,
with elements of Old Belarussian and Old Ukrainian, whose
relationship varied in different texts, became one of the “lan-
guages of Islam”; translations also developed actively, primar-
ily of the Qur’an, which was carried out in the 16th century,
and quite a few Arabisms and Turkisms entered the Polish,
Berlarussian and Ukrainian languages. A similar phenome-
non involving Arabic script being used for Slavic languages,
incidentally, can be seen in the Balkans (the so-called “Bos-
nian Arabica”). Despite this, for centuries the Qur’an was
read in prayers only in Arabic, that is, the basic requirement
of the Hanafi madhab were not changed.

One more question concerns the status of women. Like
the absolute majority of early modern populations of East-
ern Europe, the Lithuanian Tatars preserved a typical form
of female clothing which involved head-covering; at the same
time, the role of women in society was not confined to the
family, women had great significance in religious communi-
ties as bearers of tradition (there were cases in the 19-20th
centuries when they were nearly the only ones to preserve
the ability to read texts with Arabic letters) and as transmit-
ters of religious knowledge; despite the fact that interfaith
marriages were very widespread, especially between Tatar
men and local women, polygamy was practically unknown
among Lithuanian Muslims. Of course, Lithuanian Muslims’
ideas of gender were significantly influenced by 20th centu-
ry modernizations, but in general when there was a revival
of religiosity, there has been a tendency to return to original
Qur’anic values in clothing, social ties and so on. It is worth
noting that in Eastern Europe the role of women in reviving
Islamic religious tradition as a whole was greater than in oth-
er regions of the Islamic world. For example, in Sarajevo at
the end of the 18th century women made up almost a third
of documented owners of private libraries, including those
who owned dozens of manuscripts and printed books. This is

[
80 MMUNALOL  Munaper Vicnama/Ne1/2020



HHTepecHOe SBIE€HIE — 3TO €€ U MEYETHU IMOJbCKUX
TaTap, KOTOPBIE MOAPAKATIA MECTHOH apxuTekType. OOBd-
HO 3TO ObLIU JIePEBSHHBIE COOPYKEHUS (O4EHD PETKO KaMEH-
HbIE), TIOXOXKHE Ha HeGOIbIINE TPaBOCIaBHbIE UJIH KaTOJIH-
YeCKHe YaCOBHU, U OTTMYAINCH TOMLKO IIPUCTPOEHHBIMU
MHHAapEeTaMU WM OHUM MIHAPETOM Ha Kpbinte. OHM mpe-
KPacHO BITMCBIBAJINCDH B MECTHYIO apXUTEKTYPY, U, B OTIpesie-
JIEHHOM CMBbICJIE, TIOZIpaskaIi Ujeany paHHEHCIaMCKIX Bpe-
MEH, TO €CTb IIPOCTBLIX MOJTUTBEHHBIX COOPY;KEHHH, B KOTO-
PBIX HET HUYEro JumHero. IloTepas ceTh peIurno3noro
06pa3oBaHusA (HEU3BECTHO, YTOODI Y TUTOBCKUX TaTap CyIe-
CTBOBAJIN KaKHe-THO0 MeJipece), MPOAOLKIIACH TPAJUIIOH-
Has CHCTeMa Iepefadl 3HaHUH OT OJJHOTO IIOKOJIEHHA K JIPY-
roMy.

TaTappl, KOTOpPBIE OKA3AINCh B HOBBIX YCIOBHAX, HE OLLII
JIICTAHIIIPOBAHBI OT O0IIeCTBEHHOH ku3HM. [Ipexne Bcero
OHM BBITTOJTHAIN (PyHKITIH 3aIUTHIKOB MECTHBIX MATHATOB
1 32 3TO MOJIYYMIN CTATyC MIIAXTEI; MHOTHE U3 TaTap 3aHU-
MaJId BBICOKOE MOJIOKEHNE YNHOBHUKOB, U eme B XVIII B.
BBLITTOTHAINA PA3IMYHbIE (DYHKIIUU ITO OXpaHe PaBOIOPSJL-
xa. Tax, Bo Bpems eBpeiickoro norpoma 1726 roga 8 Ocrpo-
re (ceituac PoBenckas 06.1., Ykpauna) poTMuCTp XazeM-0ex
U IPyrHe TaTapbl BCTYIIMINCD 32 €BPEEB, BCIEACTBUE YETO
ITOJIBEPTANCH JKECTKIM IOO0AM U IIPECAETOBAHIAM CO CTO-
POHBI MECTHBIX TOTPOMINUKOB?. AHAJIOTUYHBIE CJIydan ObIBa-
JIM M1 TTO3/{HEE, BO BPEMEHA ralijlaMaIikix IOXo0B. XX BeK
B II€JTOM 0003HAYEH 3HAYUTEILHBIM IIPEICTaBUTETHCTBOM
JUTOBCKUX TaTap (B yacTHOCTH, B [Tosrbine) B o6mecTBeHHOM
JKU3HH, U TPUMEPBI BO3POKICHI UCIaMa Ha IeMOKpaTHde-
CKHUX HaJaJIaX y’Ke ITPUBOJIFUICH HECKOJIBKO BBIIIE.,

Ecsm »xe peus WIeT o JOKTPUHATBHBIX BETNAX, TO CPEJIH
ITOJBCKUX TAaTap COXpPaHAIACh IPUBEPKEHHOCTH CYHHUTCKAM
PEeIUTHO3HBIM KOHIIETITHAM, IT0 KpaiiHeil Mepe B COXpaHHB-
MIIXCA TEKCTAX YETKO MPOCTIEKUBACTCA BIUAHNE CPETHEa3U-
aTCKOTO MaTypuu3Ma. Bmecre ¢ TeM mosnckne TaTaphbl He
3HAJIM T€X MPOOIEMHDIX IUCKYCCHIA, IIPOMCXOIUBIINX CPERU
TEOJIOTOB MOCTKJIACCHYECKOTO MEPHO/a, — OHU CKOpee oIle-
PUPOBATIH TIOHATHEM UMAH, GEM UCAAM, TIPETIONABAIN OIIPE-
JieJIEHHbIE TIPEIICAHIA BEPHI B IIETOM, HO ObLIN JIUITEHbI
TeM «CBOMCTB BOXKbUX», «CO3MIAaHI MM BEYHOCTH MaTe-
PHAILHOTO MHPa», BOIIPOCOB «CBOOO/BI BOJIU U IIPEOTIpe-
JIeJIEHU>» U IPYTUX TPOTHBOPEUNIA, IO CUX ITOP aKTyalbHBIX
JUISL pA3TMIHBIX HapaBIeHuit ncrama. Ioabsysacs mpenmy-
MEeCTBEHHO HapabOTKaMK MU ITO3THETO KJIACCHYECKOTO,
WJTA PAHHETO TOCTKJIACCHYECKOTO EPUO/ia, TUTOBCKHIE TaTa-
PBI 06paIIaIICh IPEXKE BCETO K PUTYaTbLHOM M COIUaID-
HOH IPaKTHUKE MCJIAaMa, a He K TEOPETHIECKUM JTUCKYCCUAM;
rocaesHue (PaKTUIeCKH 3aMEHIN PACCKa3bl O IPOPOKAX 1
Pa3sHOTo poja 9KCTpaKOPaHMYECKHE MaTePUaIbl, B 9aCTHO-
CTU XaJ[UIChI (MHOT/A JJayKe C MICHAJAMU) U JIP., a TaKkKe (PoTb-
KJOpHBIE Bemu. Jlaske cCbUIKM Ha KaKHe-TO MCTOYHUKH,

? Kaimierczyk A. Tumult w Ostrogu w roku 1726 // Biuletyn Zydowskiego
Instytutu Historycznego. 2000. Ne2. S. 197-206

higher, as Asim Zubtsevich has noted, than in Saloniki, Trab-
zon and Damascus at that time'.

An interesting phenomenon can also be seen with the
mosques of the Polish Tatars, which imitated local architec-
ture. Usually, they were wooden structures (very rarely stone),
which resembled small Orthodox or Catholic chapels, and
differed only due to the building of a single, or several, mina-
rets on the roof. They blended wonderfully with the local ar-
chitecture and, in a certain sense, imitated the ideal of early
Islamic times, that is, they formed simple prayer buildings in
which nothing was redundant. Having lost the network of re-
ligious education (it is not known whether Lithuanian Tatars
had any medreses), they continued the traditional system of
knowledge transmission from one generation to the next.

Tatars who found themselves in new conditions were not
isolated from the life of their societies. Above all, they ful-
filled the function of defending local magnates and were
thereby rewarded with gentry status. Many Tatars occupied
the high rank of bureaucrats, and even in the 18th century
they carried out various functions of law enforcement. Thus,
during the Jewish pogrom of 1726 in Ostorg (now Rovno dis-
trict, Ukraine) captain Halem-bek and other Tatars inter-
vened for the Jews, as a result of which they suffered severe
beatings and persecutions from the local pogrom-inciters?
Similar incidents occurred later on during the Gaidamak
campaigns. The 20th century as a whole was marked by the
significant involvement of Lithuanian Tatars (especially in
Poland) in social life, and examples of the revival of Islam on
democratic principles have already been mentioned above.

As far as doctrinal matters are concerned, the Polish Ta-
tars were faithful to Sunni religious concepts: at least in the
texts that have come down to us we can see the influence of
the Central Asian Maturidi school. In addition, Polish Tatars
were not familiar with the sorts of problematic discussions
that took place among theologians of the post-classical pe-
riod — their focus was rather on the concept of iman rather
than Islam, they taught specific prescriptions of the faith as
a whole but were strangers to the themes of “the attributes of
God”, “the created or eternal nature of the material world”,
questions concerning “freedom of will or predestination”
and other contradictions, which are still pertinent in the dif-
ferent branches of Islam.

Making use mainly of the experience of the late classical
or early post-classical period, the Lithuanian Tatars above all
focused on the ritual or social practice of Islam rather than
theoretical discussions. These were replaced by stories of the
prophets and different sorts of extra-Qur’anic materials, es-
pecially the hadiths (sometimes even with isnads) and so on,
as well as folkloric material. Even references to some sort of
sources other than the Qur’an and Sunnah were highly rare,

! Tafsir Fakhr ar-Razi. Beirut: Dar al-Fikr, 1981.Vol. 4, pp. 107-108

? Kazmierczyk A. Tumult w Ostrogu w roku 1726 // Biuletyn
Zydowskiego Instytutu Historycznego. 2000. Ne 2. S. 197-206
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xpome Kopana n CyHHBI, 6bUTH GONBINON PEIKOCTBIO, XOTS
JIeTaIbHBII aHAIN3 TOKA3bIBAET CYIIECTBEHHYIO OOIMHOCTD
TaTapckux nepesonos Kopana ¢ Tagpcupom ac-Ca‘nabu (ym.
1035), kak 1 €ro KPaTKUM H3JTOKEHUEM B PEIAKINN alb-ba-
rasu (ym. 1122), ocobenno nonyasapHs! eme B mepuoz XII-
XIII BB., emmie 10 MaCCOBOTO PACIPOCTPAHEHMS TOJTKOBAHUIMI
a3-3amaxmapu u anb-baiizasu. B HeKoTOPDIX TekcTax (Tak
HasbiBaeMblil «Kurtab Jlyrkesuaa» XVIII B.) BcTpeyatoTes

U CChLIKU Ha TPYA Xyasacamy-w-pamasa Tarnpa 6mn Axmaja
anb-Byxapu (ym. 1176 1), To ecTh MCTOYHUKY elie KJIaccude-
CKOTO IIEPUOJIA, KOTOPbIE TUTOBCKUE TATAPbI UHTEPIPETH-
POBAII CBOMM 06PA30M, B COOTBETCTBHH C COOCTBEHHBIMU
YCJIOBUAMH. DTO HE 3HAUUT, BIPOUYEM, YTO OHU MbICIUIA
cebs OTAENBHO OT IPYTUX MYCyJIbMaH — €Ille B TEKCTaX cepe-
jqunbl XIX B., co37aHHBIX Ha BOJIbIHT, XPaHUIMCH MOJUTBDI
3a cynrana OCMaHCKON UMIIEPUU Kak 32 Xauda BCeX MyCyJlb-
MaH, TO €CTb JIaKe B TAKMX OTIAJIEHHBIX OT BCETO UCIAMCKOTO
MHP2A PErHOHAX MyCyIbMaHe JyBCTBOBAIHN OOIIYIO MCIAMCKYIO
COJIMJIAPHOCTbD.

ITO HE 3HAYUT, BIIPOYEM, UTO IMOJbCKUE TaTapbl UCIIOBE-
JIOBAJIA KAKYIO-TO «O0JIETIEHHYIO» BEPCHUIO MCJIaMa; Ha CAMOM
Jiesie KUTaObl, TEKCThI, HAIMCAHHbIE CJABIHCKUMMU S3bIKAMU
1 3aIMCaHHbIE aPAOCKUMK OYKBAMH, COZIEPIKAT IHICITIO STHU-
YECKUX MPEAIUCAHNN U TaK K€ TEMATUKY 3alIPETOB, Ipe-
KJI€ BCETO PENOCTEPERKEHUE OT TSKENBIX I'PEXOB (HeBe-
pue, norpe6renne anrkoroyd u ap.). Hanpumep, ToT ke
Kurab Jlyrikesuda cofep:KuT nepedenhb AeHCTBUIM, KOTO-
PbIE€ MOTYT IPUBECTU K HEBEPUIO YEJOBEKA — 3TO U MHOT000~
JKWe, M HeBBIITOMHEeHNE «(pap30B» (0613aTETHHDIX BEIei),

1 CO3HATEILHOE OTPHUITAHUE OOIMEro COMTacUa OTHOCUTEb-
HO XaJisuisg U XapaMa u Ap. Kak BujiHO, TMTOBCKUE TaTapbl HE
BBOJIUJIM YETO-TO «<HOBOTO>» B MyCYJIbMaHCKYIO TPAJIUINIO, KaK
1 HE OTKA3bIBAINUCH OT «CTAPOT0», HO JIEPKATIUCH «KJIacCude-
CKOTO» MCJIaMa, UCITO/Ib3ysl BECh IIOTEHIIUMAJ YMEPEHHOCTHU U
CPEAMHHOCTH JUISl COXpAaHEHUsl CBOEH WJICHTUYHOCTU U BMe-
cTe ¢ TeM 6€CKOH(MIMKTHOTO COCYIECTBOBAHNUS C OKPYKe-
HIUEM, aKTUBHOH OGINECTBEHHO U IIOIUTHYECKOH POJIU Ha
HOBOM POJUHE.

ITOT OMBIT GBI TOBOJIHHO HETUIOXO 3aIFICAaH OJHUM U3
CaMbIX U3BECTHBIX MPEICTABUTEIEH «HMCIaMCKOTO ITPOCBETe-
HUS» KPBIMCKOTATAPCKUM I€/IarOTOM, IPOCBETUTEJIEM U yJe-
ubM Memaniiom lacnpuacknm (Memann Facrinpanm, 1851-
1918). C 1881 roxa I'acunpuHcKkuii M31a€T YyTh JIX HE IIEPBYIO
B Poccuiickoil uMnepun «TIOPKCKYyIo» raseTy — « Tepxu-
Man> («[lepeBomunk»), MpeIaraeT HOBBIE MOAXOABI K 00pa-
30BAHMIO, BBICTYIIAET 34 PAa3BUTHUE HAIIMOHAIBHON KYJIBTYPbI
U 3bIKA, HO BMECTE C TEM BBICTYIAET 32 PEJTUTHO3HOE BO3-
poXaeHne, B TOM 4iC/Ie BIIepBhle evaTaeT B baxuncapae
opurrHanIbHbIE apabosaseraubie Kopansl (¢ 1894 roxa). Cpe-
Ju ipyrux pa6ot, B 1881 roxy Mcemaru lacnpusckmit nspan
PYCCKOSA3LIUHBIN TP/, «Pycckoe MycyIbMaHCTBO» , KOTOPBIi
BO MHOTOM MOJKET CIUTATELCSA «ITPOTPAMMHBIM». 371€Ch CTOUT
OTMETHTD, YTO IMMOHATHE «PycCKOe» 1 [acmpuHCKOTo 65110
CHHOHUMOM «COBPEMEHHOE», «€BPOIEHCKOe» M TOITOMY HE

although detailed analysis shows an essential commonality
between Tatar translations of the Qur’an and Tafsir al-Thal-
abi (d.1035), as well as its short exposition in the edition of
al-Bagawi (d.1122), which was especially popular even in the
12-13th centuries before the mass dissemination of the inter-
pretations of az-Zamakhshari and al-Baidawi. In some texts
(the so-called 18th century “Lutskevich Kitab”) we also find
references to the Hulasatu I-Fatawa of Tagir bin Ahmad al-
Bukhari (d.1176), that is, sources that still come from the
classical period, which the Lithuanian Tatars interpreted in
their own way in accordance with their own conditions. This
does not mean, however, that they thought of themselves as
separate from other Muslims — even in texts from the mid-
19th century created in Volhynia, there were still prayers for
the Sultan of the Ottoman empire as the caliph of all Mus-
lims, that is, even in regions that were located far from the
rest of the Islamic world, Muslims felt a common Islamic sol-
idarity.

This does not mean, however, that Polish Tatars practiced
some sort of “light” version of Islam: in fact, ketabs, texts
written in Slavic languages in Arabic letters, contain a num-
ber of ethical prescriptions as well as topics concerning pro-
hibitions, primarily warnings against deadly sins (unbelief,
use of alcohol and others). For example, the above men-
tioned Lutskevich Kitab contains a list of actions that can
lead to unbelief — this includes polytheism, non-fulfillment
of ‘farz’ (compulsory duties) and conscious rejection of the
consensus over halal and haram, among other things. As can
be seen, Lithuanian Tatars did not introduce anything “new”
into Muslim tradition, nor did they reject the “old”, but rath-
er they clung to “traditional” Islam, using the whole potential
of moderation and “middleness” to preserve their identity in
addition to their non-confrontational co-existence with their
surroundings, and an active social and political role in their
new homeland.

This experience was recorded quite well by one of the
most famous representatives of “Islamic enlightenment”, the
Crimean Tatar pedagogue, educator and scholar, Ismail Gas-
prinsky (Ismail Gaspirali, 1851-1918). From 1881 on, Gas-
prinsky published practically the first “Turkic” newspaper in
the Russian empire, “Terjiman” (“Translator”). He proposed
new approaches to education, supported the development
of a national culture and language, but at the same time sup-
ported religious revival, including the printing — for the first
time on the territory of Ukraine in Bakhchiserai — of original
Arabic Qur’ans (from 1894 onwards). Among other works, in
1881 Ismail Gasprinsky published the Russian work “Russian
Muslim culture”, which can be seen as outlining an entire
program. Here it is worth mentioning that the conception of
“Russian” for Gasprinsky was synonymous with “modern” and
“European”, and thus should not be interpreted literally.

As a matter of fact, the relationship between “Tatars and
Russians” that Gasprinsky speaks of was an instance of the
general interaction of Muslim peoples in a non-Muslim
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JIOJDKHO PAacCMAaTPUBATHCS B OYKBAJIBHOM cMbIcie. PakTude-
CKU OTHOIIEHHS MEXY «TaTaPaMH U PyCCKHMU», O KOTOPBIX
roBopuT lacipuHCKUIA, GBIIN YACTHBIMU CIIyJAsIMU KU3HH
MYCYJTbMaHCKUX HAPOZOB B HEMYCYJIbMAHCKOM OKPY>KEHUH;

U TaK KaK IIPAKTHYECKU BCEX MyCy/IbMaH (Jlake KaBKa3I[eB)

B Poccuiickoil IMIepun TeX BpeMEH Ha3bIBaIN «TaTapa-
MU», TaK ke [acTIpUHCKHII 1T0]] «PyCCKUME» IOAPA3yMEBAET
BCEX HEMYCYJIbMAaH UMIIEpUH; 60JIee TOTO, B OTAEIBHBIX TE3-
cax ['acnpuHCKUil 3aByaTMPOBAHHO KPUTHKYET MMITEPCKUN
MOPSIOK, HO €CJIN ObI €rO TE3UCHI ObLIN 50JIee OTKPOBEHHbI-
MU, TO, OYEBUIHO, IIEH3ypa He MPOITYCTH/IA ObI TP/ K IIeda-
TH, a IOTOMY 3TO UIMEHHO TOT CJIydaii, KOIa IPHXOIUTCS
YUTATh «MEKIY CTPOK».

Mcemarn laciprHCKHIA, GyAydu COMUIAPHBIM C MyCyIbMaHa-
MU JPYTUX CTPAH, OTMEYAET ONpEJeJIeHHbIC CABUTU Ha Birnk-
HeM Bocroxe. On, B yacTHOCTH, tumieT: «He crpanno m,
YTO MYCYJbMAHCKHE OGIECTBA MHOTHX a3UATCKHUX I[EHTPOB,
xak Koncranrunonons, Cmupna, Kanp, lamack, Tynuc n
MHOTHE JPYTUe, HACTOIBKO ONEPEIFUIN BO BCEX OTHONICHH-
AX OOINECTBA POCCUICKUX MyCy/IbMaH, YTO CPEIH TEX MyCyJIb-
MaH BbI 9yBCTByeTe EBpoOIy, 0O3KMBJICHIE YMCTBEHHON U HPaB-
CTBEHHO! JKU3HU, CJIBIIINTE HOBBIE, JAIEKO HE a3UaTCKUe
HJEH ¥ CTPEMJICHHUS; TOT[A KaK COBPEMEHHOE COCTOSTHUE
KaKHX-IN00 Gaxurcapaiines, Ka3aHIEB, KACUMOBIIEB U JIPY-
I'UX IPEACTaBIIeT HaM MaTE€PHAJIbHYIO M YMCTBEHHYIO Kap-
TuHy BpeMeH MBana I'posnoro, Epmaka u Ho6an-Tupes, ¢
3aTXJION aTMOC(epoii He3bIGIEMOCTH U 3acTos1?» MHTepec-
HO, 4TO, II0 €r0 MHEHUIO, TOPa3Jio GoJiee YCIIENHBIMU OKa-
3JIMCh MyCyJIbMaHe, JKUBIIHE Ha IPOCTpaHcTBe Bemkoro
kHspKecTBa JIUTOBCKOro: «3HaMeHaTebHOE U €AMHCTBEH-
HOE€ MCKJIIOYEHVE B 9TOM OTHOIIEHUN COCTABJISIIOT HEMHO-
TOYMCJICHHBIE OOUIMHBI IUTOBCKHUX MYCYJIbMAH, Pa3dpocaH-
HBIX 110 JIUTBE, KOTOPBIE, COXPAHUB M HEYKJIOHHO OXpaHsIs
CBOM MyCYJIbMaHCKHE TPaJHIIFH, XOPOIIO YCBOWIN €BPOIIeii-
CKYIO KyJIBTYPY 1 06pa3 >KU3HHU ¥ YMCTBEHHO CTOSAT BO IVIaBe
poccuiickoro MycyabpMaHcTBa». KoHeuHO, B onpesieeHHoM
crerrenu l'acnpuHckuil H306pakaeT pOMaHTHYECKUI 06pa3
«JIATOBCKHX TaTap», HO HA CAMOM JI€JI€ OH IOAIEPKUBAET
HX MTHTETPUPOBAHHOCTD B OOIECTBEHHYIO U ITOJIUTUIECKYIO
JKU3HDB, KOTOPAsI BIIOCJIEICTBUN, KCTATU, IIPUHECET CBOU
rrozn! 1 st Kpeiva (crout BcnoMuuts urypy Cysneiimana
(Marses) CynpkeBuda (1865—1920 ), xoTOpBIi BO3IIABIISLI
Kpbimckoe kpaesoe npasurenncTso B 1918 roxy, a B 1919-
1920 crosn y ucrokos Azepbaiizkanckoit JlemokpaTudeckoit
Pecrry6imxm).

BmecTo 3TOTO B CHJTy yTPAThI COOCTBEHHOTO HACJIEIHS 1
OTCYTCTBUS HOMBITKY HAUTH OGIIUIA I3BIK C HOBBIM MHPOM
MyCyJIbMaHCKasi OOIMHA IIOTepPIIea OTPOMHBIE TOTEPU:
«TonpKO MOsTypaspylmeHHble, pa3oUThIC TAMATHUKH JIPEB-
HOCTH C UX HQ[IUCAMU, HEKOTOPBIE 3aCaJICHHBIE, 3aIbLICH-
HbI€ KHUTY CBUIETEIBCTBYIOT, YTO KOI/[A-TO ¥ TaTapbl MOIIN
MMCaTh ¥ TOBOPUTH KPACUBO, YMEJIU PAa3MBIIUIATH HaJl Bella-
MU, KOTOpPbIE TPEOYIOT MBIC/IN, TOHUMaIN KpacoTel adusa,
yenoBeunocTsb Hlerixa Caagy m cMeJIbli moJieT Mmbicau Mou

environment; and as practically all Muslims (even Cauca-
sians) in the Russian empire of those times were called “Ta-
tars”, in the same way by “Russians” Gasprinsky means all the
non-Muslims of the empire. Moreover, in separate theses Gas-
prinsky covertly criticizes the imperial order, but if his theses
had been more open, then obviously censorship would have
prevented the work from appearing, so that this is exactly the
type of case where one needs to read between the lines.

Ismail Gasprinsky, while feeling solidarity with Muslims of
other countries, notes certain shifts in the Middle East. In
particular, he writes: “Is it not strange that the Muslim societ-
ies of many Asian centers, like Constantinople, Smirna, Cai-
ro, Damscus, Tunis and many others, are so in advance in all
respects of the societies of Russian Muslims that among those
Muslims you feel Europe, the revival of mental and moral
life, you hear new and far from Asiatic ideas and aspirations;
while the contemporary conditions of any of the inhabitants
of Bakhiserai, Kazan, Kasimov and other cities present a ma-
terial and mental picture from the times of Ivan the Terrible,
Yermak and Choban-Girey, with a stale atmosphere of immo-
bility and stagnation?”

Interestingly, in his opinion, the Muslims who live in the
territories of the Grand Duchy of Lithuania are far more suc-
cessful: “The significant and single exception in this regard
are the few communities of Lithuanian Muslims scattered
round Lithuania who have preserved and continue to unfail-
ingly preserve Muslim traditions and who have successfully
absorbed the European culture and way of life, and are the
leaders of Russian Muslims.” Of course, to a certain extent
Gasprinsky is painting a romantic picture of “Lithuanian Ta-
tars”, but in fact he emphasizes their integration into the so-
cial and political life that would later, in fact, also be fruitful
for Crimea (one should recall the figure of Suleiman (Mat-
vei) Sulkevich (1865-1920), who was the head of the Crime-
an regional government in 1918, and then in 1919-1920 was
present at the foundation of the Azerbaijani Democratic Re-
public).

Instead of this, due to the loss of their own heritage and
lack of any effort to find a common language with the new
world, the Muslim community experienced huge losses:
“Only the half destroyed, shattered monuments of antiquity
with their inscriptions and some greasy, dusty books bear wit-
ness that at one time the Tatars could write and speak beau-
tifully, and could think about things that require thought,
that they understood the beauty of Hafiz, the humaneness
of Sheikh Saadi and the bold flights of thought of Ibn Sina
and other Arab and Persian writers and philosophers.” As we
see, Gasprinsky was enamored of the heritage of the past, but
the unconstructive and imprudent position of his contempo-
raries have erased these achievements: “The Muslim is almost
indifferent who rules him — he owes obedience to his own
law — the ruling power should only be just and in its man-
ifestation not hinder the religious-habitual side of his life.
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CuHBI 1 IPYrUX apabCKUX U MePCHICKUX IrcaTeneii u ¢guro-
coos». Kax supum, lacipunckuii yBaekaeTca HacaemeM
MTPONIIOTO, HO HEKOHCTPYKTUBHAA U HEGIaropasyMHas IMO3u-
NS €T0 COBPEMEHHUKOB IIEPEYEPKUBACT 3TH JOCTIKEHI:
«MycyIbMaHUHY ITOYTH 6€3Pa3TMIHO, KTO UM YIIPABJIAET, —
OH IO CBOEMY 3aKOHY 0053aH ITOBUHOBEHUEM, — ITOODI TOMD-
KO BJTACTDb HaJ[ HUM ObLIa CIPABEATHBA U B MPOABJIEHHUAX CBO-
1X HE MellTala PETUTHO3HO-OBITOBOI CTOPOHE €T0 KU3HM.
ITpu 5TOM yCIOBHM OH HE HCHBITLIBAET K OKPY/KAIOMIAM HIT
BPasKbI, HI CUMITATUH; OH CTAHOBHUTCS UHAU(DPEPEHTHDIM.
Bce He cBOE €TO HE MHTEPECYET, BCE, UYTO HE BXOJUT B KPYT
€T0 3HAHWI{, IPUBBIYEK 1 BEPOBAHII, — eMy UyKI0 U He HYXK-
Ho. J[7151 BCeX cIy9aeB KU3HU, I BCEX BOIIPOCOB yMa U CEPJ-
I1a OH HE HY)KTAeTCS B IIOMOIIY OITbITA, KPUTHKH M HayKHU: BCE
3TO 3aMeHsAeT BeuHbIil Kopan ¢ HensMeHHbIMI OTBETaMU 1
YKa3aHUAMHU Ha BCE BOIPOCKI JKU3HHA M CMEPTU».

IIpo6rema, Kak BHINM, 3aKTI09A€TCA HE B IEPBOUCTOIHH-
Kax, a B OTHOIIEHHH K HUM, B TOM, 94TO, BO-TIEPBBIX, MyCyJIb-
MaHe KaK OyITO OTEPSIN CBOIO COOCTBEHHYIO TTOTUTHIE-
CKyIO TEOPHIO, IIPEBPATHB €€ B PAGCKYIO MTOKOPHOCTD JIIOG O
BJTACTH, 2 BO-BTOPBIX, KPUTHUECKH OTHOCATCA K PAlOHAD-
HOH HayKe, CMOTPSI Ha ITPOIITOe KaK Ha 3aBEPIIEHHOE U YCTa-
HosseHHOE. KoHcepBaTH3M Taxske JaeT CBOM ILTOADBI: «XOTS
MyCyJbMaHe U TUIIEHDI BBICOKOH €BPOINEHCKON KylIbTyphI
KaK CHJIBI JUII CAMOCOXPAHEHH, HO OHU B CBOEH pesuruu, u
TOM, UTO BO3HHKAET U3 HEE, TO €CTh CBOEM OOIIMHHOM OBITY
HMEIOT TOCTATOYHO IIPOYHYIO, TIOYTH HETIPEOOTIMYIO CHTY
COINPOTHUBJICHUS PA3TITIHBIM UY)KUM BIUAHUAM B yIEepo CBO-
eif HaroHaTLHOM MHANBHUAyaTbHOCTH. KoHeuHno nnTepec,
BBLITOZIa — CTUMYJI I€HICTBUIT YeI0BEKa, HO M OHHU 6ECCUIBHDI
HEpPEZNKO mepes yoekIeHAMHU MycyabMaHnHa. Haprvep, o
Bceit Poccun BB He HaifieTe MycyIbMaHIHA, KOTOPBIA TOPTY-
€T B KabaKe MM JIEPXKUT oM TepauMocTi». ITpmmepom lac-
IIPUHCKHIA CHOBa IPUBOIUT NOIbCKUX TaTap: «HecmoTps,
OJIHAKO, Ha CTOJIb HCKITIOYUTENTbHBIE YCIOBUSA U KPAWHIOIO
Pa3o6IEHHOCTD MOCENEHHH, TUTOBCKUE MyCyIbMaHe COXpa-
HIJTA VICTTaM, KaK PEJTUTHIO, TUII ¥ TPAJUITAN — KaK TaTa-
po1. HecMoTps Ha maccy kpaifHe HE6IaronpUATHBIX YCIIO-
BUIT MECTHOCTH U )KM3HHU, OHH TIEPEKUTA HECKOJIBKO BEKOB,
COXPAHUB CBOIO PETUTHIO ¥ YIHOPHO OTCTAUBasA CBOIO MHJIU-
BUJ[yaTbHOCTD. Y HUX TaKUe K€ MEUETH, Te Ke OOPAJIbI, Kak
y Apyrux Mycyabmas. [Ipasia, 3a OTCyTCTBHEM CPECTB OHU
HE IMeIOT MEeKTeOOB 1 MeZipece, HO Yy HUX CYIIECTBYIOT IIepe-
JIBIKHBIE NIKOJIBI — XOJIKH, TIEPEXO/AIIIE U3 OHOM MeCT-
HOCTH B IPYTYIO, I/l HY)KHO YIUTHCA ¥ XOTAT YIUTHCA TTpa-
BrTaM ucaaMa. Kaxnas ceMbsa TaTap mMeeT HeOOX0o uMbIe
CasmeHHble KHUTH C TIepeBoflaMHA apabCKoTro TeKCTa Ha
MTOJBCKO-TATOBCKUI A3BIK. BOM/A B TOM, B XIKHHY JTUTOB-
CKOTO MyCyJbMaHHIHA, BHI HEIIPEMEHHO 3aMETUTE Ha CTEHAX
PaMKI ¢ KpaCHBO HAIMCAHHBIMU ¥ PACKPAITEHHLIMHU BhICKA-
spiBaHusAMH 13 Kopana 11 BenseneBbIMU MMeHaMu AJliaxa,
IIpopoxa, Anu, Ymapa u gpyrux. C1oBOM, IyTE€NIECTBHE 110
JluTBe yoenio MeHs, 9TO UCIaMU3M (B CMBICJIE CTaM. —

M. A.) nouTH HeNOGEUMBIN 1 UTO BEPOOTCTYITHUIECTBO

Given such conditions he does not experience either hostil-
ity or sympathy to his environment; he becomes indifferent.
Anything that does not belong to him lacks interest, anything
that is not part of his circle of knowledge, habits and beliefs
is alien to him and unnecessary. For all cases in life, for all
questions of the mind and heart, he does not need the help
of experience, criticism and science: all this is replaced by
the eternal Qur’an with its unchanging answers and indica-
tions for all questions of life and death”.

The problem, as we see, is not in the primary sources
but rather in the relationship to them, in that, firstly, Mus-
lims had as they lost their own political theory, turning it
into the idea of slavish obedience to any power, and sec-
ondly, that they were critical of rational science, seeing the
past as complete and fully established. Conservatism also
yields its fruits: “Although Muslims are lacking high Europe-
an culture as a force for self-preservation, in their religion
and what arises from it, that is in their communal existence,
they have a fairly solid almost invincible energy for resisting
different alien influences against their national individual-
ity. Of course, interest and profit are a stimulus for human
activity, but even they are often powerless before the con-
victions of the Muslim. For example, in the whole of Rus-
sia you will not find a Muslim who trades in a tavern or owns
a brothel.” Gasprinsky once again uses the example of the
Polish Tatars: “However, despite such extraordinary condi-
tions and the extreme isolation of their populations, Lithu-
anian Muslims have preserved Islam as a religion, type and
tradition — as Tatars. Regardless of the huge number of ex-
tremely unfavorable circumstances of place and life, they
have survived for several centuries keeping their religion
and stubbornly defending their individuality. They have the
same mosques and the same rituals as other Muslims. True,
for lack of funds they do not have mektebs and medreses,
but they have mobile schools, hajjis that travel from one
place to the other where people need to study and want to
study the laws of Islam. Every family of Tatars has the neces-
sary holy books with translations of the Arabic text into Pol-
ish-Lithuanian. On entering the house, the hut of a Lithu-
anian Muslim, you will immediately observe on the walls a
frame with beautiful drawn and decorated sayings from the
Qur’an and calligraphic depictions of Allah, the Prophet,
Ali, Umar and others. In brief, my travels in Lithuania con-
vinced me that Islam is practically invincible and that apos-
tasy among Lithuanian Tatars is as rare as it is in Crimea.”
Again, no matter how exaggerated these ideas might sound,
“Polish Tatars” preserved their religion for centuries, and
today this is the main backbone of Muslim organizations in
Poland, Lithuania and Belarus.

In sum, Gasprinsky proposes the following: “Our religion
teaches us that good can be done in three ways: by work,
the word, and charity — and that all three of them are equal-
ly noble and pleasing to God: the poor helps his neighbor
through labor, the scholar through injunctions, the rich

[
84 MMUNALOL  Munaper Vicnama/Ne1/2020



ME Ky TUTOBCKUMM TaTapaMy — ABJIEHUE CTOJIb K€ PEIKOE,
Kak, Hanpumep, B Kppimy». OnarTs e, Kak Obl IpeyBeInYeH-
HO 3TU TE3UChI HU 3ByYalid, HO «IIOJbCKUE TAaTAPbl» BEKAMU
COXPaHSIN CBOIO PEJIUTUIO, U CETO/IHSI 3TO OCHOBHOM KOCTSIK
MycyabMaHcKux opranusanuit Iloabmm, Jlutss! u Benapycu.

B nrore l'acnpunckuii npeiaraer caenyomee: «Hama
PEJIUrus YUUT, YTO JOOPO MOXKHO TBOPUTD TPEMSs CIIOCOOA-
MU: TPYJIOM, CJIOBOM Y MUJIOCTbIHEH, — U TO, U JIPyroe, 1 Tpe-
Th€ OZIMHAKOBO YroAHbl bory u 6;1aropojbl: 6eAHbIN 1oMora-
eT GJIKHEMY PaboTO, yIE€HBIl — HACTABJIEHHUSAM, GOraThIi —
MIUTOCTBIHEH. VITaK, BBI HAYIMINCH, TPUOOPETN 3HAHUSA 1
Jo6pble MpaBMIa: He XPaHHUTE UX TOJIBKO IpH cebe, cTapaii-
TECh I€PE/IABATh BAIlU 3HAHUS OJIMMKHUM, COIJIEMEHHUKAM;
[ePEeBOJIUTE HA TATAPCKUH A3BIK XOPOIINE PYCCKUE KHUTH,
ITUIIATE JUI GEAHBIX, TEMHBIX TaTap, CTapaiiTech OTKPBIBATh
U yJIy4IIaTh MKOJIbI, PACIIPOCTPAHATb UCKYCCTBA U PeMECTa».
ITOT HECKOJIBKO «HAPOJHUYECKUIi», B ONIPENEIEHHOMN cTere-
HU JIasKe CONMATUCTUYECKUI MJIeal IPOCBENEHMS, OUEBU/I-
HO, ObUI €[ITHCTBEHHBIM BBIXO[OM JUI HAIIMOHAJIHHOTO BO3-
poxaenus B ycaosuax konna XIX sexa. M «cpexunii nyrn»,
KOTOPBIH ObLI B CBOUX, 0COOBIX (POPMYINPOBKAX 3a/I€KJIa-
puposan [acIpUHCKUM, HJIOJITO CTaJl 0OPA3IIOM JUIS KPbIM-
CKHX TaTap ¥ MOCIOCOGCTBOBA UX BO3POXKAEHUIO B XX 1
naxe XXI Beke.

XXI BEK cTaBUT HOBbIE BbI3OBbI KaK IEPEJ MyCyIbMaHa-
MU PErMOHa, TAK U IePEJ MPEJCTaBUTEIAMU IPYTUX BEPO-
HCIOBEIAHUI. MOXKET IOKa3aThCs, UTO W€ YMEPEHHOCTH
ncaama c(opMyIMpOBaHa KaK JAHb KAKUM-TO IOJUTHIECKUM
TPEHIaM WX OTAEJbHBIM IPYIIIaM, IPU3BaHA COXPAHUTD
COGCTBEHHYIO MIEHTHYHOCTD 32 CIET aKTUBHOTO OOIECTBEH-
HO-TIOJTUTUIECKOTO YIaCTUA U BMECTE C TeM 0OECIIEUUTD Tap-
MOHHUYHOE U TOJIEPAHTHOE COCYIIECTBOBAHUE C OKPYKAIO-
mumMu. bojiee Toro, 3T0 UMEHHO Ta OCHOBA, BOKPYT KOTOPOIA
BO3MOYKEH JIUAJIOT CAMHUX MYCYJTbMAHCKUX OOIIIH, a TMEH-

HO TeX CIJI, KOTOPBIE CO3HATENTLHO M30EraloT KpaifHocTel u
3aHUMAIOT KOHCTPYKTUBHYIO IIO3UIMIO B OTHOIIEHUU K 3THO~
CaM 1 TOCylapcTBaM, K KOTOPBIM IpUHaIekar. BeposaTho,

B CJIOKHOE BPEMS I'€OIOJUTHIECKON HEOIIPE/IEIEHHOCTH
«YMEPEHHOCTb» OCTAETCSI IPUHIMIIOM, KOTOPBII ITOMOKET
yoepeuncst OT HENPaBMILHBIX PEIMEHHH 1, HECMOTPS Ha 3TO,
HE MOTEPATH TOT 3HAUMTEIbHbBIN IOTEHIA, KOTOPbINA MHO-
TO JIET, HECMOTPS Ha BCE CJIOKHOCTH, HAKAILIMBaIa BOCTOY-
HOEBpOIEICKas YacTh MI06ATBHON MYCYIbMAHCKON YMMBI. #

man through charity. So, you have studied and acquired
knowledge and good rules: do not keep them to yourself,
try to transmit this knowledge to your neighbors and co-re-
ligionists; translate good Russian books into Tatar, write for
poor ignorant Tatars, try to open and improve schools, and
to spread art and trade.” This somewhat “Populist” and, to
a certain extent, socialist ideal of enlightenment was obvi-
ously the only way out for the nationalist renaissance in the
conditions that existed in the 19th century. And the “mid-
dle way” that was declared by Gasprinsky in his special for-
mulation was for a long time the model for Crimean Tatars,
facilitating their renaissance in the 20th and even 21st cen-
turies.

The 21st century has thrown down new challenges to the
Muslims of the region, as well to the other religions of the
region. It seems as if the idea of moderation in Islam, for-
mulated as a tribute to certain political trends or particular
groups, is destined to preserve one’s own identity through
active social-political participation, and also to create a har-
monious and tolerant co-existence with the surrounding
world. Moreover, it is precisely this foundation which makes
possible a dialogue between Muslim communities them-
selves, namely those forces that consciously avoid extremes
and occupy a constructive position towards the ethnicities
and states to which they belong. Probably, in a complex time
of geopolitical uncertainty, “moderation” remains the prin-
ciple that will be able to protect people from wrong deci-
sions without, despite this, losing the significant potential
that for many years has been accumulated, despite all diffi-
culties, by the Eastern European part of the global Muslim
ummah. #
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XV Me)xgyHapogHbIU
MyCyYNibMaHCK1U popym
«Me>kpenurmuosHoiv guanor

B YC/IOBUSAIX NOCTCEKYNAPHOro
MUpa — Nouck nnatdpopm
B3aMMOAEencTBma»

PE3O/IIOLINA

9-11 nekabpa 2019,
BepnuH

bl, yaacTHHKN XV MexK/[yHapOJHOTO MYCYJIbMaHCKO-

ro ¢popyma (MM®), opranusosanHoro B I. bepiune

ITOCTOSTHHBIM cekpeTapuaToM MM® (r. Mocksa),
JlyxoBHBIM ynpasienuem mycyabMman Poccuiickoit @enepa-
nuu (r. Mocksa) n Mcramckoit penepanmeii bepimna, o6cy-
JIIB MOPaJbHBIE U TPABOBBIE OCHOBAHUSA, TPENIOCHLIKI 1
MePCHEKTUBDI JUIS JATHHEHIIETO Pa3BUTHA MEKPETUTHO3HO-
IO U MEXKKYJIBTYPHOTO JINAJIOTa B KOHTEKCTE COBPEMEHHOTO
006IIeYeT0BEYECKOTO IIUBUIN3AIMIOHHOTO U F€OTIOTUTIIECKO-
TO IIPOTIECCA, BBICTYIIAEM C HILKECITIEYIONIIM:

1. O6menne HAPOJOB, OOMUH, KYJBTYP Ha OCHOBE CTpEMIIE-
HUS B3aMMHOTO ITO3HAHMA ¥ COTPYAHUIECTBA HOCUT €cTe-
CTBEHHBIN, IIPOMCTEKAIONUIT 13 HPABCTBEHHOM IPHPO/IBI
4yesroBeKa Xapakrep. B cBeTe mpuHABIIIX BCEOGHEMITIO-
Ui 1 HEOOPATHMBINA XapaKTep MUTPAIMOHHBIX IIPOIeC-
COB, IPUYMHAMH KOTOPBIX CTY’KAT KaK 9KOHOMIYECKIE
U 9KOJIOTHYeCcKHe (haKTOPDI, TaK M BOCHHBIE ICHCTBHS,
MEKITMBITI3AIIOHHBIN 1 MEXKPETUTHO3HBIH Iagor
HE TOJBKO CTAHOBUTCS GE3aI5TEPHATHBHBIM YCJIOBUEM
YCTOWYIMBOTO Pa3BUTHSA COOOIMECTB, HO TPEOOpasyeTcs
U3 TPAHCHAI[MOHAJIBHOTO, TPAHCTOCYIAaPCTBEHHOTO SBJIE-
HUS B IIPOIIECC, CKPEIIIAIONMUI COBPEMEHHBIE OOIIECTBA
U3HYTPHU — Ha YPOBHE JIOKATBHBIX COOOIIECTB, Tpodec-
CHOHAIBHBIX THIBININA, TyMaHUTAPHOM cepsl OT (hrIo-
coum, TUTEPaTYpPRI M M306PA3UTETHHOTO UCKYCCTBA IO
6JJarOTBOPUTENBHBIX M BOJIOHTEPCKUX JABIKEHUIT. B cBa-
31 C 3TUM y4acTHUKHA XV MexayHapoHoro MycyIbMaH-
CKOTo (popyMa IMOYEPKUBAIOT BHICOKYIO BaKHOCTD CO3/1a-
HUS W Pa3BUTHA TUIOMATOK M MHUITIATUB, ITOMOTAIOIIX
IPEACTAaBUTENAM PA3JTMYHBIX KYJBTYP MTOHATD APYT PyTa
U ITPEOJIONIETh PA3HOOOPA3HLIE IPETyOeKICHI.

2. B coBpeMeHHOM MUPE PEIUTHO3HbIE YYEHUs U TPEJI-
CTaBJIAIONME UX JlyXOBHbIEC JIUJEPbI U PEJIUTHUO3HbBIE JEsi-
TEJIN He JOJLKHBI BBICTYIIATD C TIO3UIUY MOOGYIIHA3AITII

The 15th Muslim
International Forum
“Interreligious dialogue

in response to the post-
secular world: the search for
interaction platforms”"

RESOLUTION

December 9-11, 2019
Berlin

e, participants of the 15™ Muslim International

Forum /MIF /, organized in Berlin by the Perma-
nent Secretariat of the MIF (Moscow), the Reli-
gious Board of Muslims of the Russian Federation (Moscow),
and the Islamic Federation of Berlin, having discussed the
moral and legal grounds, prerequisites, and prospects for
further development of interreligious and intercultural di-
alogue in response to the modern universal human civiliza-
tional and geopolitical process, are herewith for the follow-

ing:

1. Communication of nations, communities, and cultures
based on the desire for mutual comprehension and co-
operation is natural, stemming from the moral nature of
man. In the light of the migration processes that have tak-
en up an all-embracing and irreversible nature, due to
both economic and environmental factors, as well as mil-
itary operations, the inter-civilizational and interreligious
dialogue becomes not only an uncontested condition for
the sustainable development of communities; it is being
transformed from transnational cross-border phenome-
non into the process, which holds modern societies to-
gether from the inside at the level of local communities,
professional guilds, the humanitarian sphere from philos-
ophy, literature, and visual arts to charity and volunteer
movements. In this regard, participants of the 15" Mus-
lim International Forum highlight the great importance
of creating and developing platforms and initiatives that
help representatives of different cultures understand each
other and overcome various prejudices.

2. In the modern world, religious doctrines, as well as the
spiritual leaders and religious figures representing them
should not proceed from the position of mobilizing be-
lievers for a particular conflict that has an interracial, in-
terreligious, or interethnic basis. The religious factor
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BEPYIOMMX HA TOT WX UHOW KOH(IIMKT, UMEIOTIH
MEKPACOBYIO, MEKPETUTMO3HYIO, MEKHAIMOHATIbHYIO
OCHOBY. Peurnosnslii (hakTop J0KEH HCIIONb30BATh-

€l KaK CPEJICTBO TYMAHU3AIUU MEKYHAPOHBIX OTHOIIIE-
HUI ¥ B3aMMOOTHONIEHUI BHYTPU COOOIECTB, 2 PETUTH-
O3HBIE JIWJIEPDI BBIIOJIHATL POJib MUpoTBOpLEB. CocTsasa-
TEJbHOCTD B CTEIIEHU BIUAHUS HAa OOIECTBO U BIACTh BO
B3aMMOOTHOUICHUAX PEJIUTMO3HBIX MHCTUTYTOB JOJIKHA
YCTYIIUTh MECTO B3aUMHOM IOJIEPIKKE U 3AUTE BO UMS
MUpa 1 6J1aronoaydusi HapoJOB.

Bmecre ¢ Tem yuactHukn XV Mex/yHapo HOTO MYCYJIb-
MaHCKOTO (pOpyMa IPHU3BIBAIOT COBPEMEHHBIE CBETCKIE
obIecTsa MPeo0JIeTh PEyOeKACHUA U B M3BECTHOMN
Mepe NpeHedpeKeHIe PETUTHO3HON MOPAJIbIO U PEJIH-
THO3HBIM B3TISAIOM Ha MUPO3/[aHIe, HO Pa3IIAfeTh U IO
JTOCTOMHCTBY OIIEHUTDL HPABCTBEHHDIE OCHOBBI PETUTU-
O3HBIX YYEHHIA ¥ UX POJIb B STHYECKOM Pa3BUTUU Ye€JIOBE-
ugecrsa. [IpusnaBas, 9To OpTOAOKCATHLHOE M HE JJOITyCKa-
1omee KOMITPOMICCOB MCITOJTHEHHE PUTYATbHOM JacTH
PEIUTHO3HBIX YYEHUIA 1 MX HOPMATUBHOM COCTaBJIAIO-
el T MHOTUX BEPYIOIINX Pa3TMIHbBIX TPAAUIIiL GyreT
CO BPEMEHEM TePATD CBOIO aKTYaIbHOCTD, TPAHC(HOP-
MHPOBATBCSA U 3IalITHPOBATHCA K YCIOBUAM COBPEMEH-
HOCTH, Y9ACTHUKH (pOpyMa YOEeKIeHbI B HEITPEXOATIEiH
PO HPABCTBEHHBIX OCHOBAHUI MUPOBBIX PETUTHI 1 X
peTTaomero 3HaYeHN JUIA 3TUIECKOTO H IICUXOTOTIe-
CKOTO GJIArONOJTYYHsl HHAUBUIOB, CEMEH 1 BCEro obIe-
CTBa.

IIpeameTom 06CyKACHUI M COBMECTHBIX YCUIUI pesy-
TMO3HBIX MHCTUTYTOB PA3JIUYHbIX JlyXOBHBIX TPAAUIIMI
BUJIATCSI HE TOJBKO MHUIIUATUBBI 110 B3aUMHOMY I1O3HA-
HUIO, COBMECTHBIE 6IarOTBOPUTENTbLHbIC HAUMHAHUS,
ITPOEKTHI B OOTACTH HAYKH M KYJILTYPBI, HO U OCMBICIIE-
HME TeX HPABCTBEHHBIX BBIZOBOB U 33/1a4, KOTOPBIE IIPe/I-
CTaBJIIET COBPEMEHHOCTD IIEPEJ] YETOBEUECTBOM B CBAZU
CO CKaYKOOOPA3HBIM PA3BUTUEM HAYKU U TEXHOJIOTUA.

CrenyeT 1aTh BLICOKYIO OIIEHKY MICTOPUYIECKOMY BU3H-

Ty ITaner Pumckoro ®pannucka Ha ApaBUCKUI TTOJTy-
octpos B ¢espaie 2019 r. u noanMcaHHOH B X0O/€ 3TO-

ro BU3HUTA MKy PPaHITIICKOM U INEHXOM yHIBEPCHTETA
Anp-Asxap Axmagiom at-Talin6om Jexrapanuu 1o yKpe-
IJIEHUIO BEPOTEPITUMOCTH, B YaCTHOCTH TEM €€ ITOJIO-
JKEHUAM, KOTOPbIE MPHU3BIBAIOT O6ECIIEYNBATD TOTHOTY
rpaKlaHCKUX ITPaB IPEACTaBUTENEH BCeX peTuruii, Hesa-
BHCHMO OT TOTO, 3aHIMAIOT OHU JOMUHUPYIOIIEE TI0 YHC-
JIEHHOCTU ITOJIOKEHHE VU HET.

Yaacraukn XV MeskyHapoHOTO MyCyIbMaHCKOTO Opy-
Ma BBIP@KAIOT CBOIO COMIAPHOCTD C COOBIECTBAMH,
CTOJIKHYBIINMICS C IMCKPUMUHAIIEH, H3THAHUEM C POJI-
HBIX 3eMeJIb, IIPUMEHEHIEM TPUHITATA KOITEKTUBHOM

3.

should be used as a means of humanizing internation-

al relations and relationships within communities, while
religious leaders should play the role of peacekeep-

ers. Competitiveness in the degree of influence on the so-
ciety and the authorities in the relationships of religious
institutions should give way to mutual support and pro-
tection in the name of peace and well-being of peoples.

At the same time, participants of the 15" Muslim Interna-
tional Forum urge modern secular societies to overcome
prejudices and, to a certain extent, the neglect of reli-
gious morality and of the religious view of the universe,
but to discern and see the true value in the moral foun-
dations of religious doctrines and their role in the ethical
development of mankind. Recognizing that the hard-shell
and non-compromising execution of the ritual part of re-
ligious doctrines and their normative component will
lose their relevance for many believers of different tradi-
tions over time, transform, and adapt to modern condi-
tions, the Forum participants are convinced of the endur-
ing role of the moral foundations of the world religions
and their decisive importance for the ethical and psycho-
logical well-being of individuals, families, and the society
as a whole.

As a matter of discussions and joint efforts of religious in-
stitutes of various spiritual traditions, there appear not
only mutual comprehension initiatives, joint charitable
undertakings, or projects in the field of science and cul-
ture, but also a thorough understanding of the moral
challenges and issues that modernity presents to humani-
ty in connection with the uneven development of science
and technology.

We ought to give a high appraisal of the history-making
visit of Pope Francis to the Arabian Peninsula in February
2019 and the declaration signed during this visit between
Francis and Sheikh of Al-Azhar University Ahmad al-
Tayeb and aimed at strengthening religious tolerance,
and, in particular, of those provisions thereof that call for
the fullness of the civil rights of representatives from all
religions, regardless of whether they occupy a dominant
position in terms of numbers or not.

Participants of the 15" Muslim International Forum ex-
press their solidarity with communities, which have faced
discrimination, expulsion from their native lands, or ap-
plication of the principle of collective responsibility on
religious or ethnic grounds. Most notably, the fate of the
Christians in the Middle East and the Muslims in South-
east Asia and China, who are religious minorities in their
states, sounds a special alarm and is of particular concern
and empathy. We urge governments to direct efforts to
improve the situation of their citizens, who do not belong
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OTBETCTBEHHOCTHU 110 PEJIUTUO3HOMY WJIN 3THUYECKO-

My Ipu3HaKkaM. B wacrHoCTH, 0COGYIO TPEBOTY 1 YyBCTBA
COTIEPEKUBAHMS BBI3BIBAIOT CybOA XpUCTUAH Ha bik-
HeM Bocroke u mycyabman B IOro-Bocrounoit Azum n
Kurae, ABisiomuxcs peJMruo3HbIMA MEHBITUHCTBA-

MU B CBOMX rOCYJapcTBax. Mbl IPU3bIBAEM ITPABUTEb-
CTBa HAIIPABUTD YCHJINSA HA YJIYUIIEHHE II0JI0KEHN CBOMX
IPXIAH, HE OTHOCSIINXCS K YHCJIEHHO IPeobafaroneit
PEeUTNY, YKPEIUIATD CBOIO TOCYAAPCTBEHHOCTD C y9ETOM
KyJIETYPHOTO MHOTOOGPa3usl HA OCHOBE TPasKJAHCKOM, a
HE PEJUTNO3HON WM STHUYECKON MIEHTUIHOCTEN.

7. Yuacrauku XV MesxyHapoHOTO MyCYJIbMaHCKOTO (Dopy-
Ma OT/AIOT JJAHb YBAKEHUA MAMATH POCCUHCKOTO MYCYIb-
MaHCKOTO MBICIUTENIA U IIPOCBETHTEN MyQpTHA Prsastin-
Ha ®axpernuna (1859-1936), 160-1eTre co fHSA pOKIEHUS
KOTOPOTO OTMEYAJIOCh B 3TOM TOJly, a TAKXKE MTaMATH TaK/-
CTaHCKOTO MYCyTbMaHCKOTO MBICTTATEN U yaeHoro Pazy-
pa Paxvana Masuka (1919-1988), 100 sieT co aust posxe-
HUS KOTOPOTO TaKKe UCIOJTHUIOCEH B TEKYIIIEM TOJY.

8. TloaTBep:Kmas BLICOKYIO aKTyalbHOCTD ITOINAAKN Mesk-
JYHAPOTHOTO MYCYTbMAaHCKOTO (hOpyMa, B OCOGEHHOCTH
JUISl CBETCKHX TOCYAAPCTB, I KOTOPBIX XapaKTEPHO KyJTh-
TypHOE MHOTOOGpasue, yaacTHUKH XV MexXayHapogHOro
MYCYJIbMaHCKOTO (popyMa BLIPaKaIOT TOTOBHOCTDH IPOJTOJI-
KHUTD COTPYAHUYECTBO, BKJIIOYAIOIEe MHTEIEKTYaTbHBIA
1 Hay9HBLIH O6OMEH, COBMECTHBIE TyMaHUTAPHBIE MHUITHA-
TUBBI 1 OOMEH MHEHHUAMH ITO BaKHEUIIIM BOITPOCAM aKTy-
aJLHOM IMOBECTKY JTHS.

9. VYuacrauku XV Mex1yHapo HOToO MyCyJIbMaHCKOTO opy-
Ma BBICTYIAIOT 32 COXpaHEHUE Pa3HOOOPa3UA MUPOBOI
KYJBTYpPBI, 32 pa3BUTHE S3BIKOB, TPAAUIHIA, KyIBTYp, FyMa-
HUTAPHBIX 3HAHUH, 06Pa30BaHIA M BOCIUTAHUA HA POJI-
HOM A3BIKE U ITOJFUIMHTBAILHOTO OOPa30BaHU, TIO3BOJIS-
IOIUX COXPAHHUTD U Pa3BUTH KYJIBTYPHOE U A3BIKOBOE MHO-
roo6pasne HapoJOB MUPA.

10. HaxanyHe 75-1eTHEr0 10611165 HOGEABI COIO3HIKOB
BO Bropoii MupoBoii Boiine 1 ocBoGoxAeHus EBpo-
IIbI OT HAIIU3MA, A TAKXKe 75-1eTust cozanus Opranusa-
i O6bemHeHHbIX Harmii mpusbisaeM TOMHATD BEJTH-
KM IOJBUT HAIMX IIPEAKOB, CIACHINX YEJIOBEYECTBO OT
CTPAIITHOM yrPO3bI U 3aJI0KUBIINX OCHOBBI I MUPHO-
IO COCYIIECTBOBAHMSA YyeioBedecTBa. B HacTosmee Bpems
HEOOXOIIIMO He OIYCKaTh HOBBIX ITPOABJIEHUI TOTaIUTA-
pusMa, BOIMHBI M HACUJIMS, IPECIETOBAHUI 10 PEJTUTHO3-
HOMY M 3THUYECKOMY IIPU3HAKY, COOJIIOAATD ITpaBa geio-
Beka Bo BcéM Mupe. #

to the numerically predominant religion, to strength-
en their statehood, taking into account cultural diversity
based on civic rather than religious or ethnic identities.

7. Participants in the 15" Muslim International Forum pay
tribute of respect to the memory of the Russian Mus-
lim thinker and enlightener Mufti Rizaetdin Fakhret-
din (1859-1936), whose 160" anniversary is celebrated
in 2019, as well as to the memory of the Pakistani Mus-
lim thinker and scholar Fazlur Rahman Malik (1919-
1988), whose 100" anniversary is also celebrated this
year.

8. Confirming the high relevance of the platform of the
Muslim International Forum, especially for secular states
characterized by cultural diversity, the participants of the
15" Muslim International Forum express their willing-
ness to continue cooperation, which includes intellectu-
al and scientific exchange, joint humanitarian initiatives,
and interchange of ideas on the most important issues of
the current agenda.

9. Participants of the 15" Muslim International Forum
speak out in favor of the preservation of the diversity of
world culture and stand for the development of languag-
es, traditions, cultures, humanitarian knowledge, educa-
tion, and upbringing in the mother tongues, as well as for
the multilingual education, which allows preserving and
developing the vast cultural and linguistic variety of the
peoples of the world.

10. On the eve of the 75th anniversary of the victory of the
Allies in the Second World War and the liberation of Eu-
rope from Nazism, as well as the 75th anniversary of the
founding of the United Nations, we call for the remem-
brance of the great feat of our ancestors, who saved hu-
manity from the terrible threat and provided the foun-
dations for the peaceful coexistence of humankind.
Now it is necessary not to allow new acts of totalitarian-
ism, war and violence, persecutions on religious and
ethnic grounds, to observe human rights all over the
world. #
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